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Art. V. — On the Bock Inscriptions of Kapur di Giri, Dhauli, 
and Girnar; by Professor H. H. Wilson, Director of the 
Royal Asiatic Society. 

[Bead 3rd February, 1849.] 

The circumstances under which the remarkable inscription at Shah baz 
gheri or Kapur di Giri was discovered and transcribed by Mr. Masson, 
and decyphered by Mr. Dowson and Mr. Norris hare been already 
detailed in a preceding Journal, vol. VIII, and it was then shown 
by a comparison of one of the divisions of tho inscription with a similar 
division of those of Girnar and Dhauli, that they were all three 
substantially the same. The interest excited by this identification, 
and the possibility that some of the difficulties in the reading and 
translation of the earlier known inscriptions might be explained by 
the one more recently discovered, naturally recommended the pro- 
secution of the inquiry and the complete collation of the several 
inscriptions. In the absence of any person more competent to 
accomplish so desirable an object I consented to undertake the task, 
and now lay before the Society tho result of the comparison. It 
has not, I fear, added materially to our knowledge of the purport of 
these curious documents, but it leaves no doubt of the identity in 
all material respects of the records preserved by the rocks of Guzerat, 
Cuttack, and Afghanistan. 

At the same lime that this collation of tho inscriptions was 
effected, I thought it would be a favourable opportunity to revise the 
translations made by the late Mr. James Prinsep, of those of earlier 
discovery, particularly as tho Society was possessed of valuable cor- 
rections of the original readings made by Mr. Priusep himself, although 
unpublished, and by Captain Jacob and Mr. Westcrgaard in an entirely 
new transcript of tho original, made and published by them in tho 
Journal of tho Bombay Branch of tho Royal Asiatic Society. As 
mentioned also on the former occasion, tho Society was in possession 
of a fac-simile on muslin of the Girnar inscription, mado by tho 
Rev. Dr. Wilson of Bombay, and of copies presented by Mr. H. T. 
Prinsep and Captain Postans. Mr. Wcstergaard, also, was kind 
enougli to furnish Mr. Norris with a copy of tho same inscription, 
in which he corrected some of tho typographic errors of the printed 
copy; and somo further corrections have recently appeared in tho 
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Bombay Branch Society's Journal, for July 1847, by Captain Jacob. 
With exception of the last, these several transcripts and corrections 
of tho Girnar inscription were embodied with great care and infinite 
labour in a new representation of the whole, and engraved on stono 
by Mr. Norris himself. This transcript is now given to the public. 

We arc in like manner iudebted to the ingenuity and indefatigable 
perseverance of Mr. Norris for tho lithographed copy of tho Kapur di 
Giri inscription, and I cannot ofFcr a more striking proof of the labour 
which it imposed, and of tho carefulness with which it has been 
executed, than by inserting Mr. Norris's own account of tho process 
by which he has rendered tho inscription accessible to the public. 
This account is as follows : — 

" The manner in which the cloth was applied to the rock of Shah 
baz ghcri to take oil" a fac-similo of the inscription, has been detailed in 
p. 299 of the eighth volume of the Society's Journal. It is important 
to add that the palm of the band was used to produce the impres- 
sion; and that the operator, perceiving as he went along, how the 
lines ran, followed them closely, striking them more particularly in 
the centre. The effect of this has been that the space between the 
lines is often left white, and that tho tops and bottoms of each 
letter aro less perfectly impressed than the middle. The result is 
that the letter r, and the vocalic marks which should be affixed to 
thoso parts of tho letters, are often wanting ; aud the reading is so far 
imperfect. 

" In order to produce a transcript, the cloth was closely attached 
by pins to a sheet of paper twenty-four feet by twelve feet, and then 
carefully extended upon a large table, previously covered with sheets 
of paper smeared over with a black composition, the face of the cloth 
being uppermost, and the largo sheet of white paper in contact with 
the blackened paper on the table. An ivory point was then passed 
over every visible mark of letters upon the cloth; and thus a reversed 
copy in black was produced upon the underside of the paper. As the 
impression upon the cloth was reversed by being taken from the rock, 
the copy on the paper being again reversed was restored to its direct 
position. From this paper, by means of a pantograph, a copy was 
made, reduced to one-sixth linear dimension; and this, though nearly 
two yards long, was moro manageable than tho first copy, which 
being above twenty feet in length, could not be examined without 
much trouble. Upon the reduced transcript corrections wcro mado 
by a minute collation with tho original calico, every letter of which 
was examined, both by reflected and transmitted light, aud many 
thus rendered visible which were unseen at tho first attempt. 
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After tliia was done, the several detached pieces mentioned by 
Mr. Masson as the first results of his attempts on the rock, were 
separately transcribed, and reduced by pantograph, as the whole 
inscription had been; and although the impressions on theso pieces 
were on the whole far inferior to those on tho largo cloth, yet in 
several cases they gave a legible word or letter, which was very 
doubtful, or altogether invisible on the other. After this, tho copy 
taken by the eye was collated with the ono corrected as just stated; 
and although quite illegible alone, it was in many parts valuable by 
suggesting the true reading of a doubtful word ; and in some cases 
giving a word wholly wanting on the cloth. 

" To sum up the whole, although I am compelled to admit that in 
many places the inscription given is rather an attempt to restore what 
is visible upon the rock than a copy of tho impression upon tho cloth 
entrusted to me, yet the greater part is, as nearly as I could trace it, a 
fac-similo of that impression ; and all this part is distinguished by a 
full, thick character, as upon tho cloth. Wherever the reading was 
uncertain, either from faintness of the impression, or because the only 
authority was the copy made by the eye, the character is drawn with 
thin lines; and in those parts it was found in most instances impossible 
to distinguish between the resembling letters r, t, and e; d and n; and 
bh and L So far then, and in the addition of tho subjoined r, and of 
vowels, conjectural emendation is fully admissible. Even in tho 
better parts the impression is not such as to insure perfect confidence. 
Such, in fact, is the condition of the cloth, partly arising from the 
rough surface of the rock when originally engraved, and its dete- 
rioration after the lapse of so many centuries, and partly owing to tho 
imperfect means at the disposal of the gentleman by whom the copy 
was taken; probably also, in soino degree, to damage sustained by the 
calico since it was impressed in 1838, the ink having apparently run 
over several of the characters and obliterated them, that many parts 
set down as certain, may hereafter, on examination of the rock, prove 
to be susceptible of correction. 

" In one material particular the inscription given in tho plato docs 
not represent the cloth copy. The impression was taken upon cloth 
in separate pieces, which were subsequently sewed together under 
Mr. Masson's directions, upon that gentleman's return to Peshawer. 
As I proceeded on my task I found reason to suspect that some mis- 
take had been made in sewing the pieces together; and this suspicion 
was confirmed when tho inscription was fun ml to resemble so closely 
those of Girnar and Dhauli. Four seams were found to be impro- 
perly joined; the direction of two of these, oxtending from the top to 
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tho bottom of the cloth, will bo seen by drawing lines from A to A, 
and from B to B in the fac-simile. In each of these cases the part on 
the left was shifted downwards, two lines below its proper place, so 
that, for example, the twentieth line ran first into the eighteenth, and 
then into tho sixteenth. In the other cases, marked C and D, the 
pieces were smaller, and sewed on two or three sides. They were 
shifted on one side, and botli so joined that some parts appeared in 
duplicate, and others were wanting: these gave more trouble than 
the others; but I believe they are now placed in their proper posi- 
tions. 

" In case it should bo wished to elucidate any difficult passage of tho 
inscription, or to remove any doubts of incorrect transcription, all the 
materials which furnished the accompanying lithograph may be seen 
at the Society's House. Very possibly a subsequent examination will 
discover errors in the work, or find some letters or words that may 
have escaped me; but, in any case, what is done will be useful in 
pointing out where correction is needed, and will materially aid any 
one who may have an opportunity of examining the rock itself. It is 
much to be desired that the remaining part of the inscription con- 
taining, perhaps, the twelfth, thirteenth, and fourteenth edicts, may be 
taken from the rock in fac-simile. The copies in the Society's hands 
aro sufficient to show that the rock contains in substance a great 
portion of the last three edicts of the Girnar inscription, but they are 
too imperfect to be legible generally, though singularly enough, it was 
this part of the inscription which furnished me with the word Deva- 
nampiya, and led to its identification. From this illegibility one line, 
containing the names of the five Western Kings must be fortunately 
excepted, which Mr. Masson copied with especial care, and even took 
off a cloth impression of a small portion, in spite of the difficulties 
presented by the position of the rock. A fac-simile of this piece, 
reduced to one-quarter of its original surface, is given in a corner 
of tho lithograph. 

" The copy of the back of the rock, as made by Mr. Masson, is given 
in the second plate, and at the foot of the plate is added a transcript of 
the above-mentioned portion relating to the Western Kings, made by 
a native in the service of M. Court, and sent to Professor Lassen, 
who has favoured the Society with it. This transcript appears to 
have embraced the whole of tho rock; and, at first sight, would appear 
to havo been carefully made, but on examination, it is found to bo 
very imperfect. Many portions have been turned upside down ; and it 
has been found impossible to trace the connection generally with what 
wo havo from Mr. Masson. The probability is, that the native copied 
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the inscription on detached pieces of paper, which were afterwards 
misplaced." 

In order to exhibit with as much distinctness as possible the lan- 
guage of the inscriptions, I have written tho whole of them with 
Mr. Norris's aid in Roman characters, agreeably to the system devised 
by Sir William Jones and followed by the Royal Asiatic Society, with 
a few unimportant exceptions; and I have placed the several inscrip- 
tions, so written, in parallel lines, in order to bring the words of each 
in juxta-position as far as was practicable. They accordingly form four 
lines. The upper line represents Mr. J. Prinsep's original readings, 
as published in the Journal of the Asiatic Society of Bengal, vol. VI., 
p. 228, and above the line, in a smaller character, are inserted his sub- 
sequent corrections, as given in a copy of the Journal, corrected by 
himself, and placed at Mr. Norris's disposal by his brother Mr. H. T. 
Prinsep. Small numerals refer to the lines of our own lithographed 
copy. This line I have designated G a. The second line is the 
representation of the copy now lithographed, and which I have gene- 
rally referred to as Mr. Westergaard's copy, as he has tho larger share 
in it. This is marked G b. The third line marked D repeats the 
Dhauli inscription as given by Mr. Prinsep. We have not yet been 
fortunate enough to have had a second and revised transcript, although 
it is very desirable. The lower line is marked K, as being rendered 
into Roman letters from the lithographed copy of tho Kapur di Giri 
inscription. The small figures here also refer to the lines of tho ori- 
ginal. Where blanks occur in either of the inscriptions they are 
denoted by asterisks: where words are wanting for the collation 
although thero is no blank in the inscription, a line supplies their 
place. By this arrangement, it is hoped that a ready reference may 
be made to tho lithographed originals; and that the critical remarks 
which follow each separate tablet may be conveniently compared with 
tho passages to which they relate. 



TABLET I. 

i 

G a 'Iyam dhammalipi devanam piyena -Piyadasina Rufia 

G b Iyam dhammalipi dovdnam piyena Piyadasina Rand 

D '* * ghi savatasi devanam piya * * * * * * * 

K 'Aya dhainalipi devanam priyasa * * * * Rajo 
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Ga lekliiipitii. Idha na kan'chi 

G b lekliiipitii. Idha na kanchi 

D ******* * *** 

K likhapi * idam loke cha 



pajii 

jivam drabhita puja 

jivam arabhittd paju 

* nam alabhitu pajapa 

♦ jivanam ara * * * * 



m a o kam hi dosam 

G a hitaya 4 na cha samdja katavye bahu repidasam 

G 6 hitavyam na cha samaje katavyo babukara hi dosam 



D 


* * * * 


* * 


* * * ** * * 


* * * * 


* * 


K 


* * cha 


* pi * 


sama* *""* * 


* * * * 


* * 


Ga 


'samajamhi 


s 

paQati 


O 

devdnam piya 


Piyadasi 


Raja 


Gb 


sauiiijamhi 


pasati 


devanam piyo 


Piyadasi 


Raja 


D 


* * * * * 


* * * 


* * * * * * 


* * * * 


* * 


K 


***** 


* * * 


s? sy Mc V ♦IS 


* * * * 


* * 



G a «asti pitu ekacha samaja sadhumata devanam fpiyasa 

G 6 asti pitu e/fcacha samaja sddhumatd devdnam piyasa 

D ***** *bha palapa sddhumatd devdnam piyasa 

K 'asti pi * katia — samayasa samato — devanam priyasa 

pe 

G a Piyadasino raiio pura mabanase tbu be "devdnam piyasa 

G b Piyadasino raiio pura mahanase jama devdnam piyasa 

D Piyadasino 3 * ********* *** ** 

K PriyadaSisa rajo para mahanasasa devanam priyasa 

G a Piyadasino raiio anudivasam ba'huni pana satasahasani 

G b Piyadasino raiio anudivasam bahiini pana satasahasani 

D * * * * * * * * * * * * * * * pdna sata * * 

K Priyadasisa rajo anudivasa bahuni pana hada * asani 

i se 

G a drabliisu supathaya '°sa aja yadii ayam dbamalipi 

G 6 drabliisu supathaya sa aja yadd ayam dhammalipi 

D *labhiyisu supathaya * * * ** da * * dhammalipi 

K * * * ***** ****** * * dbamalipi 



G a likhkati ova pdna arabhisa supathaya dwamard 

G b likliit.'iti ova pdna arabhiro supdthaya dwamcra 

D likhitati * * * * * lahhiya * * * * * * * * 

K likhita.v anatam yato praha hiiioti * * jata katl 



P 1 




"ra magana 


O to 

Jhuvii eka 


i 

putt 


puna. 


Pi 


magona 


dhuvo cte 


piiti 


paha 


* 


* * * 


* * * * 


sini 


panani 


Pi 


mago na 


dhavalasa 


pu 


panam 



KAPUB DI GIBI, DHAULI, AND GIRNAR. 159 

G a eko mato so 

G b eko mato so 

D * » * * * 

K sti mago na so 

6 a pachha na arabhisande. 

6 b pachha na arabhisande. 

D — - pachha na alabhiyisata. 

K trayi pacha na arabhisanti. 

The first portion of the inscription on the rock at Kapur di Giri has 
suffered materially from the effects of time aud exposure, but enough 
remains distinct to establish its identity, in all essential points, with 
the inscriptions at Girnar and Dhauli. 

It opens with a similar phrase, although differing in the first word, 
using the pronoun, aya, — or more properly, ayain, — instead of, 
iyam, "this." The nasal terminations aro gcuerally omitted in 
this inscription ; an omission referable, perhaps, to carelessness in the 
sculpture or to the subsequent effacement of the simple and possibly 
superficial mark of the nasal. Ayam, as well as, iyam, is the Sanskrit 
pronoun ; the former the masculine, the latter the feminine. But in 
Pali, ayam, is of both genders, and the Girnar inscription, therefore, 
is Sanskrit rather thau Pali in its use of, iyam ; as Prinsep observes, 
ayam, is also used in place of, iyam, in sonic of the other Girnar tablets, 
— ayam dhaminalipi, this writing of the law is the same in both 
inscriptions, only that we have, dhama, instead of, dhamma ; the nasal 
mark of the first, m, being either omitted or obliterated. 

The title of the prince, devanam priyasa, in the genitivo case, 
next occurs, corresponding, except in the case, with the devanam 
piyena, of Girnar. Wo have, however, to notice one or two ortho- 
graphical peculiarities: we have first, devanam, not devanam — the 
short penultimate vowel instead of a long one ; devanam for devanam, 
is a Pali divergence from Sanskrit — but tlio short quantity of the first, 
a, is peculiar to Kapur di Giri. It is not, however, confined to this 
case, for throughout tho inscriptions a long, a, like the short, is very 
seldom written. It may be doubted if any distinction is observablo 
between tho other short aud long vowels, although thcro is an appear- 
ance occasionally of a long, i. Tho other peculiarity is the more 
correct Sanskrit form of Priya instead of the Pali, Piya ; there is a 
line at the foot of the, p, which cannot well be anything else than 
the conjunct, r. It is tho more remarkable, because Prakrit aud 
Pali are very chary of compound consonants, and because it corrobo- 
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rates the co-existence of the radical form, priya, and its corruption, 
piya ; of the Sanskrit original, and its dialectic derivative. Wo havo 
also to remark the use of tho genitive instead of the instrumental, but 
this is compatible with the rules of Pali syntax. The name of the 
prince is omitted, but we have his designation, rajo, of the king, 
followed by the participle, likhapifo, caused to be written. This 
edict has been caused to be written of (by) the beloved of the gods 
the Raja (Priyadasi 1). .' 

The following phrase in tho Girnar inscription presents several 
difficulties which the Kapurdi Giri copy does not enable us to clear up, 
although it may suggest a conjecture ; but it is here very indistinct 
and imperfect. Prinscp has, idha na kanchi jivam arabhita, the latter 
in Mr. Wcstgaard's copy is, arabhitta. Our reading seems to be, idara 
loke cha (na 1) jivanam ara, the rest wanting. Idam, can scarcely 
be connected with loke, or we might render it, in this world, but, 
idam, is the nominative neuter, and, loke, the locative — an inad- 
missible concord, but the Kapur di Giri sculptors do not appear to have 
suffered grammatical niceties to stand in their way. Jivanam, may 
be intended for the genitive plural, a reading which concurs with that 
apparently of the Dhauli inscription ; in either case we may admit 
that, living creature, or, of living creatures, is meant. It is unlucky 
that so much of the corresponding word, arabhita, should be effaced, for 
it is a very awkward word to be disposed of; the sense is doubtful ; 
yet upon its right interpretation depends the meaning of the whole 
inscription. I am not at all satisfied that it has been rightly ren- 
dered, but it may be possibly connected with the sense of putting 
to death, and Mr. Prinscp so translates it. He treats the word as 
the abstract noun, " the putting to death of living beings is not 
to be done." But according to his reading, jivam, the nominative or 
accusative singular, cannot be in concordance with another abstract noun 
in tho nominative case, and so far, jivanam, for, jivanam, were pre- 
ferable, as it occurs at Kapur di Giri: arabhitta, with a double, t, 
however, is not the Pali form of, arabhita — it might, if the final were 
short, represent, arabhitwam — the neuter abstract, or it may be thought 
intended for the past indeclinable participle, arabhitwa, although that 
were an irregular fonnation, since the Prakrit and Pali adhere lo the 
Sanskrit type, and would bo correctly, arabhya, or, arabh-i-a. Ad- 
mitting it, however, to be the abstract substantive, and that the ex- 
pression implies, the putting to death of living beings, what 
follows? Prinsep says, is not to be done either for the benefit of tho 
puja, or in convivial meetings, puja hitaya na cha saimije katavyc. 
But this can scarcely bo admitted; tho corrected copy reads, paju hita- 
yam na cha saniaja katavyo. Mr. Wostorgaard's copy has, hitavyam. 
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We have no help from the Kapur di Giri table, although one or two 
fragments correspond. It might be thought tliat,hitavyam,isconnccted 
with, arabhitta, meaning, slaughter is to be abandoned. But the 
neuter participle were inconsistently in concord with a feminine noun. 
This has the advantage, however, of separating, katavyo, also mascu- 
line, from, arabhitta, and restricting it to, sannija, in which case Ave 
have two sentences complete ; " sacrifice for worship (?) is to be dis- 
continued, neither is any public meeting to be made." Samrfja, does 
not necessarily signify a convivial assembly, but such an interpre- 
tation is allowable. Katavyo, it may be observed, is neither Sanskrit 
nor Pali ; in the former it would be karttavya, in the latter, katabbo. 

Much cruelty of this nature occurs in such assemblies, is Mr. Prinsep's 
translation of the following words, as he at first read them, repi dasam 
samajamhi paQati, but his copy was erroneous, and he afterwards corrected 
it to bahukam hi dosam samajamhi pasati. Mr. Wcstergaard has the 
same corrected reading, bahukam hi dosam samajamhi pasati, which, with 
the governing words that follow devanam piya piyadasi raja, make 
sense. — For the beloved of the gods king Piyadasi sees much that is 
blameable in convivial assemblies. Whether his objections were poli- 
tical or religious may be doubted, but, in either case, his interference 
with " cakes and ale," is not very creditable to the good fellowship of 
Raja Piyadasi. 

Mr. Priusep carries the government of the nominative, Piyadasi 
Raja, to the following words, reading them, asti pitu, and explaining 
the passage, Piyadasi, &c, is as it were a father (to his people). 
But he was not satisfied with the interpretation, and it is most pro- 
bably incorrect. We have the corrected reading of Westcrgaard, asti 
pi tu ; the Kapur di Giri tablet has, asti pi, so far confirming either. 
The sentence probably begius with the verb, and, pi, and, tu, aro 
conjunctions ; the first being usually employed in Prakrit instead 
of api, verily, indeed, and the sentence is, but indeed there is one 
assembly which is held respectable (in the estimation) of the Raja. 
Our inscription somewhat differs in the words following asti pi, 
having, katia, with a blank and, samayasasaniato devanam jiriyasa, the 
two first words of the latter may mean, sameness of agreement, concur- 
rence, assent, but it is difficult to assign any applicable meaning to 
katia, understanding it to be intended for the dialectical form of, krit- 
wii, although the Pali would be katwa, or if, ya, be used, it is kariya. 
In place of Piyadasino which follows the analogy of the Sanskrit 
declension of nouns in, i, we have Priyadasi-sa, the analogous 
genitive of nouns in, a. It is a variety admitted in Pali grammar. Mr. 
Prinsep's version of the whole passage makes the senso something very 

VOL. XII. M 
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different, depending upon his rootling ekachii, uniformity of worship, but 
this is very questionable. Mr. Wcstergaard's copy has apparently, eka, 
not, eka, and if the Sanskrit, archa, wore intended in tho second part of 
the compound, wo ought to have, archa, or, ach-chti ; tho word itself 
also would not be appropriately used for worship, in general : tho 
moro probable reading is, eka cha, or perhaps, eka va, connected 
naturally enough in the manner proposed above with what precedes 
and what follows; but there is, however, one social meeting, &c. 

Tho assembly which the Raja patronises appears to be that of his 
own kitchen — as if he wished to monopolize the good cheer of his 
dominions ; or as Prinscp renders the passage, Formerly in tho great 
refectory and temple of tho heaven-beloved, Ac, — reading it, pura 
mahanasc thiiho devanam piyasa, — ho admits however that tho 
meaning of, tluthc, is doubtful. Mr. Wcstergaard has, jama, in place 
of, thuhc, an equally doubtful term. Tho Kapur di Giri inscription has 
no equivalent of either, and yet has no blank — instead of, mahanase, 
it has, mahanasasa, and, para, for, pura, — giving a rather preferable 
sense — or tho sanction of tho beloved of the gods, to the great or 
supremo kitchen of the same ; but what happens thcro? a transaction 
very incompatible with the sovereign's previous interdiction, for there 
every day many living beings, hundreds of thousands are slaughtered. 
The Kapur di Giri inscription agrees with the reading of Girnar, until 
we come to the verb, when there is a blank, which is unlucky, for that 
which looks like tho verb, arabhisu, wants confirmation. However, 
it is possibly only a slight error for, arabhinsu, the nasal mark 
having disappeared ; this is the form of tho indefinite past tense, and 
as there is no difference of form in this tense in the active and passive 
voice, we arc at liberty to ascribe to it tho force of tho latter, and 
translate it, have been killed ; all tho inscriptions have, pnna, for 
prana, life, living thing, and tho plural neuter nominative ends in,si 
as well as in, ani. Wo have no word corresponding to siiputhiija, 
which follows, arabhisu, in tho Girnar tablet, rendered by Mr 
Prinscp, for the sake of food, but the Sanskrit, supa, is literally 
soup, not food, and we can scarcely suppose that hundreds of 
thousands of living beings were boiled down for soup in king Pi- 
yadasi's kitchen. The first syllabic in tho first copy of tho Girnar 
inscription is short, but it appears to bo long in Mr. Wcstergaard's 
copy. We cannot, however suppose, siipa, to be intended, and it may 
be allowable to consider it as the particle, sn, good, while, patluiya, 
is the dative case of a noun, patha, way, so that the compound may 
imply, for a good or righteous purpose. 

The Girnar inscription proceeds, to-day when this writing of 
the law, or edict is promulgated; the Kapur di Giri tablet concurs in 
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the reading of, dhamalipi likhita, with a auiall blank, which may have 
been filled up by, ti, a syllable rather perplexing, although unnoticed 
by Mr. Prinsep j it may be intended for the conventional sign of tho 
end of a sentence, iti, but the compound should in that case be, likhitc ti, 
even in Pali. 

The following passages differ materially in the two inscriptions, 
and it is scarcely safe to attempt an explanation of cither. Mr. 
Prinsep renders the Girnar inscription, so even at this day, while this 
edict is under promulgation from the sacrifice of animals for the sake 
of food, some two are killed, or one is killed; which is by no means 
satisfactory. Wo might render tho Girnar inscription, So, to-day, 
while this edict is promulgated, animals may be killed for proper 
purposes, taking the corrected form, arabhirc, as the third person 
plural of tho potential mood, which iti one form is, arabheran, but 
what is meant by, dwamera, or, dwoinera, cannot be satisfactorily 
conjectured ; it certainly cannot mean, two aro killed. The reading 
of the Kaput di Giri tablet is quite different, and is equally unintelli- 
gible, although, praha hinote, may mean, who injures human beings. 

Of the following words, eko mato so pi, Mr. Prinsep considers 
that tho two first may mean, one is killed, in connection with, 
dwamara, which he would render, dwau mritau, two are 
killed, — admitting, however, that tho wholo is unintelligible. In 
tho late corrections of the Girnar inscription by Captain Jacob, wo 
have a modification of, dwa, but it looks like, dth, and is unsa- 
tisfactory, — a mora serviceable correction however follows ; instead 
of, eko mato, we have, eko mago, one way or road, eka marga, 
which connects very well with what follows, so pi mago na dhuvo, 
but that road or way is not established, not permanent, or, dhrnva. 
The Kapur di Giri reading confirms this, and apparently supplies 
the verb, sti, for, asti ; thero is (but one right) way, sti mago; it 
inserts hero the negative, na, as well as in the following, so pi 
mago na, but this is probably a blunder. For, mago na dhuvo, Mr. 
Prinsep's first reading was, rania giina dhuv;i, which he rendered, 
tho joyful chorus resounds again and again, supposing that tlio two 
first words might be intended for, ramya giina, although he acknow- 
ledged that this was doubtful. In fact there was no, ra, in tho 
inscription, and tho rest is, mago na, as above. 

Again the Girnar tablet gave as first read, eka pati piii'ia, which 
Mr. Prinsep renders, a single animal, but, eka, has been changed 
to, etc, these, — and we therefore require something to fill up the 
sense. Eto pafta, might bo rendered, etc praini, these living 
beings, but then what becomes of pati ? It would scein prcferablo 
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therefore to combine the two words and consider, pati pahri, as repre- 
senting the Sanskrit, pratipanna, produced, promulgated, completing an 
intelligible passage thus, — there is but one right way, and as that way 
is not fixed, these presents arc promulgated to establish it ; hereafter 
they (living beings) shall not be put to death ; all the copies of the 
inscriptions agreeing, or very nearly, in the concluding words, pachlui 
na arabhisaudc. In what immediately precedes, the Kapur di Giri 
inscription, although entire, is doubtful, and probably corrupt. 

Putting together the result of these observations the translation 
proposed, subject, be it always remembered, to correction in every 
phrase, will be — 



Proposed Translation. 

"This is the edict of the be- 
loved of the gods, Raja Priyadasi ; 
the putting to death of animals is 
to be entirely discontinued, and 
no convivial meeting is to be 
held, for the beloved of the gods, 
the Raja Priyadasi, remarks many 
faults in such assemblies. There 
is but one assembly, indeed, which 
is approved of by the Raja Priya- 
dasi, the beloved of tb } gods, 
which is that of the great kitchen 
of Raja Priyadasi, the beloved of 
the gods ; every day hundreds of 
thousands of animals have been 
there slaughtered for virtuous pur- 
poses, but now although this pious 
edict is proclaimed that animals 
may be killed for good purposes, 
and such is the practice, yet as the 
practice is not determined, these 
presents arc proclaimed that here- 
after they shall not be killed. 



Mr. Trinsep's Translation. 

" The following edict of religion 
is promulgated by the heaven- 
beloved king Piyadasi. ' In this 
place the putting to death of any- 
thing whatever that hath life, 
either for the benefit of the puja, 
or in convivial meetiugs, shall not 
be done. Much cruelty of this 
nature occurs in such assemblies. 
The heaven-beloved king Piya- 
dasi is (as it were) a father (to 
his people). Uniformity of wor- 
ship is wise and proper for the con- 
gregation of the heaven-beloved 
Piyadasi raja. 

" Formerly in the great refectory 
and temple of the heaven-beloved 
king Piyadasi, daily were many 
hundred thousand animals sacri- 
ficed for the sake of meat food. 
So even at this day while this 
religious edict is undor promulga- 
tion, from the sacrifice of animals 
for the sake of food, some two 
are killed, or ono is killed : — but 
now the joyful chorus resounds 
again and again — that from hence- 
forward not a single animal shall 
be put to death.' " 
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TABLET II. 



G a 'Savata vijitemhi devanam 

G b Savata vijitamhi devanam 

D *avata vimitamsi devanam 

K Saxa.ta.rn. vijite devanam 



Go 
Gb 
D 
K 



i ch 

'evamapapavantesu 
cvamapipdvantesu 



yatha 
yatha 



« # # # 



piyasa Piyadasino rano 
piyasa Piyadasino rano 
piyasa Piyadasino * * 
priyasa Priyadasisa raja 

a H 

Choila Picla Satiyaputo 

Choila PiiQa Satiyaputo 



# * * yi 'Palaya Sa^iya putra 



Ga 
Gb 
D 
K 

Ga 
G6 
D 
K 



Ketaleputo, a Tamba'pafmi 
Ketalaputa a Tarabapani 
* it # « # *•*#-; 

cha Keralampufra Tambapani 



Antiyako yona raja } r e 

Antiyako yona raja ye 

tiyoke nama yona laja yd 

Antiyoia ne yona raja yo 



va 
va 
v.i 
cha 



P» 
P' 



nsnn 

samiuo 



tasa Autiyakasa 

tasa Antiyakasa samipam 

* sa Antiyokasa samantd 

tasa Antiyokasa samata 



'rajano, savata 

rajano savata 

lajane savata 

rajaya BaJcato 



Ga 
Gb 
D 
K 

Ga 
G6 
D 
K 

Ga 

Gb 

D 

K 

Ga 
Gb 
D 
K 



devanam 
devanam 
devanam 
devanam 

'manusa 
manusa 
* # * 
« ■::• * 



piyasa Piyadasino rafio dwc 

piyasa Piyadasino rafio dwe 

piyasa Piyadasine la # * 

priyasa Priyadasisa rafio kisa 



chikickhii 
chikichha 
« * ka 
« ■::• * 



cha 

cha 
cha 



pasu 
pasu 
pa # 



chikickhii 
chikichha 
# « sa 



chikichha kata 
chikichha kata 

* * * m 
kabha * * 



cha 
cha 
cha 



osudhani 
osudhani 
a illiani 



cha yiini nianusopaguni 

cha yani manusopagani 

* a ii i niuniso * * ni 

* s c * janasopakanicha. 



cha 
cha 



'pasopagani cha yata 

paso/>agani cha yata 

pasu-opagiinani cha ata 

pasopakani cha yata 



yata misti savata parapitani cha ropapitani cha 'rnulani 
yata nasti savata harapitani cha ropapitani cha mi'ilani 
* * natthi sa — palapita — lopapita cha inu * * 
yatra nasti savatra harapito 
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Gd clia pliahini cha yata yata niisti savata liariipitani 

Go cha pliahini clia yata yata nasti savata liariipitani 

D « ### * #***#«# vata luilopitii 

K 

6« cha ropapitaui clia "pathesu kupa clia klunu'ipitst 

G b clia ropapitaui cha panthesii kiipa cha khanapita 

D cha Iupapitii cha ma « « Mt?«panani — khanapitani 

K vata cha kupa cha khanapita 

G a rachhii cha ropapita paribhogaya pasu manusilnam 

G6 vachlni cha ropapita paribhogaya pasu manusanani 

D lukhani cha lopiipitani patibhogaya pa** * * * anam 

K pratibhogaye pasu manusanani 

The portion of the Kapur di Giri inscription, which corresponds with 
the second Tablet of Girnar and Dhauli, is less imperfect than that 
which answers to the first Tablet, and in the few blanks which occur, 
it admits of being conjecturally completed without any great violence. 

There arc, however, several omissions as compared with the Girnar 
sculpture, which arc apparently intentional, constituting a variety in 
the language, though not in the general purport of the inscriptions. 
The inscriptions correspond also in the chief point of interest, the 
mention of Antiochus, the Yona Raja. 

The inscription commences with the phrase, Savata vijitc, followed 
by a short blank, which may be filled up without much risk of error 
by the syllabic, mhi, of tho Girnar tablet; everywhere in the con- 
quered countries, which is followed by tho usual designation of tho 
beloved of the gods Piyadasi, the genitive being as before Priyadasisa : 
the word, countries, it may be presumed, is understood in all the 
inscriptions. 

We have no equivalent for what follows, which is read by Mr. 
Prinsep, cvamapiipavantcsu. In Westcrgaard's copy it might be 
read, mahi pachantcsu, but it is perhaps only, evam api pachantcsu, 
(for pratyantcsbu) also even in the bordering countries, not as Prinsep 
proposes, as well as in the parts occupied by the faithful. Nor 
have wo any equivalent for Choda, conjectured by Prinsep to be 
that portion of tho south of India, which is known as Chola, or 
Cholamandala, whence onrCoromandcl. 

Instead of Piila, which requires to be corrected to Padii, wo have 
Palaya, and then Satiya putra cha Kcralamputra Tambapani, in near 
approach to Satiya puto Kctalaputa and Tambapani, words which have 
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been thought intended to designate places in the south of India, but of 
which the two first, Palaya and Satiya-puto, arc new and unknown. 
Kerala is no douht a name of Malabar, as Chola is of the opposite 
coast, but we also find both words in combination with others desig- 
nating countries or people in the north-west, as " Kamboja, Yavana, 
Chola, Murala, Kerala, Saka." Gana Pathra, referring to a Sutra of 
Paniui. 4. 1. 175. Tambapani it has been proposed to identify with 
Tiimraparni or Ceylon, but further research may also remove that to 
the north. The same authority giving the Gaha or list of words indi- 
cated in the Sutra, 5. 1. 116, explains them to signify tribes of fight- 
ing men, and specifies among them Savitri-putra, which offers some 
analogy to the Satiyo putra of the inscription. It is much moro 
likely that countries in the north-west than in the extreme south of 
India are intended. 

Wo next come to the important passage in which a Greek name 
and designation occur. Both the Girnar copies read, Antiyako yona 
raja ; the Kapur di Giri has, Antiyokane yona raja, but the two last 
letters, ne, are rather doubtful. It should perhaps bo, Antiyoko 
nama, as at Dhauli, where we have, tiyoke natna yona laja. Tho 
use of the nominative case, however, offers a syntactical perplexity, 
for there is not any verb through which to connect Antiochus 
with the rest of the sentence, and it seems unusual to associate the 
name of an individual with those of places. Mr. Prinsep supplies 
the defect with, the dominions of Antiochus the Greek, but we have 
no term for, the dominions, nor is the noun in tho genitive case, as 
it is in what follows. In this the Kapur di Giri inscription nearly 
agrees with that of Girnar, and it may be read, ye cha a raua tasa 
Antiyokasa samata rajaya sakato devanam priyasa, &c, that of 
Girnar being, ye vd pi tasa Antiyakasa samipam rajano savata. 
Either may be rendered, and those princes who are near to Antio- 
chus everywhere ; although rajaya is an unusual form of the plural 
of raja, being neither Sanskrit nor Pali. The object of prefixing, 
a, to rajna in the word araha being equivalent to no king, is not 
very intelligible, and it can scarcely bo doubted, that, sakato, should 
be, savata, as found both at Girnar and Dhauli. It seems likely 
that there may be some inaccuracies in this part, either in the original 
or the copy. But admitting a concurrent reading, we still want a con- 
necting word, and it is not specified what these neighbours or depend- 
ants of Antiochus arc to do. We may presume that they arc expected 
to attend to the object of the edict, or they may be comprehended in 
the list of the, savata vijite, the conquered. The name of, Devanam 
pnya, follows, as in the other inscriptions, but we then have, kisa 
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kabha, a very singular expression. It may be intended, however, 
for the phrase of Girnar, chikichha kata, omitting the first syllable. 
It is unluckily followed by a chasm in the inscription which leaves 
it uncertain what duty or office was enjoined. The Girnar table has 
in this placo the expression which Mr. Prinscp renders, every where 
Piyadasi's double system of medical aid is established — both medical 
aid for men and medical aid for animals, together with medicaments 
of all sorts which arc suitable for men and for animals. Thero may 
havo been something of the kind in the Kapur di Giri inscription, as it 
resumes with, janasopakani cha pasopakani cha, beneficial for man and 
animals; and proceeds in the same terms as the Girnar and Dhauli in- 
scriptions, wherever there is not (such) every where (they have been — ); 
the sense of the following word, harapitdni, is not clear, but it is tho 
corrected reading of the Girnar inscription also. The first reading 
was parapitani, as if for praptani, obtained, provided ; hdrapitani 
may possibly bo so explained, or may signify, taken, conveyed; 
but the term is of an unusual form and doubtful purport, and would 
more legitimately denote, removed, taken away. The other term 
ropiipitani, caused to be planted, has no representative in the Kapur 
di Giri rock; but admitting its correct interpretation, it indicates that 
medicaments cannot be meant by osadhani. It is not in fact the Pali 
form of, aushadha, a medicament, but, oshadhi, a deciduous plant, 
which might be medicinal or not, or which might yield an article of 
vegetable diet, as for instance any of the edible grains, in which senso 
it is probably here employed. 

There is no defect in the part of the Kapur di Giri inscription 
which immediately follows, but it omits tho whole passage found in 
the Girnar tablet, which Mr. Prinsep has translated, (they) are to bo 
planted, both root-drugs and herbs, (more correctly roots and fruits), 
wheresoever thero is not, in all such places they shall be deposited 
and planted. We have nothing of this at Kapur di Giri. The inscrip- 
tion proceeds with, vata cha, of which the first may be a mutilation 
of, savata, everywhere, and then goes on to tho close, to the purport 
of tho Girnar inscription, but abridges it, stating in fact alone, that 
wells havo been dug for the respective use of men and animals; 
omitting all mention of trees having been planted. Tho term for well 
is, kupa, the regular Sanskrit word as it occurs at Girnar; the last 
term is, prati-bhogaya, which is confirmed by the Dhauli inscription, 
which gives the Prakrit pati, in place of the Sanskrit prati. At 
Girnar, both copies read, paribbogaya, complete use, but, prati, is 
the more gcrmain to the sense. 

The provision of vegetables — the measures to securo a supply of 
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roots and fruits — the planting of trees, and the digging of wells for 
the use, or literally the respectirc enjoyment (pratibhoga) of men and 
beasts, look more like arrangements intended to facilitate travelling 
than to cure sickness, and it may be doubted if the Girnar docu- 
ment contemplates any such dcisgn. The term, chikichha, is said by 
Mr. Prinsep to be the Pali form of, chikitsii, the application of reme- 
dies, but this is questionable. It would rather be, chikTchha, with 
a short, not a long i; but in fact, the Pali form as it appears in 
vocabularies is, tikichlui or tikichichha' . The word is more pro- 
bably the Prakrit form of, chikirsha, the wish or will to do; and 
the edict, in fact announces that it has been the two-fold intention of 
the Raja to provide, not physic, but food, water, and shade for ani- 
mals and men when traversing his own territories, or those of his 
Greek neighbour. In this view of the question, wo may translate 
the more entire Girnar inscription to tho following effect, inclosing 
those paragraphs in brackets which are not found in the Kapur di 
Giri inscription. 



Proposed Translation. 

In all the subjugated (territo- 
ries) of the King Priyadasi, the be- 
loved of the gods, and also in the 
bordering countries, as (Choda), 
Palaya, (or Paraya,) Satyaputra, 
Keralaputra, Tambapani, (it is pro- 
claimed), and Antiochus by name, 
the Yona (or Yavana) Raja, and 
those princes who are near to, (or 
allied with) that monarch, uni- 
versally (aro apprised) that (two 
designs have been cherished by 
Priyadasi: one design) regarding 
men, and one relating to animals; 
and whatever herbs are useful to 
men or useful to animals, wherc- 
evcr there aro none, such have 
been everywhere caused to be con- 
veyed and planted, (and roots and 
fruits wherever there are none, 



Mr. Prinsep'* Translation. 

"Everywhere within the con- 
quered province of raja Piyajiasi 
the beloved of the Gods, as well 
as in the parts occupied by the 
faithful, such as Chota, Pida, Sa- 
tiyapulra, and Ketulaputra, even 
as far as Tambapanni (Ceylon); 
and moreover within tho domi- 
nions of Atmociius, the Greek, 
(of which Antiociius's generals 
are the rulers,) — everywhere tho 
heaven-beloved raja PiYADAsi's 
doublo system of medical aid is 
established ; — both medical aid for 
men, and medical aid for animals; 
together with the medicaments of 
all sorts, which are suitable for 
men, and suitable for animals. 
And wherever there is not (such 
provision) — in all such places they 



1 See Cloiigli's Vocali , p. 43, also a mmiuscript alphabetical Pali vocabul.ir 
Bodleian Library. 



170 



TUB KOCK INSCRIPTIONS OF 



such have been everywhere con- 
veyed and planted ; and on the 
roads) wells have been caused to 
bo dug, (and' trees have been 
planted) for the respective enjoy- 
ment of animals and men. 



are to be prepared, and to bo 
planted : both root-drugs and 
herbs, wheresoever there is not (a 
provision of them) in all such 
places shall they bo deposited and 
planted." 

"And in the public highways 
wells are to be dug, and trees to 
be planted, for the accommodation 
of men and animals." 



TABLET III. 



G a 'Devanampiya Piyadasi raja evam aha dwadasa vasa 

G 6 Dcvanampiyo Piyadasi raja evam aha dwadasa vasa 

D Devnnampiyo Piyadasi laja hevam alia duwadasa vasa 

K Devanampriyo Priyadasi rnfia ahati bavaya vasha 

G a bhisitena mayii idam anapitam 'savata vijite mama 

Gb bhisitena inaya idam aSapitam savata vijite mama 

D bhisitena me iyam ana* tarn * » *■ « *to sa me 

K * a » * ***•»*»• "vijite — — 

Jlltl'l II 

yoto cha rnjuke cha padesake cha panchasu panchasu 

yuta cha rnjuke cha padesike cha panchasu panchasu 

ynga » « * » * * » « * » p a *chasu pauchasn 

yota rajaki padesi va pa * sha paclmshu 



Ga 
Gb 
D 
K 



G a vascsu 

G b vascsu 

D vascsu 

K vashe^hn 



anusii'yinam siyiitu 

anusaiiyinu niyata 

nnusayanam nikhamarii 

annsayanam nikhamatn 



ctayeva athaya 
ctayeva athaya 
atha annayepi 
cti sato 



Ga 

G6 

r> 

K 



iiiuiya dhammanusanstaya yatha apo'ya sa 
hnaya dbammanusastiya yatha achoya si 



kaininanc hcvain imaye dhama anusayasa 
kavayo imisa dhainanusrastaye 



sa 



anaj 1 



re 
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G a kainmaya saJliu nnUari cha pitari clia susiisu 

G b kainmaya sadlui miitari cba pitari clia sususa 

D u mata — pita — sususa 

K kramayo sadhu mata — pitusliu — susrushra 



mita 

mita 

• * 

mitra 



suiistiita 

Q a sa suta 

G b sausuta 

D * * * 

K suta* 



natina bamhaiia 
fiutinaui balimafio 
natiisu clia bambhaua 

na * * * * *• * * tt 



'samananani 
sauiaiiauaui 
sumauchi 

* * * a 



sadhu dunam 
sadhu dunam 
sadhu done 



a 



G a paiianam sadhu anarambho apavyayata apabhindata 

G b paiianam sadhu anarambho apavyayata apabhindata 

D jivesu analambha sadha apaviyati apabhandata 

K * * * •-■ » * * » Japavayata apabbidata 



G a sadhu 'parisapi yuto 

G b sadhu parisapi yuto 

D sadhu palisapi cba 

K sadhu parisapa yutra ill 



afiapayisati gauanuyam 

aiiapnyisati gaiianayam 

* * tiyatani anapeyi ta 

» iui*c/ta(a iiapesanti 



G a hctu to cba vyanjano to cba 

G b hctu to cha vyanjana to cha 

D * tu to cha va * * 

K hatusta cha vaiiana to cba 



The opening of the inscription corresponds with that of Girnar, only 
substituting ahati, the primitive, although obsolete, third pers. present 
tense for, aha, the King Priyadasi, See., says. Iu place of dwridasa, 
twelve, and vasa, year, the inscription has bavaya vasha, but the 
first must be wrong; the second is no doubt correct, corresponding 
with the vasa, for varsha, year, of the Girnar and Dhauli tablets, 
although that should properly be, vassii, with a double s, the noun 
being in the ablative case, from the twelfth year. A long chasm 
ensues, but the defective passage probably corresponded with that at 
Girnar, to which rendering no reasonable objection applies; and it 
is as Mr. Prinsep renders it, this is commanded by me, having been 
consecrated (or enthroned) twelve yoars. 

The word, vijite, iu the conquered (country) corresponds with the 
Girnar tablet; mama, mine, is omitted without any blank: the omission 
does not afl'ect the sense. The following sentence nearly corresponds 
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with that at Girnar, but wo have, 3 ? ota for yote, and rajaki padesiva, 
for rajukc cha padosakc cha. It is probably somewhat inaccurate in 
this place. Mr. Westcrgaard corrects, yote to yutri, but the Kapur 
di Giri inscription confirms the former. Mr. Prinscp identifies, yoto 
with yuktc, and interprets it, among the faithful, a meaning that 
cannot be admitted; it is more likely to bo the epithet of, rajukc, 
especial or own subjects, as opposed to, pradesaka, a foreigner ; for 
panchasu panchasn, we have pa*sha pachashu, no doubt the same 
reading. 

The two following words confirm the reading of the Dhauli inscrip- 
tion, and this is of importance, for they admit of a plausiblo trans- 
lation, which cannot be said of the Girnar inscription, either as 
originally deciphered or as corrected from, anusayinam siyatn, to 
anusanyinu niyata, neither of which is intelligible. The Kapur di 
Giri reading is, anusayanam nikhamatu, " let injunctions be endured 
or obeyed ;" the second word being the Pali form of, nikshamyatu, 
from kshama, " to bear." As the passive verb, it should properly be, 
niksbamyatam, but this maybe the error of the writer. Anusayanam, 
has for one sense repentance, but it scarcely seems capable of such a 
meaning in this place. The following words differ materially from 
those of the other inscriptions; in some instances they cannot bo 
correct, as kavayo, in place of the kammanc, of Dhauli, but all 
three inscriptions deviate so much from any thing like grammar, that 
it is difficult to make sense of the passage; etaye, might be the third 
case of the feminine pronoun, eta, this; but, etiiyc, is not found in 
the Pali grammar; we can only however connect it with, athaya, for 
arthaya, fourth case of, artha, masculine noun, object, meaning; at 
Kapur di Giri wo have, eti sato, or perhaps it should be, atisasa, 
for, atisayasya, of much, and then, imisa, of this, dharmanusrastayc, 
falling off from piety, while in tho others it is read, dham- 
manusanstaya, for the establishment of piety. In the Kapur di 
Giri inscription, again, we have the, sa anayc pi krainaye, that 
is, through this series, in place of, yatha apoya ssi kammaya, cor- 
rected to, achoya si kammaya, or possibly, avaya si kammaya; the 
readings are all untranslatable; all the inscriptions have, sadhu, it is 
good. They all concur sufficiently in what follows, or as it runs in 
the Kapur di Giri tablet, matapitushu susrushra, obedience to parents, 
mitrasutana, (love of) friends and sons. The inscription then is 
interrupted and omits much that is found at Girnar, translated by 
Prinscp, good and proper is service to Drahmans and Sramans; 
excellent is charity : he omits tho next clause, good is non-injury 
to living beings; and adds, prodigality and malicious slander aro 



KAl'UR DI QIRI, DHAULI, AND GIRNAK. 173 

not good. Wo Iiavo in the Kapur Ji Giri inscription the last words 
which ho has thus rendered as, apavayata, and apabhidata, for 
apavyayata, and apabhiudata; but they should be preferably rendered 
iu the negative sense, or freedom from extravagance, and absence of 
censoriousness are good ; which obviates the necessity of tho violent 
correction Prinsep was obliged to make in arbitrarily prefixing a 
negative to, sadhu. The Kapur di Giri inscription confirms the rest ; 
it is, sadhu, not, asadhu, in all. 

The remainder of the inscription corresponds nearly with that of 
Girnar, but does not assist us to make out a probable interpretation; pari- 
sapi yuto, or, parisapayutra, cannot mean, leader of the congre- 
gation. It is more probably intended for, parisarpa yukta, fit or 
appropriate progress, followed by the verb in the causal passive, shall 
be commanded in the enumeration, (at the periods enjoined?) for 
ganaua, has such meaning only, and not tho sense of, gana, a 
number or assembly: the word gahana does not occur in our inscrip- 
tion; as to that at Dhauli it is evidently too imperfect to be of any 
help in this place; hatusta cha vaiiana na, arc near enough to, 
hetuto cha vyanjanato cha, although they are both suspicious forms: 
vyanjaua, in Pali or Pankrit should be, vinjana. 

Subject to considerable doubt, we may propose the following 
translation of Inscription III. 

Proposed Translation. Mr. Prinsep's Translation. 

King Priyadasi says, This was " Thus spake the heaven- 
ordered by ino when I had been beloved King Piyadasi : — 
twelve years inaugurated in the " By mo after the twelfth year 
conquered country, and among my of my anointment, this command- 
own subjects as well as strangers, meut is made ! Everywhere in 
that every five years' expiation the conquered (provinces) among 
should be undergone with this ob- the faithful, whether (my own) 
ject, for the enforcement of such subjects or foreigners, after every 
moral obligations as were declared five years, let there be (a public) 
by mo to be good; such as duty humiliation for this express object, 
to parents, (and protection of) yea, for the confirmation of virtue 
friends, children, (relations, Brah- and for the suppression of dis- 
iiians and Sramans ;) good is li- graceful acts. 
berality, good is non-injury of " Good and proper is dutiful 
living creatures, and abstinence service to mother and father ; 
from prodigality and slander are — towards friends and kinsfolks, 
good. Continuance iu this course, towards Bralimaus and Sramans 
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(the discharge of these duties) shall 
be commanded both by explanation 
and example. 



excellent is charity : — prodigality 
and malicious slander are not 
good. 

" All this the leader of the con- 
gregation shall inculcate to the 
assembly, with (appropriate) ex- 
planation and example." 







TABLET IV. 




G« 


'Atikatam 


antaram 


bahi'tni vasasatani vadhita eva 


GA 


Atikatam 


autaram 


bahuni viisasatdni vaQhitil eva 


D 


Atikantam 


antalam 


bahuni vasasatani vadhiteva 


K 


Atikatam 


autaram 


bahuni vashasatani vadhito va 


G« 


pafuirambho 


vihinsa . 


cha bhutanam 


flattSH -asampatipati 


Go 


panarambha 


vihinsti cha bhutanam 


natisu asampatipati 


D 


pantilamblic 


vihinsa < 


cha bhut&nam 


natisu asampatipati 


K 


pranarambho vihisa cha bhutanam 


fintinn asapatipati 


G« 


bamhaiia 


siiinaiianam 


asampatipati 


t 

cha aja devanam 


G6 


btihmana 


samamiuam 


asampatipati 


ta aja devanam 


D 


samana a 


• * yesa 


asampatipati 


so aja devanam 


K 


sramanam 


bramanam 


sapatipati 


tu aja devanam 


G* 


piyasa 


Piyadasiuo 


ratio 


nen ii 

'dhammachariiganena 


Go 


piyasa 


Piyadasino 


raiio 


dhammacharahena 


1) 


piyasa 


Piyadasiuo 


lajinc 


dhaminachalancna 


K 


priy.V 


•::• * •::• * 


» •:> » 


"dhamacharahena 


G« 


bhcrighoso 


lin 

api dhammaghoso vimana dapai'ia cha 


Gb 


narighoso 


alio dhammaghoso viimina da-sauu cha 


D 


lihclighosain 


api dhaminaghosam vimana dasanam — 


K 


bhcrigosha 


aha dhamagosha vimancna daiancna — 


G« 


t 
hassi «l 


uparVi cha 


'agikliatldani 


cha afiiini — 


Gi 


hasti (1 


asaiiii cha 


agikhanduni 


cha aiiani cha 


D 


hatluni 




agaMflmlhani 


— annani cha 






K 


nemt 




netikadliani 


— aflani cha 
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6 a divyani — 

G 6 divyani — 

1) diviyaui 

K divani *lam 



rupani dasayi pajanam ydrisa 

rupani dasayi pujanam yarisa 

liipanam dasayitu munisanam adiso 

* pani dansayitu janasa yadisam 



6 a bala'i hi vasa satchi s na bln'ita pnvc tiirise aja 

G b balm hi vasa satchi na bln'ita puvc tariso aja 

D balu'i — vasa sa/thi no hiita puluvc tadisc aja 

K balm hi vasha satchi na bhuta purvo tadise aja 

o 

G a vaUhita devanam piyasa Piyadasino raiio dhammanu- 

G b vadhite devanam piyasa Piyadasino raiio dhaminanu- 

D vudha devanam piyasa Piyadasino hijiuo dhammanu- 

K vadhite devanam priyasa Priyadasisa raiio dhamanu- 



Ga 
G b 
D 

K 



sanstiya 
sastiya 
atithiyk 
sanstaya 



anaram'bho 
anarambho 

anachambhc 
anaram * * 



pahanain 
panauam 
pananam 
* hanam 



avihinsa 
avihisa 



bhutiinam 

bh lit/mam 



avihinsa bhutiinam 
avihisa bhatana 



Qb 
D 

K 



f.atiiiaiii 
iiatinam 
natisu 
fianasa 



sampatipati 
sampatipati 
sampatipati 



bam ban a 
bamhaua 

samann. 

* * * 



samananam 

samananam 

babhanesu 

•sramananam 



Qa 
Qb 
D 
K 



sampatipati 
sampatipati 
sampatipati 
sapatipati 



niatari 
matari 
niata 
mata 



pitari 
pitari 
pitu 

pita 



'susiisa 
susiisa 
susiisa m 
shu tit, 



thairo susiisa 

thairi susiisa 

va susiisa 

am susrusha 



Ga 
G 6 
D 
K 



esa 
esa 
esa 
csam 



auo 
ano 
anne 
ina 



cha 

cha 
cha 
cha 



bahuvidhc 
bahuvidho 
bahuvidho 
bahuvadham 



dhammacharana 
dhaminacharauc 
dhammachalano 
dhamacharaiiam 



G a 
G b 
D 
K 



vail hi la 
vadhite 
vaUhito 

vaclhitain 



vadhayisati chcva 
vadhayisati cheva 
vadhayisati cheva 
* vadhisati chayo 



deviinam piyo "Piyadasi 

devanam piyo Piyadasi 

devauam piyo Piya * * 

devanam priyasa Priyadasisa 
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Qa 


raj/i dhammacharaham idam putsi 


cha pota cha 


Qb 


raja (Ihanimacii: 


uanam idam puts* 


cha pota cha 


D 


laja dhammachalauam imam putipi 


cha liati * 


K 


rano dhauiacbaraiiam ime 


putrapi 


cha fam«tavo cha 


G« 


papota cha 


(lovanam 


piyasa 


Piyadasino ratio 


G b 


papota dia 


dcvanam 


piyasa 


Piyadasino raiio 


I> 


» •::• * 


dcvanam 


piyasa 


Piyadasino lajinc 


K 


pranatika cha 


dcvanaui 


priyasa 


Priyadasisa rami 



G a 'vadhayisanti idam 

G b vadhayisanti idam 

D pavadhayisanti ycva 
K vadhisaiiti 



dhammacharaham 
dliamniacharahaiii 
dhammackalanam 

» * » * * 



a va pavata 

a va savata 

imam 

icha pavata 



G a kapa 

G b kapa 

D akcpaui 

K kapa 



dhammamhi 
dhaminamhi 
dhammasi 
dhamasila 



silamhi tin tan to imam 

silamhi tistanto dhammam 

silasi bhavistfo * * * 

* * » 10 ti * mato dhamma 



G a auusasisanti 

G b anusasi.santi 

D sasisxvali 

K anu.sasisanti 

illtaiimi in 

G a anus.isaua 

G b dhammanusasanam 

D dliauimanusasana 

K . nnsasana 



"esa hise 

esa hise 

csa hise 

cva csa 



sin 

to 

sto 
* 



G a aaila 

G b asila 

D asila.sa 

K iisihisa 



sava 
snva 
so 
so 



dhammacharai'ie 
dhammacharauc 
dhammac/talana 
dhamacharana 



inni 

kame 
kamme 
* mo 



yatha 

ya 

y* 

yuta 



imamhi 
imamhi 
imasa 
imisit 



athamhi 
athamhi 
atliasa 
atasa 



pi na bliavati 

pi na bliavati 

pi cha no lioti 

pi cha na bhoti 

"dhi cha ali'iui cha 

* dhi cha ahini cha 

vadhi — ahini <lha 

vadhi — ahini cha 



u a sadhu ctaya athaya idam likhapitam imasa athasa 

G b sadhu etaya atha*ya ida lekhapitam imasa atliasa 

1) ssiya *tii * a * iya — likhite imasa atliasa 

K sadhu cthayo athayc ima VipUam imisa atliasa 
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G< 


ii 

vadhaya 


jautu 


clia 
kini * 


avyu 

'"lochetam rha dwadasa 


Gb 


* dhayu 


jautu 


hini mu 


loehelavya dwadasa 


D 


vaclh.yuu jautu 


hini clia 


ma alochayi duvadasa 


K 


vaQliiya 


jautu 


kini clia 


mail i</« va rana 


Grt 


vasa 


bhisitena 


devanam 


piyena Piyadasimi raiio 


Gb 


vasa 


bhisiteua 


devanani 


piyena Piyadasina rafia 


D 


vasaui 


abliisitasa 


devanam 


piyasa Piyadasinc hijine 


K 


vasha 


bhisitena 


dcvanam 


priyasa Priyadasisa raila 


G a 


idam 


lekhapitan: 


i 




G b 


idam 


lekhripitain 




D 


ya sa 


likbite 






K 


idam 


lipiMataw 


i 





TnE Kapur di Giri inscription agrees exactly with that of Girnar 
in the opening passage, and may be rendered, a period is passed of 
many bundled years (during which) have augmented the destruction 
of life, the injury of creatures, irreverence to relatives, and irre- 
verence of Brahmans and Srauians ; differing in this last clause not 
only by putting Sramana first, like the Dhauli inscription, as Sramana 
brainaiiam, instead of Balimana-samanriiumi, as at Girnar, but by 
retaining the conjunct, r, and keeping the words separate, or Sramaftani 
Brahmanam: we may therefore admit, that the religious mendicants, 
called, Sramans, are intended as well as, Brahmans, or the sense of 
the Girnar tablet might be applied to oue class of persons only, or 
Brahman mendicants; that is to say, Brahmans leading a religious not 
a secular life; for although Sramana is usually applied to Buddhist 
teachers, yet in its original import it designates any ascetic or reli- 
gious character. The reading, sapatipati, where that term is repeated, 
is no doubt an error, either of the original or copy, the negative prefix 
being omitted. 

The inscriptions follow tho samo tenor in the ensuing passage, 
with a slight blank in the name of tho prince at Kapur di Giri: tho 
next word, dharmacliaraiicua, confirms the corrected reading of Girnar; 
also, charauena, not, charagancna, as read by Mr. Prinsep. and ren- 
dered by him, by the messenger of the religion of the king. Jt is 
rather by or in conformity to King Piyuda>i in adherence to the 
laws of duty, this day a pious proclamation, &<•., is made; tho parti- 
ticiple, vadhitc, apparently supplying the verbal copulative of the 
sentence, although suspended for an unusual interval. 

Tho sense of what follows is not very obvious, rind we have some 
VOL. XII. \ 



178 TUB HOOK INSCRIPTIONS OF 

irreconcilable differences licre, which «lo not diminish the uncertainty. 
Instead of, vinn'tna dasan;'t, (to which, dapana, the first reading, has 
been corrected.) wc have, vimanena dasnncna, and in place of, liasti- 
dasami, wc have what reads like ncna; and neti kndchani, for, agi 
khai:dani,— none of which furnish a probable signification. We may 
acquiesce in the possibility that a procession of cars and elephants is 
intended, Imt wo cannot accede to Mr. Prinscp's addition, of things 
to gratify the senses, the meaning lie conjectures of, — as he reads it, 
— aga, (anga) khandani. The correct reading, however, is, agi khan- 
•liini, — the title he tells us of one of Buddha's discourses, — receiving a 
heap of lire. This is not quite correct, however, for the denomination 
is, aggi khaudopama, and is connected with the designation of, Sutra. 
Precepts similar to a heap of fire ; an epithet perhaps rather than a 
title. Agi, more correctly, aggi, may be the Pali form of, agni, fire, 
and, khaudani, is good Sanskrit for parts, or portions. If the 
reading be accurate, wo might rather be disposed to explain it fire- 
works, which with carriages and elephants were designed to do 
honour to the Raja'.? proclamation. The whole passage, however, is 
of a very questionable purport, and cannot be translated at all with 
any degree of confidence. The part immediately ensuing is more 
intelligible, and is of value, as while confirming the sense of the 
Girnar inscription, it corrects the corrected version. Mr. AVester- 
gaard read.?, pnjanain, worshipping, instead of Prinsep's, pajiinam, of 
people ; the equivalent of this is, manisanam, of men, at Dhauli, 
and, janasa, of men or people, at Kapur di Giri. Pujanam, 
therefore, must he wrong, and the reading of Girnar should no 
doubt be, pajiinam, — for, prajmuim, from, prnjii, subjects or people. 
The sense of the passage is pretty much the same as that given 
by Prinsep, — and other wonderful appearances (shall be exhibited) 
to the people looking on. such as have never before been for hundreds 
of years. 

The language of the inscription at Kapur di Giri continues to cor- 
respond with that of Girnar; a few defects occur, but they maybe 
readily supplied, and the translation of Mr. Prinsep be followed with 
little alteration, through the establishment of duty by king Piyadaei, 
&c, non-sacrifice of living beings, non-injury of creatures, reverence to 
kindred, respect for Sramans and Brahmans — obedience to father and 
mother, obedience to elders, these and various other moral duties 
increase and shall increase. Unluckily the letters which should be 
equivalent to the, thaira, of Girnar, arc too equivocal to explain that 
term. Mr. Prinsep considers it to be the thero of the Mahavanso, 
which is not impossible, for that word in Pali merely means ajred. 
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old, being a corruption of, sthavira, having the same sense, and 
to which the Girunr, tha-i-ra, presents a still closer resemblance. 

This moral edict of King Priyadasi, his sons and grandsons are 
to observe; — wo have in the Kapur di Giri inscription some inac- 
curacies here, but the words intended are probably, nati, and, 
praniiti, for, napta, and, pranaptd, grandson, and great-grandson, 
which appear to have been used also at Dhauli, instead of, pota, and, 
prapota. 

Mr. Prinscp's reading of the following words in the Girnar tablet 
is, a eva pavata kapa, — which ho proposes to render — us long as the 
mountains shall endure. The correction of Mr. Wcstcrgaard has, 
savata kapa, — a more probable reading — implying, through all kalpas 
(or ages). In the Kapur di Giri tablet, however, it is, pavata kapa, 
— and may imply, — like a mountain, — kapa, for, kalpa, implying, 
similitude, when compounded with a preceding term. The letters 
before it are, i-cha, not, a-cha — but they follow a blank to which 
i, perhaps, belongs. Dhamasila follows, — omitting the case termi- 
nations of the Girnar inscription, — dhammamhi silamhi — we have 
only distinctly, ti, for the, tishtanto, of Girnar, but the letters 
may be intended for tho same, tishtatu, and the whole passage 
mean, Let the virtuous ordinance of Piyadasi endure as a moun- 
tain for the establishment of duty. 

The obscurity of the concluding portion of tho edict remarked by 
Mr. Prinsep, is scarcely illuminated by the document of Kapur di 
Giri, — there is a general conformity, but there arc several imperfec- 
tions. Mr. Prinscp's rendering seems to have omitted the two next 
words, dhamma anusasisati, and proceeds, — " Through good acts of this 
nature, (i.e., through these ordinances) and the strict practice of re- 
ligion, laxuess of discipline is obviated. Moreover, in this object it is 
proper to be intelligent, and nowise neglectful." A less exceptionable 
translation may be conjectured by connecting the two words omitted 
with tho third, csa hise, or in our tablet, eva csa, for, cva-eshu, or, 
ctcshu. Duty will be established, in those (acts, — reverence for 
parents, &c.) The next word is a blank in our inscription, and it is 
not clear what it should be in the others; — stc kainino ya, — for, ya, we 
have, yu, but that is possibly an error. If wc take the words 
before kanimc, for tho relative pronouns, to, and, yc, for, tani, and, 
yani, and, kainma, as tho representative of, karniani, and regard 
dharmannsasani, and, dharmacharanam, as contrasted, — the whole 
passage may have this import, — "Duty will be established by these 
(moral acts), for the law which directs ceremonial rites is not the obser- 
vance of moral duties." The latter part of the clause is even, if possible, 

N 2 
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more obscure, — asila, however, ia preferably connected with what 
follows than with what precedes, and rather denotes a person of ill- 
conduct than iaxness of religion. Instead of Prinsep's unintelligible 
dlii, we have, vadlii,— with the Dhauli inscription. Ahini, may 
possibly be intended for, adhini, subject to, and the whole may 
mean, — " It were well for every ill-conducted person to he subject 
(or attentive) to this purpose, or the object of this injunction." The 
whole being intended to raise moral duty above ceremonial rites. 

In the next passage, we have, imam lipi or lipatam, for, idam lik- 
bapitam. This writing, instead of, this has been caused to be written. 

The next words arc also obscure ; they may perhaps mean, — " Let 
not any thought be entertained by the subject people of opposing 
this edict," although, jantu, rather means an animal than people and 
the sense of, hini, is questionable. Mr. Prinsep renders it, " Let all 
take heed to profit of this good object, and not to give utterance to 
objections." 

The concluding phrase of the Kapnr di Giri tablet agrees pre- 
cisely with that of Girnar, except that there is a blank in the place of 
the number. In place of, Priyadasina in the third case we have, how- 
ever, the sixth or genitive, Priyadaiisa, conforming to the genitive, 
priyasa, which is the reading at Dhauli. The difference is immaterial to 
the sense. " This has been caused to be written by King Piyadasi, — 
having been (twelve) years inaugurated." 

The entire translation, agreeably to the foregoing remarks, and 
subject to correction, may be thus given. 

Proposed Translation. Mr. Prinsep's Translation. 

" During a past period of " In times past, even for many 

many centuries, there have pre- hundred years, has been practised 

vailed destruction of life, injury of the sacrifice of living beings, 

living beings, disrespect towards the slaughter of animals, disre- 

kiudrcd, and irreverence towards gard of relations ; and disrespect 

Sramans and Brahmans. But towards Brahmans and Sra- 

now, in conformity to moral duty, mans : — This day, by the messen- 

tlic pious proclamation of King ger of the religion of the heaven- 

Priyadasi, the beloved of the gods, beloved King Piyadasi, (has been 

is made by beat of drum, in a made) a proclamation by beat of 

manner never before performed drum, a grand announcement of 

for hundreds of years, with religious grace, and a display of 

chariot and elephant processions, equipages, and a parade of cle- 

and fireworks, and other divine phants, and things to gratify the 
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displays of the people exhibiting 
the ceremonies — (and this) for 
the promulgation of the law of 
King Priyadasi, <fcc, that non- 
destruction of life, non-injury to 
living beings, respect to rela- 
tions, reverence of Brahmans 
and Sramans, and many other 
duties, do increase, and shall 
increase, and this moral law of 
the King Priyadasi, the sons, 
grandsons, and great-grandsons, 
of King Priyadasi shall maintain. 
Let the moral ordinance of King 
Priyadasi be stable as a moun- 
tain for the establishment of duly, 
for in these actions duty will be 
followed, as the law which directs 
ceremonial rites is not the ob- 
servance of moral duties. It wero 
well for every ill-conducted person 
to bo attentive to the object of 
this injunction. This is the edict 
(writing) of King Priyadasi. Let 
not any thought be entertained by 
the subject people of opposing tho 
edict. This has been caused to 
be written by the King Priyadasi, 
iu tho twelfth year of his inau- 
guration." 



senses, and every other kind of 
heavenly object for the admiration 
of mankind, such as had never 
been for many hundred years such 
as were to-day exhibited. 

" By the religious ordinance of 
tho heaven-beloved King Piya- 
dasi, the non-sacrifice of animals, 
the non-destruction of living 
beings, proper regard to kindred, 
respect to brahmans and sramans, 
dutiful service to father and 
mother, dutiful service to spiri- 
tual pastors :■ — through these and 
many other similar (good acts) 
doth religious grace abound ; and 
thus moreover shall the heaven- 
beloved King Piyadasi cause 
religion to flourish : and the same 
shall the sons, tho grandsons, and 
the great-grandsons of tho 
heaven-beloved King Piyadasi 
cause to abound exceedingly. 

"As long as the mountains 
shall endure, so long in virtue, and 
in strict observances shall the reli- 
gion stand fast. And though 
good acts of this nature, that is 
to say, — through these ordinances, 
and the strict practice of religion, 
laxnoss of discipline is obviated. 
Moreover in this object, it is 
proper to bo intelligent, and no- 
wise neglected. For the same 
purpose is this (edict) ordered to 
be written. Let all take heed to 
profit of this good object, and not 
to give utterance to objections. 

" By the heavcu-bclovcd King 
Piyadasi, after tho twelfth year 
of his anointment is this caused to 
be written." 



182 



THE HOCK INSCRIPTIONS OP 









TABLET V. 






Ga 


'Dcviiiiam 




i piya 


Piyadasi rajd 


cvam 


alia 


kalana 


G b 


Dcvanam 


i piyo 


Piyadasi raja 


cvam 


alui 


kalana 


1) 


Dcvanam piya 


Piyadasi laja 


hcvam 


aha 


kayano 


K 


1 ' Dcvanam priya 


Priyada£i rayo 


evam 


ahati 


(fekayana 


G« 


dakaraya 


a * 


snse 
* kalano papo 


m 

dukara 


karoti 


5 ta maya 


Gb 


rfakaranyc .1 * 


* kalane saso 


dukaram karoti 


ta maya 


D 


dukalo 


•::- * 


* kayana sase 


dukalam 


kaloti 


so mo 


K 


dakara 


na la 


pa cha so 


dasara 


karoti 


so maya 


Ga 


balm 


kalana 


kata ta 


mama 


putii 


cha 


Gb 


bahu 


kalaham 


i kata ta 


mama 


puta 


cha 


D 


balmke 


kayana 


kato gam 


ye mo 


*pu 


*? 


K 


balm 


kalana 


kata — . 


malia 


putra 


chan 



G a pota cha parecha 

G b pota cha parancha 

D naga * ** *cha 

K vata cha cha parancha 

samvi'itn 

pavata kapa 
samvanta kapa 



G a ava 
G b ava 
D ava 



rapacha 

tanaya mo * * * 

tenaya mo apacham 

tanayc apatiyo mc 

tanaya me apacha 

i 

anuvatasare tatha 'so 
anuvatisaro tatha so 



ava — kapam tatha anuvatisanta sa 

K awmanti ava kapam tatha ye anavatisanti to 



G a sukatam kasati yo tu eto dcsam pihapeyati 

G b sukatam kasati yo tu eta desam pihapcsati 

D sakatam kachhati — eho ta desaiu piliapayisati 

K sakita kusati yo cha ati desam prihapivaka 









auknrnm hi 


nm 




Ga 


so dukatam 


kasati 


pakaramhi 


papo 


atikatam 


Gb 


so (Jitkatam 


kasati 


sukaramhi 


papain 


atikatam 


D 


so dukatam 


kachhati 


papcha 


supudalayei 


3U atikantam 


K 


sa hakatam 


knshanti 


papamha 


sahane 


atikatam 


Ga 


antaram '•na 


bhuta 


pnvam 


dhamma 


mahamata 


G b 


antaram na 


bhiita 


puvam 


dhamma 


roahnmata 


D 


antalam no 


lnita 


puluva 


dhamma 


mahamata 


K 


antaram na 


bhuta 


puva 


dhama 


mahamatam 
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6 6 

D 

K 



nama 
nama 
nama 
nama 



to 

— meya 

ta ineya 



so 



ti 



to 
to 
to 



dasa 
dasa 
dasa 



vasa 
vi'isii 
* sa 
vaslia 



bhisitcna 

\A\\s\tena 
bhisitcna 
bhisitcna 



ma 
7 a 



G a dhamma malia 

G b dhamma niaha 

J) dhamma uialiii 

K dhama niaha 



mata — 

mata 

mata nama 

matra 



kata to — sava 

kata to — • sava 

kata to sato sava 

kita to — save 



dhistamiyam 

G a pasandesu vyapata dhamma majunaya 

G b pasandesu vyapata dhammadhistanaya 

D pasandesu viyapa dhammadhithanaye 

K paskandeshu — — — dhamadhithayo clia 



dhamma vadbiyo 
dhauiavadhiya 



J yona 

G a dhamma sutasa cha — yona Kambo(cha) 

G b dhamma yutasa cha — — yona Kainbo * 

D lata sukhayo cha dhammasuta sanyana Kambocha 

K liita sukliaya cha dhama yathasaya Kambayi 



6a 
G6 
D 
K 



Gandhaia 
Gandhara 

Gan r * # lo 
Gandharanam 



nam 

Naristika Pitcnikana yo 

Naristika Peteiiikauam ye 

Sulathika Pitcniko sa li 

* mtakanam Pitinikanam ta 



G a vapi anas apara ta bhatamayesu va '(pita su) 

G b vapi anno apara ta bhatamayesu va * * * 

D vapi anno apalanta bhati* * * * babhani 

K vapi apatara bhatamayaslm bramani bkishu 



G a * * * * * 

G b * * * * * 

D anathesu 

K anatcshu Yatashu 



********* 
********* 
ma * * * lokcsu clia hota 

hita 



dhamma 

ya va * yutanani apara go dhaya 

* * * • * mayutana apara go dhaya 

D bhisasu sukhayo dhammayutayo apali ba dhaye 

K aukhave dhamayutasa apati ga dhra 



G a kha 
G 6 kha 
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G a vyapata to bandhana baclhasa palividhannya J * * 

O b vyapati tc liandliana badhasa patividhanaya * * 

D viyapata so bandhanam *dhasasa * * yo apa- 

K vapata tc "bandhanam badhasa paiividhauayo apa- 



G a * * * * * * * 
G6******* 
D libodhaye mokhayo cba * 



K narodliayc moclia 



******* 
******* 
iya anubandlia pajati 

vana va * * * pajati 



G « ja kala 

G b ja kata 

D * * ta 

K — kita 



hhikaresu 
bhikarcsu 
bkikala 
hhikati 



va 
va 
va 
va 



thaircsu 
thairosu 
mahalakenti 
inahalaka 



va vyapata 
va vyapata 
va 
va 



viyapata 
viyapata 



G a 
G 6 
]) 

K 



to 

to 
to 
eo 



Piilatiputo cha bahircsu cha «**■»*» 

Piitaliputc cha bahi* sn cha * * * * * 

liida chit bahilcsu cha nagalcsu savcsu 

cha — bahireshu cha nagareshu savcshu 



Q ft »»•*♦****-»*»***•* * * * 

(J {, ****»*»*»*»***» * * * 

D olodhancsu cvalii bhatanam — me * * * 

K orodhancshu bhratuna cha mc knsuna cha ye 



G « * * * * vapi — ano fiatika 

G b » * * * ne vapi me aiie fiatika 

D bhagliininam va — anncsu 

K '■■ vapi — ano fiatika 



sa*ti 



G a savata 

G 6 savata 

D savatatam 

K savatam 



vyapata to yo 

vyapata tc yo 
vayapata o 
viyapata yo wryo 



flhnmmnttt*tf(n 

a)'am dha*penfiasito 
ayain dhammanistito 
iyam dliammanisita 
dhamanistisita 



G a tava 

G 6 tiva 

D tivam 

K tivara 



dhainmadhilhine tiva 
dhamadhitano diva 



danasayulc va sava 
danasayutra va * 
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D paihaviyam • dhammayutasi 



K * * * asti stanati mata dhamayatasa * vaiia 

G 6 * » * » dhammamahamatu ctaya athaya ayain 

G a * * * * dhammamahdmata ctaya athaya ayam 

D viyapata imo dhaminamahamata imayc athayo iyam 

K viyapatra o dhamamahamatra itayo athaya ayo 



G a dhainmalipi likhita 

G b dhammalipi likhita 

D dhammalipali sansa chilathiti kala tasa clia mo 

K dhamalipi lipi * thiti va tinika bhota 



Ga 

G b 

D pa * anavctatu 

K pa u j a anuratantu 

The inscription opens with tho same phrase as those of Girnar 
and Dhauli,— the king, &c., thus says,— substituting, abati, as 
before, for, Alia, and it proceeds to the same purport, although it 
does not assist in removing the difficulty of interpretation expe- 
rienced by Mr. Prinscp in regard to the corresponding passage. 
It is most in accordance with the Dliauli inscription, giving, 
kayana, for, kalana, good ; but this word is preceded by a cha- 
racter exactly the same as the, de, of, deva, — the purport of which 
is questionable. There are some other doubtful syllables in, ua la 
pa, but the other words aro much the same. They ofTer also, as 
noticed by Mr. Prinsep, an analogy to a passage on the Dchli Lat, 
and possibly express the same sentiment, namely :— " He that per- 
verts good to evil, will reap evil from good," — but the obvious 
inaccuracies and deficiencies of the inscription render this liable to 
question. 

The next few words aro tho same, kalana, being here used for, 
kayana. Wo then have variations, but they arc possibly of tran- 
script rather than of design, as, maha puta chau data clia, should very 
probaby be the, mama puta cha pota cba, of Girnar. The next words 
agree with, apacha, for, apatya, progeny. Instead of, ava savata 
kapa— or, avasamvanta kapa, the corrected reading of Girnar, we 
have in tho first place a word which is uncertain, for tho power of 
the initial letter is not ascertained, — it sometimes appears as t, but 
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it bears a nearer affinity to, a, with the addition of a cross bar at tho 
foot. We may guess it to be intended for, am, and read tho word, 
ammanti, for, anumanyantc, they obey or assent to; ava kapam, for, 
samvanta kapsi follows. For the words annvatisarc tathii, wo have» 
tatha ye anavatisanti, confirming the Dhauli reading, anuvatisanta — 
for anuvarttishyantc — so they who shall follow or imitate them — they 
shall obtain or attract good; sukita kusati, for, sukatam kasati, or, 
karshati, as proposed in tho explanation of Tablet VIT., published on a 
former occasion. The following sentence is evidently intended to bo 
the sanio in the three inscriptions, but the word, prihapivaka, is less 
likely to bo correct, perhaps, than the, pihapesati, of Girnar, although 
the latter is not very intelligible: hakatam, also, although distinct 
enough, is possibly an error for the, dnkatam, of the other inscriptions, 
—tho sense of tho passage can be but very vaguely guessed at, although 
it may mean, and ho who transgresses the rule shall suffer mis- 
fortune. The reading of Kapur di Giri, papamha sahane, may bo 
thought moro satisfactory than that of Girnar, sukaramhi papam, the 
purport of which it is difficult to conjecture, as we may connect it 
with, mahnmiita, for, mahamatra, tho great minister, and render tho 
whole, the chief minister of the law has for an unprccedently long 
time been endurant of tho occurrence of wickedness; therefore, tho 
inscription continues, in tho tenth year of tho inauguration, super- 
visors of moral law arc appointed by me ; — the word, dasa, ten, is 
unfortunately obliterated ; but as the rest corresponds with tho Girnar 
text, and the space is that of a short dissyllabic word, — we may infer 
that it had a place in Kapur di Giri. 

The term, majunaya, which Mr. Prinsep conjectured to be intended 
for, majjana, drowning, is corrected by Mr. Westergaard to, dhistha- 
naya, or with dhamma preceding it, dhammadhisthansiya for dharnia- 
dhisthansiya. — This is confirmed by the Kapur di Giri tablet, which has 
dhammadhithaya, — omitting incorrectly one syllable. This correction 
makes tho meaning of the passage clear enough. It has nothing to do 
with overwhelming believers, but is simply, — In the tenth year 
ministers of morals were appointed by me, for the purpose of pre- 
siding over moral law among all the religionists; pashanda, signi- 
fying the follower of any religion — not heretic, as will bo subse- 
quently shewn. Wo havo an additional clause here, as well as at 
Dhauli, there being a flaw in the rock at Girnar, dhamma vadhiya 
hita sukhayo cha, which may bo rendered, and for the encouragement 
of those disposed to observe tho moral law. The countries in which ' 
tho followers of various religions arc to be found, arc apparently 
named in tho Kapur di Giri inscription as, Kambaya, Gandhara, 
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— r/staka and Pitinika, agreeing apparently with Girnar and 
Dhauli, in tho two first and the fourth. Tho third name is defec- 
tive, wanting the first three or four letters, but the latter part might 
bo read, ristakanam, — and tho whole may be therefore, Narista- 
kanam, — equivalent to the, Naristike, of Girnar. In the latter 
tho termination of tho genitive plural is confined to the last of 
the four names, treating them as one compound. In tho Kapur 
di Giri inscription, we have each name in the genitive plural, except 
tho first, which is in tho nominative singular — a matter of no consc- 
quenco in the document. The corrected copy of the Girnar inscription 
appears to prefix, yona, to the rest, instead of, yena, as at first read. 
Kamboja, and, Gandhara, are now fully identified as countries in 
tho north-west of India, but the other names have not been met with 
elsewhere. 

In the following passage we have additional readings as in 
the Dhauli inscription, arising apparently from some mutilation of 
the Girnar tablet, in tho left angle of all except the four first lines; 
a circumstance not noticed by Mr. Prinscp, although in consequence 
of tho difference between them he gives separate translations. Ex- 
cept, however, where these defects occur, the passages appear to be 
intended for the same, and are equally unsatisfactory and obscure. 
The general sense may be conjectured, and tho ministers of morality 
are apparently enjoined to promote the happiness of tho well-disposed 
among — what may be intended for classes, bhatamayesu, con- 
sisting of the military, Bramani bhishu, Brahmans and mendicants, 
for bhikshushu, anathesu, for anartheshu, or amUhcshu, those who 
are destitute, and vatashu, for which no satisfactory meaning can, 
be proposed. 

The following terms, apatiga dhra vapata to, correspond with 
the, apalibadhaye viyapata, of Dhauli, and apanigodhaya vyapati. 
of Girnar, all puzzling enough, and certainly not meaning, not 
within knowlcdgo or restraint of passion, as proposed by Mr. Prinscp. 
Wo may conjecture them representing, apiatignatah vyapyoyu, may 
spread abroad without impediment; but this is mere conjecture. Tho 
next phrase is more intelligible, for removing tho bondage of tho 
bound: tho next is clearly incorrect; but it is probably intended to 
express something of the samo purport, for the liberation of thoso 
who are obstructed. The continuation corresponds pretty nearly 
with the Dhauli inscription, and may mean that holy science may bo 
inculcated amongst tho mendicants, or amongst the mighty; but tho 
construction is very defective The Kapur di Giri inscription agrees 
with that of Dhauli in omitting the word, Pulaliputc, found at Girnar; 
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nor have wo any term corresponding to, hida, here, in this place. Wo 
have, bahircshu, for the, bsihilcsu, of Dhauli, and, bahiresu, of Girnar, 
which, though barbarous, may be intended for, bahishu, outer or 
foreign; followed by, nagareshu saveshu olodhaneshu (avarodhancslm), 
in all cities and fortresses, words defective at Girnar. 

Wo next have, bhratuna, corresponding with the bhatanant, of 
Dhauli, but with the addition of me, of my brother, and being 
in the singular instead of the plural; also, kusuna, corresponding 
with, bhagininam, with the same difference of number; the word itself 
being also probably an error for, Sasuna, the Pali of, Swasri, sister: 
here also we have the personal pronoun, and we may understand that 
the king .extends his injunctions to the districts governed by his 
brother and his sister, or as the text proceeds, any other of his 
relations; the injunction is to be every where circulated. 

The following passages conform to the tenor of the Dhauli inscrip- 
tion, but with variations ascribable to defects in both, either in the 
original or the transcripts; something like an approach to meaning 
may however be made out, and without any assistance from Girnar, 
in which a flaw partially occurs; but there is apparently an injunc- 
tion, that the ministers of morals, those who are appointed as su- 
perintendents of morals, (Dhammadhitina, Dharmadhisthayinah,) shall 
wherever the moral law is established give encouragement to the 
charitable and well-disposed. The Girnar inscription ends with tho 
remark, For this purpose this moral edict is written, which at 
Dhauli is continued by what Mr. Prinsep renders with apparent cor- 
rectness, let my people obey it, tasa cha me pa (ja) anavetatu; 
which appears in the less intelligible form of, va tinika bhota panja 
anuvatantu; the sense is possibly the same, and so may be the text if 
rightly rendered. We may now propose the following version of this 
tablet, subject to very great reservation, of which a comparison with 
Mr. Prinscp's version will sufficiently evince the necessity. 



Proposed Translation. Mr. Prinsep's Translation. 

The beloved of the gods King "Thus spake the- heaven-bc- 

Priyadasi thus proclaims : who loved King Piyadasi : — 

ever perverts good to evil will " Prosperity (comcth) through 

derive evil from good, thcrcforo adversity, and truly each man (to 

much good has been done by me obtain) prosperity causcth himself 

and my sons, and grandsons, and present difficulty — therefore by 

others my posterity (will) conform me (nevertheless) has much pros- 
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to it for every age. So they who 
shall imitato them shall enjoy 
happiness, and those who cause 
tho path to be abandoned shall 
suffer misfortune. The chief mi- 
nisters of morality have for au 
unprcccdcntly long time been to- 
lerant of iniquity, therefore in the 
tenth year of the inauguration 
have ministers of morality been 
made, who are appointed for the 
purpose of presiding over morals 
among persons of all the religions 
for the sake of the augmentation 
of virtue, and for the happiness 
of the virtuous among the people 
of, Kambnja, Gaudhara, Nari- 
staka, and Pitcnikn. They shall 
also bo spread among the war- 
riors, the Brahmans, tho mendi- 
cants, the destitute, and others, 
without any obstruction, for the 
happiness of the well-disposed in 
order to loosen the bonds of those 
who are bound, and liberate those 
who are confined, through the 
means of holy wisdom dissemi- 
nated by pious teachers, and they 
will proceed to tho outer cities 
and fastnesses of my brother and 
sister, and wherever arc any other 
of my kindred: and the ministers 
of morals, those who are appointed 
as superintendents of morals, shall 
wherever the moral law is esta- 
blished, give eucourageincnt to 
the charitable and those addicted 
to virtue. With this intent this 
edict is written, and let my people 
obey it. 



perity been brought about, and 
therefore shall my sons, and my 
grandsons, and my latest pos- 
terity, as long as tho very hills 
endure, pursue the same conduct; 
and so shall each meet his re- 
ward! While he, on tho other 
hand, who shall neglect such con- 
duct, — shall meet his punishment 
in the midst of the wicked [in the 
nethermost regions of hell]. 

"For a very long period of 
time there have been no ministers 
of religion properly so called. By 
myself, then, in this tenth year of 
mine anointment, are ministers 
of religion appointed*; who, in- 
termingling among all unbelievers 
(may overwhelm them) with tho 
inundation of religion, and with 
the abundance of tho sacred doc- 
trines. Through Kam (bocha, </an) 
dhdra, narddihu, I'elenika, and 
elsewhere finding their way unto 
tho uttermost limits of the bar- 
barian countries, for tho benefit 
and pleasure of (all chisses) .... 
and for restraining the passions of 
tho faithful, and for the regene- 
ration of those bound in the fet- 
ters (of sin?) are they 

appointed. Intermingling equally 
among the dreaded, and among 
tho respected — both in Pulaliputa 
and in foreign places, teaching 
better things shall they every- 
where penetrate ; so that they 
even who (oppose the faith shall 
at length become) ministers of it." 



190 



THE KOCK INSCRIPTIONS OF 



The Cnttack version of the Fifth Tablet, from the star. 
— who shall bo intermingled with all the hundred grades of unbelievers for the 
establishment among them of the faith, for the increase of religion, and for their 
profit and gratification through the context of the sacred doctrines, in Kambocha and 
(landhara, in Surastrika and Pitenika, .... and even to the furthest (limits) of 
the barbarian (countries). Who shall mix with the Vrahmans and Bhlkshus, with 
the poor and with the rich,— for their benefit and pleasure, to bring them unto the 
righteousness which passcth knowledge ; and for those bound in the fetters (of sin) 
this new bond of precious knowledge is made for their final emancipation which is 
beyond [understanding : and among the terrible and the powerful shall they be 
mixed both here and in foreign countries, in every town, and among all the kindred 

ties even of brotherhood and sisterhood, and others everywhere! and here 

also having penetrated, for there is religions darkness (?) even in the very metro- 
polis of religion, every question shall be asked among the charitable, and these 
being themselves absorbed in righteousness, shall become ministers of the faith(?). 
For this express reason is this religious edict promulgated; for ever more let my 
people pay attention thereto ! 



TABLET VI. 



Go 
Gb 
D 
K 

Qa 
Gb 
D 
K 



'Dcvinam piya Piyadasi] raja evam aba atikatain 

* * * * * * * *si raja evam alia atikiitam 
Devanam piyo Piyadasi laja lievam aha atikanta 

l4 Dcvanam priyo Priyadasi raya evam aliati atikatam 

antaram *na bliuta puva sa * * * atha kamme 

antaram na bliiita puva sa * * la 'atha kamme 

* * lam na hiita puluvo savam kalam atha kamme 
antaram na bhuta puva sava Jcdla. * * * * 



G6 

D 

K 

G« 
G6 
D 
K 



va palivcdami v:i 

va p^tivcdainl va 

va pativedana ta 

va pativedana ta 



blitmjanuina 
bhunjamana 

* * '■.< 
csimana 



10 

ta maya eva katam 'save kale 

ta maya evam katam save kale 

se ma maya kate sa * * * 

— maya cva kita savam kalam 



same 
same 
same 
same 



ate 



urodhanamlii 
orodhanamhi 
olodhanasi 
orodhanasi 



gabbiigiiramhi 
gabhagaramhi 
gabbatapasi 
gabbagarasi 



Gn 
G6 
D 
K 



vacbamhi 
vacbanibi 

* A ;Jt 

vacliasi 



va 'vinitambi 

va vinitambi 

* vini tasi 

— viuatasi 



cha uyiincsu 

cba uyiincsu 

— uyenaja 

— nyanasi 



cba 

cha 



savata 
savata 
* savata 
— savatra 
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G a paiivcdaka stita athe me janata s pativedetha — iti 

G 6 palivcdaka stita atlic mc janasa paiivedetha — iti 

D pativcdaka — janasa atliani pah'vedayantu ma ti 

prativcdaka — atha_ — janasa prativcdcka me — 



G 

G6 
D 
K 



savata cba janasa atlic 

savata cba janasa athe 

aa* • cka jii * sa atbam 

savatra cha janasa atlia 



cba 
cba 



karomi ya 

karumi ya 

kulami tra ba ampi cha 

karomi yapi — roki ka 



su'iivam 

G a kiucbi mukbato 'aiiapayami maya 

G 6 .kiuchi mukbata aiiapayami swayam 

D kicbbi makbata anapcyami — 

K makbata aiiapayami * * * 



dapakam va 

dapakam va 

dapakam va 

[ * pika va 



G a stavapakam vii yavd puna — mabatbctesn — — • 

G b siivapakam va yava puna — mahaf/tatcsu 

D savakam va ova malia — ma * 

K eva dbayaka pi nama * tadhava 

to m I 

G a 'acbayika anapita kbavati ctaya atbaya vivido ni 

G 6 acbayika aropitam bbavati taya atbaya vivado ui 

D atiyayike alopite boti tasi athasi vade vani 

K acbayika fia* nasa bhoti taya atbaye viyo pa *na 



j'i»ti p in 

G a kiti vasanto parisaya 

G 6 kat\ vasanto parisayaiu 

D kiti vasantam palipaya 

K * * *ma parivayesha 



m day 

•anantara pativedarasani 

anai) taram pati vedetayam 

anautaliyam pativadeta va 

autariycna pativcdetasa 



G a me — savata save kale 

G 6 me — savata sa ve kale 

D mo ti savata savam kalam 

K me — "savata ti a * « tra janasa karomi 



cvam maya 

evam maya 

cvam ma 



Qa 


aiiapitam nasti 


bi mo to rcn 


Gb 


afiapitain nasti 


hi mo to so 


D 


anusatba natba 


* * * , * 


K 


atrayutaka * * 


vika anapi cha 



"ustiiianihi atba 

ustanamhi atba 

* sana «hapi 
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G a sautiranaya va katavya matelii mo sama 

G b 6antiranaya va katavya inatchi me save 

D athasantilanaya cha kataviya niatchi me sava 
K va yata pana mahamata na acbayoti * 

o 

G a loka liitam "tasa clia puna csa mtilo ustanaro clia 

G b loka liitam taso clia puna esa mule ustanam cba 

D loka liito tasa clia panai yam mule suihana * 

K aropita bboti taya atliaya vividesa vanijati ra pati- 

4 

Go atlia santiransi clia Dasti kammataram "sava loka 

G 6 atlia sail ti rand clia nasti hi kammataram sava * loka 
D * santilami clia nathi hi kammatalam sava loka 

K sbayo anantariya na patividetaro me savatra sav-am 

G a liitast.'iya clia kinclii parakamami aham kinti 

G b bitattiiya clia kinchi parakamami abam kinti 

D hitaya * cbati * * palakamava liakam kiti 

K kalam evain anapitara maya « * * * sti hi me ta 

G a bluil:inam anannam gaehbeyam ''idha cha nani 

G b bli u ti'i nam anannam gaehbeyam idlia cha ndni 

D bhutiinam a * niyara ye hati hida cha kani 

K taua athasnntiranaya pi katava mana * train me sava 

G a sukhapayami parata cha swagam aradhayantu ti ctaya 

G b sukhripnyanii parata cha swagain aradhayantu ta ctaya 

D sukbayami palata cha swaga basadhayantu ti ctaye 

K loka hitam tasa cha mulain ctra atanam atba san 

G a athiiya "ayaiu dhaminalipi likhiipita kinti chii-am 

G 6 atliaya ayam dliaminalipi lckluipita kinti chirain 

D a * .* *yam dliaminalipi likhita cbila 

K tirasa cha na * hi kamatara ''sava loka hita ti * ya 

G a tistcya iti tatha cha ine pula pota cha papota 

G b tistcya iti tatha cba me puta pota cha papota 

D thiti * hotu tatha cha pota — papota 

K cba kiclii parakamania kiti * tanam anani desa va cha 

G a — cha "anavataram savaloka hi taya 

G 6 — cha anuvataram savaloka hitaya 

D mc palakama sa* * * * «■• ka ki hitayc 

K yam ihacbashu sukbayami paratam cba saga aradhatu 
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G a dukaraiittliu idam afiata agcna paiiikamcna 

G b dukarantu idam afiata agcna parakamcna 

D dukalo cha iya annata blicna paiiikamcna 
K etaya atliaye ayi dhamalipi tha sti(?)tu iitika bhotu 

talha cha mo putranantaro parakramatu sa « Li * * 

thaya ma bhata ta yasa aiua # afiata ago para- 
kameiia. 

Tue opening is as usual with, ahati, for iilia, as before, the king 
says; and it proceeds as at Girnar, for an unprccedently long time, 
iu all seasons and in all acts there has been, — patiredaiiu, or prati- 
vedana, which Mr. Prinsep proposes to render, " a system of instruc- 
tion," and understands the edict to have for its purport the establish- 
ment of a plan for the education of the people. The word, prati- 
vedana, as derived from, vid, to know, in the active or causal form, 
may mean communicated knowledge certainly, but it is not com- 
monly employed in this acceptation, and it can scarcely be so used iu 
this place, as no Indian kings, it is to be presumed, would send instruc- 
tors into the inner apartments, the Garbhagriha, the lying-in-chambers 
of his subjects' wives, to train the. shoot before it had sprung into 
existence. It runs more consistent with probability therefore to use 
the term in a less comprehensive sense, and to restrict " the commu- 
nication of information " to the person of the Raja, agreeably to the 
alternative suggested by Mr. Prinsep, and to understand the edict 
as enjoining a vigilant system of espionage; the immediate commu- 
nication to the Raja of everything that occurs. 

The Kapur di Giri inscription continues for some time to run 
parallel with that of Girnar, with a few imperfections and some vari- 
ations; as, savam kalam, for save kale, and csimana, for hhunjamuna, 
which is a word of doubtful correctness. The sign of the singular 
locative is also, si, instead of the more regular Pali, mhi, as, gabha- 
garusi, for gabhagaramhi; we have also, vachasi, for vachamhi, the 
singular for the plural, but these arc differences of little moment, 
and we may translate the whole, " These representations are (to bo 
made) at all times, and in all acts; therefore it is enjoined by me, that 
at all times, whether eating, or in the palace, in the inner apart- 
incuts, in discourse, in exchange of courtesy, in gardens, everywhere 
the persons appointed to represent affairs shall convey to me ihe 
objects of the people." The inscription confirms the reading of Girnar, 
pativedakii or prativedaka, the representor, or intelligencer ; intend- 
ing, perhaps, by the noun of agency, an officer whose duty it was to 
make known, to report all matters. The repetition of, prativedaka, 
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is a less satisfactory reading than the, pativedayantu, of Dhauli, let 
them represent; but it may be admitted. The pativedetha of Girnar 
is less intelligible, although it may be intended for the second person 
of the plural, of the imperative, do ye represent. The three inscrip- 
tions all continue intelligibly enough, I will always attend to the 
objects of the people, the Kapur di Giri having, atha, for the, atliam, 
or, athe, of the others; Sanskrit, artham or arthan: and they agree 
also in tho passage that follows, and that which I command myself 
verbally, or from my mouth. 

The concurrent reading of the inscriptions is theu interrupted, but 
it is unnecessary to attempt to reconcile them, or to seek to elicit any 
meaning from the next five lines (in Roman characters) of the Kapur 
di Giri inscription beginning with, pika va, and extending to the read- 
ings, dapaka va sravaka; for the whole passage has been evidently 
twice inserted, either through some error of the original or the copy; 
and the first scries of the reiteration is full of errors, as is shown by 
the second, which conforms with more than usual closeness to the text 
of the Girnar inscription, except in a few words near the close. The 
best mode of making this dislocation of the parallel versions intel- 
ligible, will perhaps be the repetition of the whole inscription from 
dapakam va, exclusive of the part of that of Kapur di Giri inclosed 
withiu brackets, and restoring the rest of the latter inscription to its 
proper place in the comparative arrangement. It will be sufficient to 
repeat along with it only the corrected inscription of Girnar. 



G6*****###** dapakam va 

K ********** dapaka va 

G6 savapakam va yava puna mahathatesu Jachayika aro- 

K sravaka va yata pana mahamatana achayoti aro- 

G 6 pitam bhavati taya athaya vivado ni kati vasanto 

K pita bhoti taya athaya vividesa vani jati ra 

G 6 parisayam "anantaram — pativedctayani me savata 

K patishayo anantariya na pativedetaro me savatra 

G 6 save kale evam rnaya anapitam nasti hi me to 

K savam kalam evam anapitam maya * ati hi me ta 

G6 so 'ustunamhi atha santirauaya va katavya matehi — 

K tana atha santiranaya pi katava mana*trahi 
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6 6 roe save loka hi tain '"tase cha puna esa mule 
K me sava loka hitam tasa cha mulam 

6 b ustiiuam cha atba santirana cha nasti hi kainraa- 

K etra atanaui — atha santirasa cha na * hi kama- 

4 taram "sava loka bitattaya cha kiuchi parakamami 
K tara "sava loka hitati'ya cha kichi parakamama 

6 6 ahain kinti bhutanam anannam gachlieyam "idha cha 
K kiti * tanam anani desa va cha yam 

G b nani sukhapayami parata cha swagam aradhayantu 
K ihachashu sukliayami paratam cha saga aradhatu 

G b ta etaya athiiya "ayam dhammalipi lekhapita kinti 
K — etaya athaye ayi dhanialipi tha sti tu titika 

6 b chimin tisicya iti tatha cha ine puta pota cha 
K bhotu tatha cha me putranantaro 

6 6 papota cha "anuvataram sava loka hitaya dukarautu 
K parakramatu sa * hi * * thaya ma bhata ta yasa 

G 6 idara anata agena parakamena 

K ama * anata age parakamena 

It is not easy to suggest a satisfactory interpretation of the begin- 
ning of the passage. Mr. Prinsep renders dapakam and stavakam, 
satire aud eulogy, or what is agreeable or disagreeable; but stavakam 
was a wrong reading, and is corrected to savapakam, the sense of 
which is doubtful; the Kapur di Giri reads sravaka or savalca. 
Dapaka might be the Sanskrit word for fine or punishment, and the 
antichesis would require reward, but this is merely conjectural. 
Mahatliatesu may be intended for mahamatreshu, and achayika is 
probably, as Prinsep supposes, designed for atyayika, although that 
can scarcely denote an awarder of punishment. If it were atyayita it 
might be, more or exceeding. We have here in the Kapur di Giri 
version, achayoti, but it is more correctly written in the first part 
achayika. Aropitam bhavati, in the repeated passage is, aropita bhoti, 
corresponding with it; and the whole may mean, whatever I declare 
verbally, whether it be punishment or reward, is intrusted further to 
the superintendents of morals. 

The succeeding phrases, although tolerably concurrent, are of very 
doubtful import, and are evidently incorrect; but it looks as if those 
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dwelling near one another were invited to become informers; with this 
object let those dwelling, vasanta, in contiguous residences apprise me 
always and at all times; patishaye for pratisraya, a residence, is a 
preferable reading to parisayam. Ustanamhi, as Prinscp observes, is a 
doubtful word. Atha santininaya, he translates, for the collection of 
■wealth, but it may rather bo intended for the distribution of wealth; 
arthamim samuttiranam; that liberality which is to bo done is designed 
by me, for the benefit of all mankind, for liberality is the root of 
virtues; ustanam, is a word of uncertain origin and form, and wc 
derive no help from the etra atanam of Kapur di Giri. The next is 
intelligible; no deed is more conducive to the benefit of the world, 
which I endeavour to promote. 

The parallel continues in what follows, but there are some varia- 
tions of no assistance in the interpretation, which is not obvious boyond 
a general purpose, according to which the King says, of the various 
beings over whom I pass (or rule) I confer happiness on many in this 
world, let them afterwards seek for Swarga; gachheyam, I may go, is 
distinct enough, but its purport is equivocal. It and the context 
cannot signify, as Prinscp has it, I pass over mention of other things. 
Therefore for this purpose this sacred edict has been caused to bo 
written. The concluding paragraph, on the whole, is tolerably intel- 
ligible in the Girnar inscription; that of the Kapur di Giri is possibly 
intended for the same, but it is probably erroneous. 

The connected translation of this division agreeably to the fore 
going conjectures will then run thus : — 

Projyo^d Translation. Mr. Prinsep's Translation. 

The beloved of the gods, King Thus spake Piyadasi, the 

Priyadasi, thus declares :— " An heaven beloved King ! 
iinprecedcntedly long time has " Never was there in any for- 

past since it has been tho custom mer period, a system of instruction 

at all times, ami in all affairs, to applicable to every season, and to 

submit representations. Now it every action, such as that which is 

is established by me that whether now established by me. 
at meals, in my palace, in the in- « For every season, for 

terior apartments, in discourse, in behaviour during meals, during 

exchange of civility, in gardens, repose, in domestic relations, in 

the oflicers appointed to make the nursery, in conversation, in 

reports shall convey to me the ob- general deportment, and on the 

jects of the people. 1 will always bed of death, everywhere in- 

attend to the objects of the people, structors (or Pativedakas) have 

and whatever I declare verbally, been appointed. Accordingly do 
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whether punishment or reward, is 
further intrusted to the super- 
visors of morals (or eminent per- 
sons), — for that purpose let those 
who resiJo in the immediate vi- 
cinage even become informers at 
all times, ami in all places, so it 
is ordained by me. The distri- 
bution of wealth which is to bo 
made is designed by mo for the 
benefit of all the world, for tho 
distribution of wealth is the root 
of virtues. There is nothing more 
essential to the good of the world 
for which I am always labouring. 
Of the many beings over whom 
I rule I confer happiness in this 
world, — in the next they may ob- 
tain Swarga. With this view, 
this moral edict has been written; 
may it long endure, and may my 
sons, grandsons, and great-grand- 
sons after me, continue with still 
greater exertion to labour for uni- 
versal good. 



yo (instructors) deliver instruction 
in what concerneth my people. 

"And everywhere in what 
concerneth my people do I 
myself perform whatsoever with 
my mouth I enjoin (unto them) ; 
whether it be by me (esteemed) 
disagreeable, or whether agree- 
able. Moreover, for their better 
welfare among them, an awarder 
of punishment is duly installed. 
On this account, assembling to- 
gether those who are dwelling in 
the reputation of much wisdom, 
do yo mean while instruct them 
as to the substance of what is 
hereby ordained by me for all 
circumstances, and for all seasons. 
This is not done by inc in any 
desire for the collection of 
worldly gain, but in the real inten- 
tion that the benefit of my people 
shall be cfl'ected ; whereof more- 
over, this is the root, the good 
foundation, and the steady repose 
in all circumstances : there is not 
a more effectual mode of bene- 
fitting all mankind, than this on 
which I bestow my whole labour. 

"But upon how many living 
beings (I will pass over tho men- 
tion of other things) do I confer 
happiness here: — hereafter like- 
wise, let thcni hopo ardently for 
heaven ! Amen ! 

"For this reason has the present 
religious edict been written : — 
May it endure for evermore; and 
so may my sons, and my grandsons, 
and iny great-grandsons uphold the 
same for the profit of all the world, 
and labour therein with the most 
reverential exertion." 
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TABLET VII. 



G a 'Devanam piya Piyadasi Raja savata ichhati save 

G b Devanam piyo Piyadasi Raja savata ichhati save 

D Devanam piye Piyadasi lajd sachata ichhati * * 

K 'Devanam priyo Priya(da)si Raja savatra ichhati sava 

G a pasandii vascyu save te sayaman cha 'bhava- 

G b pasanda vaseyu save te sayaman cha bhava- 

D hitnanda vase « ti save paga sachhaman bliava- 

K *pashanda vaseyu save ite sayaman bhava- 



6a 


suddhin 


cha 


ichhati 


jauasa 


uchavacha 


chhando 


G6 


suddhin 


cha 


ichhati 


jano tu 


uchavacha 


chhando 


D 


sudhi 


cha 


ichhanti 


munisa 


uchavacha 


cManda 


K 


sudhi 


cha 


ichhanti 


'jano cha 


uchavacha 


chando 



G a uchavacha rago to savam va kasanti ekadesam va 

G 6 uchavacha rago te savam va kasanti ekadesam va 

D uchavacha laga to savam vd ekadesa * * 

K uchavacha rago te savam va ekadesam va'pi 



G a kasanti 

G b kasanti 

D * chati 

K kashanti 



visuletu 
vipulo 
vidalii 
vipulc 



tu 



P« 
P> 
P' 



dano 

dane 

na ddne 

cha dane 



Ga 
G b 
D 
K 

Go 
G 6 
D 
K 



bhavasudhita 
bhavasuddhita 
miivasudhi 
bhava'sudhi 



va 
va 
cha 



kataniuata 

katamnata 



va 
va 



yasa niisti sayame 

yasa nasti sayame 

asa nathi dhayame 

yasa nasti sayama 

V 

datlbabbatita ra 
dadhabhatita va 



katanata — dadhabhatita 



cl. 

ni va biiflliam. 

nicha budhani. 

nicho 6a«dham. 

nicha padhaiii. 



It is scarcely necessary to repeat the insertion of the seventh 
tablet, as it has been already given in a preceding number of the 
Journal, and the remarks made upon the purport of tho greater por- 
tion of it do not seem to require revision. The original transcript, 
however, by Mr. Prinsep, was not placed in collateral position with 
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that of Mr. Wcstergaard, and the extent and value of his corrections 
could not, in consequence, bo justly appreciated. I have thought it 
advisable, therefore, to repeat the comparative copy on the same plan 
as the other portions of the Inscription. I am also desirous of ex- 
pressing my concurrence in the correctness of some suggestions com- 
municated by Mr. Westergaard to Mr. Norris, affecting particularly 
the concluding passage, in which he reads, bhavasuddhita, and, 
drirha bbaktita, as well as, kritajnata, or purity of disposition and 
steady devotion, along with gratitude, which readings are no doubt 
correct. Nicha, also, as he suggests, represents, nitya, always. 
It is not, however, easy, even with these amendments, to give a 
satisfactory translation of the whole passage, as the construction 
beginning with, vipulc pi dane, is not clear, and the sense of 
sayame, and, badham, are also questionable. It may be rendered 
perhaps, — where there is great liberality, — although in moral con- 
duct there is not purity of disposition, gratitude, or steady devo- 
tion — yet it is always well. 



TABLET VIII. 

a aau 

O a 'Atikatam antaram rajano viharayatam fleyapu 

Go Atikatam antaram rajano viharayatam fiayasu 

D * * * ta antalain laja vahalayatam nama 

K "Atikatam antarane rajamtya viharayata name 



G a eta magavya 

G4 eta magavya 

D * khamisa * gamaviyam 

K nikhamisba gamagayo 



anani clia etarisani "abhira- 

anani cha etarisani abhira- 

annani cha cdisani atira- 

ananc cha cdisani atasa- 



G a makani ahumpum so 

G b makani ahumsu so 

D mriiti puvam tinam so 

K mana abhavasu so 

G a dasavasa bhisito panto 

G b dasavasa bhisito santo 

D desesaya bhisito jauikha 

K dasavasha bhisito santii 



devanam piyo Piyadasi raja 

devanam piyo Piyadasi raja 

devanam piyo Piyadasi laja 

devanam priyo Priyadasi raja 

ill bo 

ayayasatam cha 'tenesa 

ayayasam ? dhitcua si 

ma sain bo pa a * tena ta 
nikamisaye dhitcna ta 
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G a 
G6 
D 
K 

G a 

Gb 

D 

K 



dhammaysita 
dhaimnayata 
<lh « # * 
dhamayatra 

dasanc clia 

dasaiic clia 

dasana clia 

dasane cfiu 



ctayain 
clay am 
sa 
clay a 

da no 
di'uio 
davc 



lyo 

clia 

clia 
clia 



hot! 

lioti 

hotiti 

lioti 



bamhaiia 
bamliana 
samanu 
sramai'iam 



Java — 



tliairanam 
tliairanam 
vadhanam 
aim * # # 



dasane 
dasane 
dasano 



saniananain 
samananam 
babhananam 
brainanauam 

clia 4 hiranria 
clia hiraniia 
clia hilanua 
lunula 



Grt 
Gb 
D 
K 

Go. 
Gb 
D 
K 

G« 
Gb 
D 
K 

G« 
GJ 
I) 
K 



patividliano clia 
patividliano clia 
pcilliavipanena 
patividliano clia 



janapadasa 
janapadasa 
janapadasa 
paja nasa 



clia janasa 

clia janasa 

— janasa 

— janasa 



daspanam 
dasanam 
datane clia 
Uansana — 



dhainmauusasti 
dhamnmnusasti 
dlianiouupa -;• 
dltammanusati 



dliamma 
dhamnia 



clia 

clia 
* # # * 
— dliamma 



pan 
pari 
# * 
pari 



clih 

puva 
puchha 
* chlia 



clia 
clia 
cha 



'tadopaya 
tadopaya 
tadapaya 
tadopayam 

Piyadasino 
Piyadasino 
Piyadasino 
Priyadasisa 



nsa 
csa 
*sa 

cfo 



bltayarati 
bhayarati 
abhilamo 
bliaycrati 



bhavati 
bhavati 
pota 
bhoti 



prutaclilm — 

devanam piyasa 

devanam piyasa 

devanam piyasa 

devanam priyasa 



rano 
raiio 
lajino 
raiio 



bhage anno 

bhage aniic 

bhage * na 

bliago aile 



Tnr. reading of the Kapur di Giri inscription agrees with that 
of Giniar, with a few exceptions, which may possibly bo owing, in 
part at least, to imperfect transcription. 

In the first passage, wc have some characters interposed between, 
raja, and, viharayata, the form of which is doubtful, and may bo 
merely tlio plural ending of the noun, followed by the pronoun, ye. 
Instead of the, ncyapu, corrected neyasu, of Girnar, a word of doubt- 
ful interpretation, and which cannot have the sense Prinsep conjectures 
for it, or gaming, we have what appears to be the reading of Dhauli, 
nsimc, verily. The following term also concurs with the Dhauli inscrip- 
tion, as, ni-khamislia. Wo have also in place of the, magavye, of 
Girnar, — a word not improbably rendered by, mrigayu, hunting, a 
modification of the Dhauli word, gama viyam — or as Prinsep read* 
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it, uiagaviyam, and in. gauiagaye, magaye, would be satisfactory, 
but then, ga, must be attached to the preceding term, as nik- 
hamishaga — a very unintelligible word. The first portion might 
represent, niksbaina, nikshainishayc, a derivative form of nikskama, 
tin, impatience, intolerance, but the latter cannot be well accounted 
for, and wo may suggest for it, nishkrauicshu, in goings abroad. 
Atasamana is probably erroneous, and the word that follows, abha- 
raau, should bo cither, abhavum, or, abhavinsu, — if intended for 
tho third person plural of tbo preterite. Priiiscp read it, ahum 
pumso, — but in Mr. Westergaard's copy it is, aliumsu, which, if as it 
seems to be, is meant for the verb, is a word unknown. In the un- 
certainty that attaches to several of the expressions we may admit 
something like Mr. Prinscp's translation, although with considerable 
reserve. " In time past, princes, verily have been eagerly addicted 
to amusement and tho chase : and other similar diversions have 
been (indulged in), but now Priyadasi having attained tho tenth 
rear of his reign adopts a different course.'' The passage that im- 
mediately follows the name of the king is read by Mr. Prinscp, 
ayiiya satam, — which he renders " for the happiness of the wise," 
but the reading is, ayayasam, not, satam, — the following words are 
doubtful except the last. In place of ayayasam, we have in the 
tapur di Giri table, nikamisayc, the first member of which may 
imply, exempt from passion or desire, as nishkama, and the latter 
\o intended for, swayam, self, — but which, as a whole, is not very 
iitelligiblc. Tho words that follow have some affinity to those of 
Girnar, but neither inscription perhaps is quite correct. There is 
tvident want of syntactic connection in the sentence iis it stands, 
which is literally, — "Priyadasi being in his tenth year, (?) by him 
iwakeued this moral course," — there is no verb to make up the sen- 
tence; dhitena-ta, the apparent reading of Kapurdi Giri, for, dhitcua 
«a of Westergaard's Girnar inscription does not all'ord any light; but a 
valuable correction is obtained from Captain Jacob, who makes tho 
ioubtful letter of Westergaard clearly, bo, or bau, and which with the 
.ollowing makes, bodhitcna, awakened or instructed. 

Tho remainder of the inscription is in close accordance with 
.hat of Girnar, with a few defects. The general sense is clear enough. 
Dharmayuta, — moral course or festival should be constructed appa- 
rently with what follows it— or that moral course (pursued) by him 
•onsists in this : — In seeing Hrahmanas. Sramnnas, and in irivin" them 
rifts, m seeing elders and in distributing gold, and in the government 
•f the people; in the latter clause we have in tho Kapur di Giri 
Biblct, t'lansana, in placo of, dasana, not, daspanam, as at first read at 
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Girnar. As the use of the seventh case ends here, and dhaminanusasti, 
is in tho first, we may take it as the beginning of a new sentence, an 
render it, the institution of moral laws and reciprocal investigation 
of moral duties; dlianuna paripuchclm, for, dharina pariprichha, not, 
paripuva, as read in Prinsep's copy of tho Girnar inscription, which is 
corrected by "VVestcrgaard, and is confirmed by the, cha, of Dhauli, and 
the evidently incorrect reading of Kapur di Giri, pariprutachhu, for, 
paripuchha cha. These arc the means of effecting that (moral course) 
and these are in another portion (life) the removal of fear from King 
Piyadasi, the beloved of the gods; both inscriptions read, bhaya-rati, 
not, abhaya rati, which Prinscp renders enjoyment without alloy ; 
rati, docs mean pleasure, but it may also imply, cessation, and if the 
first member of the compound be, bhaya, fear, some such signification 
seems necessary. 



Proposed Translation. 

In past times Kings were 
addicted to travelling about, to 
companions, to going abroad, to 
hunting and similar amusements, 
but Piyadasi, tho beloved of the 
gods, having been ten years inau- 
gurated, by him easily awakened, 
that moral festival is adopted, 
(which consists) in seeing and be- 
stowing gifts on Brahmanas and 
Sramanas, in seeing and giving 
gold to elders, and overseeing the 
country and the people; the in- 
stitution of moral laws and the 
investigation of morals; such are 
tho devices for the removal of 
apprehension, and such arc the 
different pursuits of the favourite 
of the gods, King Piyadasi. 



Mr. Prinsep's Translation. 

"In ancient times, festivals 
for the amusement of sovereigns 
consisted of gambling, hunting 
the deer (or antelope), and other 
exhilarating pleasures of the sanw 
nature. But the heaven-beloved 
King Piyadasi, having attained 
the tenth year of his anointment, 
for the happiness of the wise hath 
a festival of religion (been sub- 
stituted) : — and this same consists 
in visits to brahmans and sramans. 
and in alms-giving, and in visits to 
the reverend and aged ; and tin 
liberal distribution of gold, th» 
contemplation of the Universt 
and its inhabitants, obeying the 
precepts of religion, and settling 
religion before all other things 
are the expedients (he employi 
for amusement) -and these will 
become an enjoyment withou; 
alloy to the heaven-belovec 
King Piyadasi in another 
existence." 
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TABLET IX. 



6 a "Devanam piyo Piyadasi raja evani aha atta jano 

G 6 Devanam piyo Piyadasi raja cva aha asti jauo 

D Devanam piye Piyadasi laja hcvam kaha * * « no 

K '"Devanam priyo Priyadaii raya cvam ahati jano 

mangalam karote abadhase 
mangalam karote abadhesu 

mangalam kaletati a *dha 

inagalatn karoti abadhasa 



6 a uchavacham 

G 6 uchavacham 

D ♦chavacham 

K uchavacha 



i nimbi 

G a vivahesu va putalabhesu vii pavasamhi 

G b vivahesu va putalabhesu va pavasammhi 

D ****** da ya pavasasi 

K paja — patu di — pavasa 



va 


'avaha 


va 


avaha 


* 


* * 


va 


ativaha 


va 


etamhi 


va 


etamhi 


— 


etaye 


— 


ataya 



G a cha aunamhi cha jauo 

G b cha ailamhi cha jano 

D — aunaye va hedisaye * nc 

K — anaye va hadisi * * * na 



G a 
Gb 
D 
K 

6a 
G6 
D 
K 

Ga 
Gb 
D 
K 

Ga 

Gb 
D 

K 



uchavacham man- 

uchavacham man- 

bahukam man- 

datu man- 



ni 



galam karote 3 eta til mahadiiyo bahuka 

galam karote eta tu inahiiuYiyo bahukam 

galam ka # * « * * * # •* * 

galam karoti ata tu striyaka balm — 



cha 
cha 

* 
cha 



baliuvidha 
bavuvidhain 
ithibinani 
bahuvidhi 



el.h 

cha yadara 

chhadam 
* 



cha 
cha 
cha putika 



va liiru 

charadatham cha 

va nirathani cha 

su * ni ayam cha 

cha nivastiyam cha 



mangalam 
mangalam 
mangalam 
mangala 



it 
karote ta katavyameva ta 

karote ta katavyameva tu 

kaleti so kativiye ledhcna 

karoti so katavo a 



mangalam apaphalain tukho 

mangalam apaphalam tukho 

•a antalc apapalc chakha 

mangala apaphalam tukho 



3 etadisam 
etarisam 
esahadisc 
etadi 



mangalam 
mangalam 
manga * 
mata kho 



ayata 
ayan tu 
* # 



liiahiijihale 
mahaphalc 
* * phale 
mahaphalam 



o «malati 
ye ma 
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Go 
G6 
D 
K 

Go 
Cib 
D 
K 

Go 
G6 
D 
K 

Go 

Gb 

D 

K 

Go 
Gb 
D 
K 

Go 
G6 
D 
K 

G a 
Gb 
I) 
K 

G a 
Gb 
D 
K 

Go 
Gfi 
1) 
K 



niangalo 
mangalc 
lata 
man<?ala 



ya 
tcsa* a 
"ti 



dhamma mangalc tata ihisa bha- 

(lliainina mangalo tateta diisa bha- 

<la * sisam inuliam ka- 

asa ima dasa bha- 



takamhi sampatipati 
takamhi sampatipati 
loti ■"■ ■::■ ■» •» * 



gn ru nam apacliiti sadhu 'piine.su 
gnjunam apacliiti siidbu paiiesu 
alanam * * * * * « 



lakasu samapaiipati va garanam apacliiti 



pasadha 



sayamc siidhu bainbaiia samananam 
sayainc sadhu bamhaiia samaiianam 

babhaniinam 
bramananam 



sadhu 
sadhu 



sayama — 

cha afio 

cha aiic 

— anc 

— ana 



cha 
cha 
cha 
cha 



saraana 
isamana 

a 

etarisam 
ctiirisam 
a # * * 



diinam etc 

diinam eta 

dano csa 

dana esa 



dhamma 
dhamma 

dhamasa 



mangalam 
mangalain 
mangavala 



nama 
mima 

* * 



a 

ta 



vatavyam pita va «putcna va bhata vii swiimikena 

vatavyam pita va putcna va bhata. va swamikena 

* * * pitina 9 * na pi bhatina pi suvamika 

* sava pitana sava putcna sa bhata * a * * 

va sadhu idam katavyam mangalain ava tasa 

va idain sadhu idam katavya mangalam ava tasa 

« -x- « * •» » * * -» » « # # # ava tasa 

a kana pi mata sasta tena ava prativatiyc na 

ii 
athasa nisMianuya asti cha pavatam 'sadhu diinam iti na 

athasa nisthanaya asti cha pdvutam sadhu dana iti na 
athasa niilhatiya a a ha * namvatc dano sadhati 



imasa tra tatha 



tu 
tu 
sc 

y° 



ctadisam asti diinam 

ctarisam asti dana 

nathi * « 

tu sa ctu 



# saka westi mangalam 

va anugaho va yadisani 

va anagiiho va yarisain 

# nam vii -» # * « « « » 

dita tadika 



jacha taviya 



"una 



dhammadanam va dhammanugaho vii ta tukho mitcua 

dhammadanam va dhammanugaho va ta tukho initcna 

dhammadane — dhammanugaho * * * # * * « 
kusiyc eva lakl mangalain sasayo kitam siyato 
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G a va suhadaycna — flatikona va sapayeua va 

G b va suhadaycna va 'natikciia va sahaycna va 

1) * # # « •» # chinena — sapayeua tivi 

K tatha data kayati sayapanena ilia lobha clia ava 

v hi n 

G a ochaditavya tama tanihi pakarane idam kacliam idaiu 

G b ovaditavyam tamhi tamki pakarane idam kacha idam 

D yovadita * paka * nasi i # # « # 

K dhamadanasa * # * « * # * # -~- ya dhama 

i etli 

G a sadhu iti imani saka * * ■» swagam .iradlicntu iti 

Qb sadhu iti hnini saka » * # swagam anidhetu iti 

D a a •» * •» * -* -» * * * •::■ ■:;■ dhayita ve 

K ananani atham na divati ita ••••• '.- ■::■ a prataranam 

iiiiu ram i 

G a kacha * * <t inina katavyata yatha swagaradhi 

G 6 kacha * « * iminu katavyataram yatha swagaradhi 
D « * * « « * * # « « « taho alabhi 

K va panapasa va * hara pakhanam thani divatoti 

varu abhi asaladhain bhuti orochasc itsti pabhata 
dhata panapasa ka pha dina ta mangala. 

Tub inscriptions begin alike, and the general import is the same, 
the contrast between rejoicings on temporal occasions, and the joys 
which should be identical with good deeds. The term, mangala, 
not meaning as Prinsep has rendered it, happiness, but auspicious- 
ness, and the demonstrations which express the feelings excited by 
any prosperous event — the beloved of the gods, Priyadasi observes, 
— every man is celebrating a variety of rejoicings. Prinsep reads, 
attajano, which he interprets, every man for himself; a sense it could 
not admit if it were the representative of dtma jano, — but the cor- 
rected reading is, asti jano. At Kapur di Giri, wo have simply, 
jano, — which is the best of all, — "he celebrates them on occasions of 
recovery from sickness (of escape from calamity)," or, a-badhesu, — 
from, badha, injury of any kind, — not as Prinsep renders it, abad- 
dhasi, in bonds of affection. What, avaha, signifies, is doubtful, it 
may be intended for, avaha, inviting, or as it is combined with, vivaha, 
marriage, it may perhaps mean betrothing; or at the birth of children, 
or on setting forth on journies, on this and other like occasions, a 
man holds many festivals. The Kapur di Giri inscription is here 
imperfect, and apparently, as is usual, agrees best with the Dhauli 
inscription, — being to the .same purport a« the Girnar. although using 
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other forms, — as, paja, or, )>raja, for, puta, and with less correctness, 
ataya, anaya vti, for, ctamhi, anamhi. 

Tho next sentence presents a variety in the Kapnr di Giri 
inscription, which reads apparently, striyaka, or, sriyaka, in place 
of the, mahadayo, of Girnar; — neither word can bear the sense 
which Prinscp gives it, of great ruination ; as, mahadaya, rather 
signifies, a person of great charity or benevolence, and this seems 
most congruous with the sense of the other term, as, — "but thi 
benevolent man, he also makes many and various kinds of pure and 
disinterested rejoicings — and that is what is to bo done." The Sanskrit 
equivalent of, chhadam, in the Girnar inscription is doubtful ; the 
Kapur di Giri has, putika, which can scarcely be correct. Nir-atham ) 
may be for, nirartham, — without any interested object : the equi- 
valent word at Kapnr di Giri, may be read nirastiyam, although the, 
r, is doubtful, and it probably should be, niratham. The, chara- 
datham, of Prinscp was incorrect. 

The inscription then apparently contrasts the two sorts of 
mangala, — the temporal, and the moral or religious. That or such 
(the temporal) rejoicing is without fruit, and is mere chaff, — but, the 
festival that bears abundant fruit is the festival of duty (Dharma- 
mangala), such as the reverence of the servant to the master — respect 
for holy teachers; siyatam, of long continuance, according to Prinscp, 
is corrected to, ayan tu, but this: another correction occurs in 
Mr. Westergaard's reading here, of, gujunam, for, gurunam, — but in 
that case the original must be inaccurate, as the term is without 
meaning, and the Kapur di Giri inscription confirms Mr. Prinsep'a 
first reading, having also, garanam, or, gurunam, of gurus, or spiritual 
teachers. We have then tho general conformity continued, although tho 
term, sadhu, does not seem to be repeated, nor to be used as a substan- 
tive. Sadhu panesu, sayame sadhu, must mean purity in respect to 
living beings, purity in self-restraint. The Kapur di Giri tablet reads 
apparently pasa (u) dha (?) sayama, restraint with respect to animals, 
— connecting it with what follows, or donations to Sramanas and 
Brahmanas. These and other (like) acts constitute the festival of 
duty, and such a festival is to be cherished as a father by a son, or a 
dependent by a master. Bhiita, here can scarcely signify a brother, as 
it is obviously connected with, swamika, a master, and is more pro- 
bably intended for, bhrita, one who is supported, a dependant. 

The Girnar inscription proceeds, — this is good, this is tho festival 
to be observed, — and continues, with a few exceptions, to be suffi- 
ciently intelligible. It differs, however, so widely from the Kapur 
di Giri, that a collateral interpretation of their meaning is no longer 
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possible. In rendering the Girnar inscription into English, I should 
be disposed to vary from Mr. Priusep in some respects, although the 
general purport of the recommendation of moral and benevolent acts, 
in place of temporal festivity, is the burthen of both our translations. 
The purport of the first word, ava, is unknown, it may be a particle 
for, atha, so: — for the establishment (nisthauaya), of this object 
virtuous donation is practised, — pavuttam, or, pravrittam, not, pni- 
vitain, concealed, secret. " There is no such charity or benevolence, 
as that which is moral (righteous) almsgiving or moral (righteous) 
benevolence. That is chaff, and is to be reprehended, either with a 
friend, a companion, a kinsman, or an associate :" Suhadaycna, is no 
doubt intended for, Suhridayena, although it be synonymous with, 
mitra. The corrected copy of the Oirnar inscription reads, ovaditavya, 
— apaviiditavya, to be shunned or blamed, not ochaditavya, — rendered 
by Prinsep, utaditavya, to be observed. He takes no notice of, tukko, 
either now or on its former occurrence, which is intended apparently 
for, tusha, chaff, straw, or empty, vain ; — nor has he attended suffi- 
ciently to the purport of the pronoun, ta, for, tad, that, referring to 
that above described temporal sort of, mangalam, or rejoicing. In 
this manner, this is to be done, this is good, — with these means let a 
man seek, Swarga, — this is to be done, this is to be performed when 
Swarga has been obtained, aradhi; or better as at Dhauli, alubhi. 

A translation of the corresponding portion of the Kapur di 
Giri inscription is wholly impracticable — many of the letters aro 
very questionable, and many of the words unmeaning, and the original 
may have been blunderingly sculptured, or the transcript may bo 
defective, even beyond the deficiencies acknowledged to occur here. 
That something like the sense of the Girnar inscription is intended 
may be conjectured from the recurrence of the word, mangalam. We 
may also conjecturally render two or three detached passages as, 
kitam siyato, kritam syat, let it be done: ilia lobha ava dhama dunasa, 
here (in this world) the desire of any other than righteous gift, Ya 
dhamma ananam atham na divati, that law which does not seek the 
good of others. 

Proposed Translation. Mr. Prinsep' s Translation. 

The beloved of the gods Pi- Thus spake King Piyadasi, 

yadasi Raja, thus says : every man beloved of the gods ! 
that is, celebrates various occasions "Each individual scekcth his 

of festivity; as oa the removal of own happiness* in a diversity of 

incumbrances, on invitations, on ways : in the bonds of affection, 

marriages, on the birth of a sou, — in marriage, or otherwise, — in 
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or on sotting furl.li mi a. journey; the roaring of offspring, — in foreign 
on these and oilier occasions a travel : — in theso ami oilier similar 
man makes various rejoicings. The objects, doth man jirov'nlc happi- 
lienevoleut man, also, celebrates ness of every degree. But there 
many ami various kinds of puro is great ruination, excessive of all 
and disinterested festivities, and kinds when (a man) inakcth 
such rejoicing is to he practised, worldly objects his happiness. On 
Such festivities are fruitless and the contrary, this is what is to 
vain, but the festivity, (hat bears be done, — (for most, certainly 
great fruit, is the festival of duty, '""'• species of happiness is a 
such as the respect, of the servant fruitless happiness.) — to obtain 
to his master; reverence for holy the happiness which yieldeth 
teachers is good, tenderness for plentiful fruit, even the happiness 
living creatures is good, liberality °f virtue; that is to say: — 
to liralimaus and Srauianas is kindness to dependents, reverence 
good. These and other such acts to spiritual teachers are proper; 
constitute verily the festival of humanity to animals is proper: 
duty, and it is to be cherished as !l " these acts and others of the 
father by a son, a dependant by saiuo kind, are to be rightly deno- 
his master. This is good, this is initiated the happiness of virtue ! 
tho festival to ho observed, for " Jty lather, and by son, and 
the establishment of this object by brother ; by master, (and by 
virtuous donations are made, for servant) it is proper that theso 
there is no such donation or bene- things should be entitled happi- 
volouce as the gift of duly, or the lloss - -And further for tho 
benevolence of duty, that (bene- '""TO complete attainment of this 
voleucc) is chair, (which is con- object, secret charity is most 
traded) with a friend, a coin- suitable : — yea, there is no alms, 
paniou, a kinsman, or an associate, '"id no loving kindness compara- 
aud is to be reprehended. In such bio with the alius of religion, and 
and such manner this is to bo *•''« loving kindness of religion, 
dune; this is good; with theso w ''ich ought verily to bo upheld 
means let a man seek Swarga alike by the friend, by the good- 
ling is to be done, by theso means bearted ; by kinsman and neigh- 
it is to bo done, as by theui Swarga bour, in the entire fullilment of 
has been gained. pleasing duties. 

" This is what is to be done : 
this is what is good. With those 
things let each man propitiate 
heaven. And how much ought 
(not) to be done in order to the 
propitiation of heaven!" 
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Go, 
G6 
1) 

K 

Ga 

Gb 

D 

K 

G« 
Cib 
D 
K 

G« 
G b 
D 
K 



TABLET X. 

'Dovauam piyo Piyadasi raja yaso 

Devaiiam piyo Piyadasi raja yaso 

* # * jiiyo Piyadasi la * yaso 

"Dovauain priyo Priyadasi raya yaso 



va 


kiti 


va 


n a 


va 


kiti 


va 


ua 


va 


vidl.i 


va 


n a 


va 


kill 


va 


ua 



lualiiUlia 
inaliiUhii 
# # * 
maliatlia 



Ya 
va 
bo 
va 



hi ltiauato afiata ladaplauo Jogliaya 

liii inaualo aiiata tadaltano diglniya 

ua # * hi yaso va kadliava icliliati ta dwayo 

lia lnauali ai'iatra yo pi yaso uriti va 



clia uio jana 
clia mo jana 
aiinati ja * 
imati tcna 



MISUIISII 

'dliamm achat usd 

dliamniasusuusa 

„ * * * # * * 

tasa ayatiya clia 



pi'tsuimata 
sususa tarn 
su puuasii * a 
Uda dhainasa 



sashosa sashrusa ainiti 



dliaiiiuiavatau 
dkauimavataui 
dlianuiia * * 
dhaiuavalaiii 



iii it 
va 

clia 

va 

clia 



anuvidlii- 

auuvidlii- 

* * * 

anuvidlia- 



G a yatiim 

G b yatiiiu 

1) * * 

K yatam 



eta 
eta 
eta 
ota 



loiyo 
kaya 
kayo 
kayo 



dcvanauipiya Piyadasi raja yaso 

dcvauainpiyo Piyadasi raja yaso 

* * * iyo * * * * * * * 

dovauaiiipriyo Priyadasi raya yaso 



G a va kiti 

G b va kiti 

D * * * 

K — kiti 



va icliliati 'ya lu kinclii parakamato deva- 

va icliliati ya lu kiclii parakamato deva- 

* * # * davi *- * palakamati dovii- 

va icliliati yo tu kiclii parakrauiati dovu- 



G« 
Q b 
D 
K 

G a 
Gb 
1) 
K 



nam (piyo) Piyadasi raja ta savam 

nam (piya) Piyadasi riija ta savain 

nam piyo Piya * * * # * * * * 

nam priyo Priyadasi raya tasa vain 



kiuli 
kinti 



sakalo 
sakalo 
kiutisakama 
vusati sakalo 



apaparasavo 

apaparisavo 

apapalasave 

aparisavo 



asa 
asa 
a pa 
suyati 



esa 
esa 
kiti 



til 

til 



III 



vol. xn. 



paratikaya 
paralikaya 
# * # « 
paratikaye 

i 

pariisavcya 
parisavcya 
paiuasa ft * 
parasravcysim 
P 
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G a 
G 6 
I) 
K 

G« 
Qb 
D 
K 

a « 

G 6 

1) 

K 



l\]>lllin:« 111 

apui'iuam 
* * # 
apuiiam 

usuionn 
iisalcna 
» * >* 
osadhifia 



'diikarautn, 
dukaraiilu 
# * « a 
diikarittu 



kho 
'kho 
kajo 
klio 



clam 
ctiim 



esbe va 



cltlin 

vadakuna va janeua 

chhadakcna va janeua 
va ##**###- 
dakena — tagcna 



vn afiata agona parukaiiicna pavam pari'i 

clia ana la agcua parakamena savain pari 

ta age * * * mi savam — 

lava *gcna parakamena savain paviti 



J 1 



clia 
clia 
clia 



t' 



jiptii 
jipta 



ola 
eta 



laklio 
(a kho 



iisatcua 
usatcna 



palili * ■:;■ # * kliu dakeua lripasalcna va tisateua 
ola clia osa *#*#*«*« # # 



G « — dukaram. 

G 6 — diikaraiii. 

T> clia dakalala. 

K * * * # * 



Tun inscriptions open aliko with tho name and title of tlio Prince, 
with this difference, that horo and in the subsequent repetitions of the 
word, liny a, is used for, Haja, a provincialism which ia not usual at 
Girnar, (lie siilisei|iioiit words also correspond, maluUhu va ha (hi,) 
maiialc, for which we may admit Mr. Priusep's translation, although it 
would appear a.s if no distinction were matlo between the nomiiiative 
and objective cases. 

The following in tho Girnar tablet, is, as Mr. Prinsep observes, 
unintelligible without correction, but the corrections made by his 
Pandit cannot ho allowed. 

Mr. Westergaard's version suggests a correction more palpable, and 
authorises us perhaps to read tho text, tad atlano dighaya, that has 
been my own (fame) for a long time, as well as of my people. Tho 
Kapiir di (iiri iu.scripliou is totally different, and also apparently 
requires correction, at least the change of, imati, to, ichhati, a. change 
borne out by the reading of the Dliauli inscription, which is else of 
little service. Wo may render the Kapur di Giri inscription, " but 
on tho other band, he who desires wealth by fame, — by him obser- 
vance of duly, iScc, is to bo followed," — ayatiya, is a doubtful word, but 
in (he rest, the words agree with the Girnar tablet as corrected by 
Westergaard, and may be rendered, — "Let tho service of the 
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moral law, ami the service of the righteous bo followed ; this is to 
bo done." 

Wo liavo tlicu tlic like double repetition of the prince's 11:11110 
ill both, the beloved of tho (gods, wishes fame and lenowu, and 111:13- 
liiuch as ho excels, the beloved of the gods, &c, it s of him for 
future happiness. In the following we have, vasal i, lie or it dwells 
instead of, kiuti, which may be intended for, kin-tu, but. The 
sense of tho following is not very clear. Mr. l'rin.so|> renders, apa- 
parusavo, iminorlality, but Westergaard's reading is, apapaiisavc, 
and that of Kapur di Oiri, apparently, aparisave. Jt seems more 
likely also, that tho words are in the nominative rase than in 
the fourth, and as l'riusep supposes it may he intended lor, 
parisrava, — which may be interpreted, fame, reputation. The sense 
of the passage will then be, — all this (worldly fame,) is worthless 
reputation, which is tho reputation of (ho unrighteous, a source of 
pain and empty; uniting, klio, with the, la, or tu, that precedes, 
and which is else referred to, dukarau. Tho following again is 
a series of perplexities ; as Prinsep observes and tho Kapur di tliri 
inscription does not help us. Tho terms would seem rather to refer, 
however, to tho sources of worldly fame, ami imply that by what- 
ever means acquired it was profitless and painful as computed with 
the credit derived from the observance of, dhaina. iMr. l'riusep 
reads the two first words, ctam vadakena, and, vajniicna, but Wester- 
guard has, ctam chhadakena, and of the second, it is jpicstionuhlo if it 
■should not bo divided, va janena, — by people, associating it with tho 
word that follows, usalena, — the meaning of which, however, is doubtful. 
Iu the Kapur di Giri inscription, we have for it apparently, osadhiua, 
for perhaps, avasadhuua — impure or vulgar people, opposed to, dakshiuu, 
clever or distinguished, or if we take chhadakena for chhalakcna, 
wo may render it by crafty, and the usalona, may bo intended for, 
asatyeua, untrue, or, asatona, unrighteous: implying, but by what- 
ever effort it is acquired it is empty, and a source of pain. I'aracha, 
jititii, is iu Westergaard's copy, paricha jipta, or jilta, — at Kapur <li 
Oiri, pavili ji ota, — in cither case it is not easy to propose a satisfac- 
tory equivalent. The concluding wont, dukaram, both in this place 
and where it formerly occurs, instead of representing, dukha-kuram, 
causo of pain, may perhaps bo preferably rendered, duslikarniu, dilli- 
cult of attainment; which would give a different purport to the latter 
part of the interpretation, and would not be incompatible with the 
words preceding it, apunmim for apunyunani, dillitMill for (lie un- 
righteous; and asntyeua diishkaram, difficult to be acquired by nil-' 
(rulh; but I lie general sense would be as iiueerlaiu as before, and iu 
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proposing any translation of thin tablet, n comparison, rather lliitn a 
solution of dillicultics is intended. 



Proposed Translation. 

Tho beloved of tlto gods, tho 
Princo Piyaihusi, docs not esteem 
glory mill famo lis of groat value, 
ami besides for a long limo it lists 
been my famo and that of my 
people, that tho observance of 
moral duty and tho servico of tho 
virtuous should bo practised, for 
this is to be done. This is tho 
famo that tho beloved of tho 
gods desires, and inasmuch as tho 
beloved of tho gods excels, (ho 
holds) all such reputation as no 
real reputation, but such as may 
bo that of the unrighteous, pain 
and chaff; for it may be acquired 
by crafty and unworthy persons, 
nnd by -whatever further cflbrt it 
is acquired, it is -worthless and a 
source of pain. 



Mr. Priiuep's Translation. 

"Tho heaven-beloved King 
Pivadasi doth not deem that 
glory and reputation (are) tho 
things of chief importance ; on tho 
contrary (only for the prevention 
of sin) nnd for onforcing con- 
formity among a people praise- 
worthy for following tho four 
rules of virtue, and pious, doth tho 
hcavcn-bclovod King Pivadasi 
desiro glory aud reputation in 
this world, and whatsoever tho 
hcavcn-bclovcd King Pivadasi 
chiefly displaycth heroism in ob- 
taining, that is all (connected with) 
the other world. 

" For in everything connected 
with his immortality, thoro is as 
regards mortal things in general 
discredit ? Let this bo discrimi- 
nated with encouragement or with 
abandonment, with honour, or 
with tho most respectful force, and 
every dillieulty connected with 
futurity shall with equal reverence 
bo vanquished." 



TABLET XI. 

O a Dovnnain piyo Piyadasi raja evam aha nristi ctari- 
h Dcvnnnm piyo Piyadasi raja evam aha niisli ctari- 
K Devauam priyo Priyadasi niya evam abati nasti edi- 

n 
Ga sain diinam y:irisam tlhammn.dnuam dhammnsanstavo va 

(1 b sum damim yiirisain dhammadiiuam dhanimasanstavo vii 

K sum danam yadisnm dhammailsinam dhamnmsaustavo — 
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2K 



G a dhainmasamvibliago vil dhaiiimasamhaudlio v.i (alii idam 
G 6 dhammasamvibhago va dliamuiasaiuhaudho va lata idam 
K dhammasamvibka"o — dhammasaiubaiidha va * ta idam 



Ga 
Gb 
K 

G a 

Gb 
K 

Ga 

GJ 
K 

G a 
Gb 

K 

Ga 
Gb 
K 

Ga 
G6 
K 

Ga 
Gb 
K 

G a 
G6 
K 



bliavali dasabliatakamhi saui|ialipati mataii pkari 

bliavali diisabliatakainlii samapatiiiali niiilari pitari 

— — — daiiani bliatakranam samapatipali mata piluslui 



iitiliipiutlula 
sadlio sususa mitasasuta 

Hiidliu sususti mitasastata 

susrusha mi * tasa 



slala 



iiatakanaiu bamahiia 
halikiiuam bahmana 
ualakanam 



samaiianam sadhu daiiam 
samaiia Siidhu daiiam 

samanabamanasa + + daiiam 

ft 

etam vatavyam pitrt va 
eta vatavyam pita va 
ctam vatavo pitrena pi 



panauam 
panaiiam 
pranaiiam 

putona 
putcua 



mitrciia pi 



voaiychi 
vesiyelii 
vesiycua 



cli 



— lokavasa liriidlia 

— lokavasa aradho 
ilia loka cba aradhcti 



niitasa sutena 
mitasasa sta 
milrasa sta 

idam 
idam 
ida 

lioti 
boti 



idam sadhu 
idam uadliu 
sadhu 



anaraiublio siidliu 
anaraiublio Siidhu 
anaraiublio 

va bliatii — va 
va bliatii — va 
putrcna pi va bhatcna pi va 

nuii 

blialakcna va vyava pali- 

bhalikcua va ava pati- 

tuna — ava pati- 

u 

kalavyain so tallui karui 
katavyain ho tallui katai 
katavu to talba karatam 

a 

para to vii anautam pufiam 
parala cha anaiitani pui'iam 
parata cha aiiantam pui'iam 



knisava 



bbavati tcua dliammadiiiicna. 
bliavati tcna dhammadaiicua. 
bba * ti tcna dliamadaiicua. 



Tun portion of tbo Girnar inscription contained in tho eleventh tablo 
which is not found at Dhatili, occurs at Kapnr di Giri with a sin- 
gularly exact conformity to tho inscription at Girnar. The sense of 
this as Mr. Prinsep observes, is clear: it might bo doubted if his inter- 
pretation of, dharma-diina, tho giving or teaching of virtue, bo cor- 
rect as tho ordinary moaning is merely a gift of any kind from a 
pious or virtuous motive: tho contoxt, however, seems to warrant las 
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explanation. There are no uncertainties of rending until wo como to 
the, niilasa sula, of 1'rinscp, corrected to milasa slab)., which is rather 
unintelligible. Sola is most probably wrong, for when llio words 
recur shortly afterwards, suta, has licun preceded by putra, a son, and 
there can ho no need of both. The Kapur di Giri inscription' has, 
mitrasa tula, which would be satisfactory, tata, meaning, laluh, then, 
also, ami; hut in the second placo wo have, niilra sa-staluna, which is 
equally puzzling, particularly as wo have, mitra, before, showing that, 
mitnisasta, is something else; if wo could read tho whole, mitrasafr- 
(una, it might mean, to friend and foe; hut this is scarcely allowable 
The Kapur di Giri inscription is more consistent than that of Girnar 
in its use of the instrumental caso in this part for all tho terms, 
l'ativosiyenu. in place of pativosiychi is only tho singular for the 
plural. Mr. l'rinsep renders, liliatakcna, by Jthritakeua, a labourer, 
but. the corrected reading is, bhalikena, which will rather bo lilin-r- 
irikena, by a master. 

In tho following passage, the Kapur di Giri tablet, howevor, reads, 
ilia, preceding it. by, karalam, which can scarcely bo correct: it also 
inserts a very unintelligible term, krasava, which must bo a mistake. 
Prinscp reads, karu-i-loka, but Wostorgaard has, kata, with which the 
i, may perhaps be preferably attached; kata-i, for, kritwa, having dono 
i, for, ilia, or, idain, is unusual, and it is not wanted. 

Proposal Tmiifliitioii, Mr. l'rinse/>'s 'J'randitiion. 

Thus says the beloved of tho Thus spake Piyaiiasi, the king 
gods King 1'riyada.si: there is no beloved of the gods ! — 
gift, liko tho gift of virtue, who- "Thcro is no such charily as 
ther it bo the praiso of virtue, the charity which springeth from 
tho apportionment of virtue, or virtue, — (which is) tho intimate 
relationship of virtue. This (gift) knowledge of virtue, the inheri- 
is the cherishing of slaves and dc- timro of virtue, tho close union 
pendents, pious devotion to mothor with virtue! And in these 
and father, generous gifts to maxims it is manifested : — "kind- 
friends and kinsmen, lirahuiauas ness towards servants and hiro- 
aud Srumauas: and tho non-injury bugs; towards mother and father, 
of living beings is good. lit this dutiful service is proper : towards 
manner, it is to be lived by father a friend's offspring, to kindred in 
and sou, and brother, and friend, general, to Wrahmans and Sramans, 
and friend's friend (?), and by a almsgiving is proper : avoiding 
master (of slaves), and by neigh- tho destruction of animal lifo is 
hours. This is good, this is to bo proper.' 
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practised, and thus having acted, "And this (.saying) should be 

(hero is happiness in worldly equally repealed by lather and 
existence, and hereafter great ho- son, (?) by the hireling, and even 
liucsa is obtained by this gift of so by neighbours in general! 
virtue. "This is excellent— and this 

is what ought to bo done ! 

"Ami whoso doeth thus is 
blessed of the inhabitants of this 
world : and in the next world 
endless moral merit rcsultoth from 
such religious charity." 



TABLET XII, 

G a 'Oevanaiu piyo Piyadasi raja sava pasanOiiui uha pava- 
G b Dovanam piyo Piyadasi raja sava pasaniliiui eha pava- 

G a jitani cha gharistiini cha pujayati danena cha vividhaya 
G b jitaui cha gharist'.ini cha pujayati daiicua cha vividhaya 

no o 

G a cha pujiiya pujayati na'na tu luthii diinam va piija 

G b cha pujaya piijayati ucna tu (alba danam va piy'e 

G a va devaiiam piyo inauuato yallui kiti siira vailhi asa 
G b va dovanam piyo inauiiato yatba kiti s.'ira vailhi asa 

it it t 

G a sava pasaiiilunam siiro vadhita hahuvidhii J tada gasa 

G b sava pasaudanam siira vailhitu hahuvidha tasa tasa 

hi i 

G a tu idam inula ya 
G b tu idam im'ilam ya 

it 
(I a pujii panipasanda garabii 
G b pujii panipasanda garabii 

(j a lahakii va asa 'tania 

G b lahak.i va asa tamhi tamhi pakarauo piijeta ya tu 

G a ova pariipasandii tena tena pakaraueiia evaiu katam 
G b ova panipasandii tena teua pakaraiiena cram katam 

it 
<! a flptapasauila cha vadhayati parap.isaui'lasa cha apakaroti 

(i b littapiisanila cha vadhayati pnrapasandasa cha upakaroti 



va chaguti 


kinli 


aptapiisamla 


va viguti 


kiuti 


atlapasauda 


no 

ilia va fio 


bhttVO 


iipakaraiiamhi 


diii va no 


bhavo 


apakarauamhi 


tamhi pa 


karaiu: 


pi'ijeta yii tu 
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G a 'tadaiiicitliii k.iioli siptaptisamlani cha cliliaiiali parapa- 

Q b tadautcthti karoli littnpiisaiu'lam clia clihaiioti pariipa- 

G a sam'Iasa clia hi apakaroti yo hi ksichi liplapiiHaiiilsiu 

G b sanilasa v:i pi :i]iakavoti yo hi kiichi littapiisanUa 

G a piijayati parap;isautlam va garahati "sava ilptapasanila 

G b piijayati parapiisamlam va garahati sava riltapasantla 

G a bliatiyil kiuti aptap&saiiilam dipayo ma iti yo clia 

G b bliatiyii kiuti iiptapnsanilam dipayo ma iti so clia 

G a puna tatha karoli liplapiisauilam btiilhatarani papapuiniti 

G b puna tatha karoti littapiisanilam btiillialaram upahanuli 

mn y» illin it 

G (I tasa cho viino ova stidha ikinti manamaiifiu.sa dhain- 

G 6 tasa ina viiyo eva smllui kiuti maiiamanFiasa dham- 

B clia 

G « mam suiisita clia pusanserava cram hi doviinam 

G b main sunaja clia susunsoracha cvain hi doviinam 

T (Ml 

G a piyasa ichha kiti saya pusnuUii balm piita clia asu 

G b piyasa ichha kiuti sava piisamla balm aula clia asu 

(Miiiinto 

G a kaliiiisigaimi cha asu "yo clia tala lata papunfiata hi 

G b kalnfiiigama clia asu yo cha tatsi tata pasannato hi 

G a vatavyam dcvanaiu piyo <io tatha danain va puja 

G b vatavya dcvaiiam piyo no tatha dtinam va puja 

G a va niaiifiato yatlnl kinti sari vailhi asa sava ptisan- 

G b va maunalo yallisi kinti sara vailhi asa eava pasan- 

ti 

G a (liiiuim bahuka cha ctiiya "athaya vyapatii dliamina 

G 6 tliinam bahakii va otiiya atha vyapatii dhamma 

G a mahainatii cha ithnijha klio luahaimitii cha vava ka- 

G 6 mali:iiiuitii cha it-Mijha kha inahiiinalii cha vacha bh(T- 

G a mikii cha afio cha nikiiya ayan clia ctasa phalsiya 

G b mikii cha una clia nikayo ayan cha etasa phalaya 

G <t aplapiipanila vadhi cha holi dhammnsa cha dipauii 

G 6 (ittapasiimla vadhi cha holi dhammasa cha dipatiii 
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I do nut find iu the Kapur <li Giri iiiscrij.tidii uiijlliin^' that corres- 
ponds with the twelfth division of the inscription at Girnar, and it 
will bo recollected that it is also wanting at (Jul lack. Mr. Priusep 
has proposed to account for the omission at the latter place, by sup- 
posing that it might not havo been thought necessary, for as tlio 
Uuddhist religion prevailed already in Kalinga, it was not requisite 
to enjoin its propagation or enforco the conversion of heretics in that 
province. It may bo reasonably doubted, however, if the inscription 
has reference to conversion of any kind, and whether the term, 
Piishand.i, as it is used iu these tables, admits of the ordinary 
translation of unbeliever. Such a souse is (dearly incompatible with 
the opening passage which declares that King Piyadasi honours or 
worships, (pujayali) all pashaudas, he worships them with gills, and 
with worship (or honours) of various kinds. There can be no doubt of 
the rendering, tho words are distinct, and their sense is clear enough, 
and we cannot conceive of a pious king making a public announce- 
ment that heresies aro tho objects of bis especial reverence and 
bounty. Pashanda, must therefore, havo some other sense, and tho 
remainder of tho edict, indicates its meaning to be any form of religious 
faith, any profession of belief. 

Thero runs throughout tho inscription, as Mr. Priusep remarks, a 
frequent repetition of tho tonus, iipta piisauda, and, para piisauda, as 
the mutual antitheses of each other. Tho first he renders converted 
heretic, from, tipta, aptus, gained, tho latter, unconverted; under- 
standing by, para, extreme, ultra, — but, para, properly signifies other, 
or further, and cannot admit of such a latitude of interpretation: it has 
probably here its own usual sense of, other, different, and suggests a 
correction, not only in the meaning, but the reading of, apta, which 
should be, not iipta, but, iitta, for, iitmau, own. Mr. Priusep ([noting 
a passage cited by Mr. Tumour, in which, saukhitto, for, sanksliipta, 
occurs, observes that, pt, is never, in tho Girnar text, contracted to, tt, 
but is written at length, as in, chaptara, iipta, but this would be so 
utterly at variance with tho practice of Pali writing, that the fact may 
be questioned: the form of the compound character, it is true, resembles 
that of, pt, more than that of, tt, but we cannot always depend upon 
tho Booming forms of conjunct letters, and a character which is dubious, 
only perhaps from our imperfect acquaintance with (lie alphabet, is 
not of sufficient weight to countervail a fundamental rule of the Pali 
dialect, — the substitution of a double, t, for, t and any other conso- 
nant. 1 read therefore not, apto, or, chaptaro, but, alto, chat tare, and 
iu tho former case, with the advantage of providing for a natural con- 
trast to, para, alia pasnnda, one's own faith, para patanda, the faith of 
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otliorx. Tho object of Uio edict is llion made obvious, and whilst it 
gives Uio preference U> thoso who follow tlio fnil.li of llin king, it diroct* 
that rovereneo ahull bo shown to all systems by which moral obliga- 
tions sire instilled. 

There iH another objection to Mr. Prinsop's rendering of tlio term 
Pasanda, which bo IraiiHlatca, uiiboliovors ; tlio term, when it first 
occurs ia in the neuter plural, Ptisandani, and it cannot tlicrcforo bo 
applied to person; it must denote, the thing, not the individual; the 
belief, not tho believer: tho sanio may be said of the following terms, 
pavajitani and glummls'ini, which are also separated from tlio term, 
pnwuidani, by elm, and cannot therefore bo rondcrod as tho opithols, 
ascetic or domestic; they must bo rather, tho condition of mendicant 
and householder. Mr. J'rinscp remarks, that the accusative, i, plural, 
has been written with iini, instead of (in; but as far as wo know of Pali 
grammar, this can only ho truo in tho ncutor gender. I'avajiltiiii is 
intended for pravrajilani, from pravmjila, a wandering mendicant, 
mora probably than as Mr. Prinsep supposes Pravijitani, tboso by 
whom their passions aro suhduod. 

Mr. Prinsop's reading subjoins the letter, na, to pujriyati; wbon tho 
word recurs in Mr. Westergaard's copy it appears to bo, no, but in 
cither case its meaning is doubtful, unless it bo conjoined with tho 
following syllable, and read, ncna for ancua, by him. Kiti, which 
Mr. Prinsep supposes to bo for, kirtti, glory, appears afterwards ns 
kiuti, which cannot ho so identified, and it is not a very probable 
rendering in the first instance, for it docs not appear what connexion 
can exist between Piyadasi's patronage of tho Pasandas, and his own 
true glory, or as Prinsep translates, " not that tho beloved of tho gods 
deemcth offering or prayers to bo of tho same (value) with true glory." 
Tho following passage also can scarcely bo borne out by tho text. 
(Sara vriddbi, cannot denote, even paraph rustically, salvation. Instead 
of 1'rhisep'n rendering 1 should prefer, subject howovcr to considerable 
doubt, something to tho following clfect. Tho beloved of tho gods, 
Piyadasi the king honours all religions, whotlicr ascetic or domestic. 
Ilo honours them with gifts and with worship of various kinds; bul 
tho beloved of the gods docs not esteem gifts or honours so much 
as tho increaso of that which is essential: vriddbi, tho increase; sara. 
tho essence (of religion;) moaning probably tho discharge of moral 
obligations. Tho edict then proceeds: P>y (of) hint tho encourage 
ment of the essentials of all religion is in various ways, but this is 
tho root of it. Wo have tho same doubtful words, ya va chaguli 01 
chiguti, or according to Wcstergaard, ya va viguti; either is question- 
able, bul apparently not indispensable to tho senso, as that may bi 
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connected with what precedes, tlio root of the encouragement being 
this; that honor ho given to his own faith, ami that that of others 
bo not reviled, nor treated with injuries, npakarauamhi: the word 
that follows, read by l'riusep, lahaka, is considered by hint lo bo 
identical with kipaka, a speaker, a disputant; and ho accordingly 
translates tho passage as if it rolalod lo controversial discussion, which 
is more than doubtful. Again his reading of taiuhi-tainhi, as ono 
word, from taina, darkness, cannot bo correct, as it is nothing inoro 
than tho repetition of tho pronoun; tasinin lasiniu, agreeing with 
pakurauo, prakarano, in this, and this manner ; that is, " Let the 
reverence bo shown in such and such a manner as is soiled to the dif- 
ference of belief, as when it is done in that manner it augments our 
own faith and beuelils that of others." 

The edict then proceeds: Whoovor acts otlierwi.se, tadaulhctlui, 
possibly for tadanyalhn karoti injuros his own religion and annoys 
that of others; chhauoti, l'riusep conjectures lo be intended for 
kshauoti, what hurts or destroys, which is possibly correct. The text 
continues, without ollering any groat dillicully to give the following 
reading: — "who rovorences his own faith and reviles that of another, 
saying, lot all become of ono faith, or let us spread tho light of our 
faith, ho only throws obstruction in the way of his own belief." 
There does not seem to he any reason for rendering, hhaliya, by pecu- 
niary consideration, for bhritya by hire, although it is not easy lo 
propose any preferable interpretation. The following passage is also 
very perplexing, and although 1'riusep's version, "such an act in his 
very breath and well being," cannot bo tho translation of lasa niavayo 
ovasadhii, it is not easy to guess what it implies. In the following, 
again, thcro is probably something wrong; l'riusep has it, "niore- 
o\ or hear yo tho religion of the faithful and attend thereto;" under- 
standing, apparently, sunaja for sruyatsim, " let it be heard," a change 
not possible. Mi'iua maiihusa, ho renders also uiauyauu'iuusya, obe- 
dient, faithful, hut if the initial letter could be got rid of, it were more 
probably, anya anyasya, of one another; while suuaja, which is con- 
nected wilh susunsera, by the conjunction eha, must bo a noun in tho 
third case, possibly the instrumental of sunati, suuatyu, reverence, 
respect. Altogether 1 should be disposed to render the passage some- 
thing like this, " of such a person tho more bouolicial course is by ihc 
discharge id' mutual respect ami service." 

I am at a loss to understand upon what prineiplo the next passago 
is rendered by Mr. l'riusep, "apparently such is tho desire, the act, 
tho hope of Iho beloved of the gods, thai all unbelievers may speedily 
be purified and brought into contentment speedily." Tho beginning is 
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of course correct., "such is (lie wish of llio liolovwl of llio gods," but 
tlio rest cannot admit of (lie above version; he seems to havo been led 
to it by supposing, nun, lo be identical with, liAu, quickly; but oven if 
{ho identification were correct, it would not justify tlio rendering, 
while it seems probable that it is not a particle lint a verb, implying 
(hero are, or have been, as IVmsep has also suggested for santi or santti, 
from, As, to be, making, lisu, in llio third person plural of llio imperfect. 
There are also some remarkable words in this paragraph, which it is 
extraordinary that Mr. l'rinsep should have overlooked, as they aro 
thoso which are common lo tlio religious books of the Biahmans and 
Buddhists, although applicable in au especial manner lo tho scriptural 
authorities of llio latter, Sola and ngama, meaning by tho first, Sutras, 
fundamental rules, and by the second, any religious authorities. In tho 
inscription it is said, that many Pasandas, have such authorities, and 
the passage indicates therefore, Piyadasi'e, especial encouragement of 
those religions which depend upon written authorities, of tho people 
of tho book. The sentonco, as I understand it, imports " in all reli- 
gions thcro may be many scriptures, (Sutras) and many holy texts, 
(Kalyanagama) and such are to bo maintained for their purity; or 
pasannnte, (me,) through (my) favour. We then have a repetition of 
(he sentence which occurred earlier in tho tablet, the order a littlo 
changed; "the beloved of tho gods does not esteem gifts or reverence 
so much as encouragement of the essentials;" it is then added, and for 
this purpose various olliieis arc appointed to exercise an inspection 
over all Pasandas: these are, Dilantin mahamatras, regulators of 
morals. The next term is indistinct, l'rinsep reads it, Ithaijha, which 
ho derives from, Ithairyya, and renders it, " possessing fortitudo of 
mind;" but as far as it is legible it is, itlhi, for slri, a woman, and is 
connected with, Mahamata, as Ithiya mahamaln, denoting a different 
officer, perhaps ono charged with the snperiutendanco of tho weaker 

BOX. 

Tho following is vaeha, (for valsal) bhumika, " seats of tenderness," 
which l'rinsep re.ids vividha kiimikas, "practisers of every virtue," 
but being separated by cha, from what precedes, the words must sig- 
nify some other functionaries; so also wo have next, nno cha. nikaya, 
and other officers, not congregations. The edict concludes: The 
advantage of this (measure) is the increase of our own faith ami the 
lustre of moral duty, l'rinsep makes these but one; for the increase 
of converts is the iuslrc of religion; but the employment of tho con- 
junction, cha, repeated, clearly distinguishes them, although tho use ol 
one verb shows that the vriddhi, of the rilla pasanda, and tho enhance 
ment of Dhaiinn, is aliko the object of the edict. 
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If this part "I" tlio edict lias boon lightly interpreted by tlio pre- 
sent proposed rendering, it is one of tlio most remarkable of tlio whole. 
It shows entire latitudinariauism in tlio author, not iudilfcrcncc pcr- 
11:41s to forms of religion, but strict impartiality, and a decided pre- 
ference of moral over ritual; for tho Sitravriddhi, the increase of that 
which is spiritual, over cither tho, atta, or para-pasauda, individual or 
different form of faith. What is considered to be essential, is clearly 
enough laid down in other edicts; reverence «,f gods, Uraliiuaiis, 
ascetics, elders, duty to parents, affection to children and friends, and 
general benevolence and humanity. 



Proposed Translation. Mr. Prinsep's Translation. 

Tho beloved of tho gods King " Tho heaven-bolovcd King l»i- 

Priyadasi, honours all forms of re- yadasi propitiateth all unbe- 

ligious faith, whether professed Hovers, both of the ascetic and 

by ascetics or householders ; ho of tho domestic classes; bv cha- 

houours them with gifts and with ritablo olforings, and by every 

manifold kinds of reverence; but species of pnja doth he (strive to) 

the beloved of the gods considers propitiate them. Not that the 

no gift or honour so much as the beloved of the gods deemcth ofl'or- 

iucreaso of tho substance (of reli- ings or prayers to be of tho samo 

gion): liis encouragement of the (value) with true glory. Tho 

increase of the substance of all promotion of his own salvation 

religious belief is manifold, But promoted iu many ways, the sal- 

tho root of his (oucouragement) is vatiou of all unbelievers 

this: roverence for one's own faith, of which indeed (his is tho root 
and no roviling nor injury of that and tho whole substance. 
of others. Let tho reverence bo " Again, tho propitiation of the 
shown iu such and such a manner converted heretic, and the reproof 
as is suited to the diUcrouco of of tho unconverted heretic must 
belief; as when it is done iu that not bo (effected) by harsh treat- 
manner it augments our own faith incut: but let those who enter 
and benefits that of others. Who into discussion (conciliate them) 
over acts otherwise injures his own by restraint of their own iias- 
religion anil wrongs that of others, sious, and by their mild address, 
for he who iu somo way honours by such and such conciliatory do- 
his own religion and reviles that meinour shall even the uneon- 
of others, saying, having extended verted ben-tics be propitiated, 
to all our own belief, let us make And such conduct iucrcascth the 
it famous, he who does this throws number of converted heretics 
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difficulties in the way of his own 
religion : this, his conduct, cannot 
bo right. The duty of a person 
consists in respect and service of 
others. Such is the wish of the 
beloved of tho gods; for in all 
forms of religion there may be 
many scriptures (Sutras) and many 
holy texts which are to be there- 
after followed through my pro- 
tection. The beloved of the gods 
considers no gift or reverence to 
be equal to the increase of the 
essence of religion; and as this is 
the object of all religions, with a 
view to its dissemination, super- 
intendents of moral duty as well 
as over women, and officers of 
compassion as well as other offi- 
cers (are appointed), and the fruit 
of this (regulation) will be the 
augmentation of our own faith, 
and the lustre of moral duty. 



while it disposeth of the uncon- 
verted heretic, and ofFccteth a re- 
volution of opinion in him. And 
(he) enconrageth the converted 
heretic, while he disposeth com- 
pletely of the unconverted he- 
retic, whosoever propitiatcth tho 
converted heretic, or reproveth the 
unconverted heretic, by the pecu- 
niary support of the converted 
heretic. And whoso, again, doth 
so, he purifieth in the most effec- 
tual manner the heretic; and of 
himself snch an act is his very 
breath, and his well-being. 

" Moreover ' hear ye the reli- 
gion of the faithful and attend 
thereto:' even such is the desire, 
the act, the hope of the beloved of 
the gods, that all unbelievers may 
speedily be purified, and brought 
into contentment speedily. 

"Furthermore from place to 
place this most gracious senti- 
ment should be repeated : ' The 
beloved of the gods doth not es- 
teem either charitable offering or 
poja, as comparablo with true 
glory. The increase of blessing 
to himself is as much (importanco) 
to all unbelievers.' 

"For this purpose havo been 
spread abroad ministers of reli- 
gion possessing fortitude of mind, 
and practices of every virtue: 
may the various congregations co- 
operate (with them) for the ac- 
complishment therefore. For the 
increase of converts is indeed the 
lustre of religion." 
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TABLET XIII. 

K 'Tart? cha * * * paiiasa * * * sita ati a * * * ya * 

Go (') * * * * t* 3 * pasaniata tatihatam bahu 

G 6 * * * patasa pasamatam etahatam baka 

K »*»**« »»*♦* *♦* ga sapata si apa- 

u 

G a tivata kammata tata pachka adhana ladhesu kaliu- 

G o tavata kammata tata pachba adhiiua ladhesu kalin- 

K tati tiaati ?*»**** ••»••« 

G a gesu ti — dhammaviyo '* * * * vadho va maraiiam 

G 6 gesu ti ve dhammavayo * * * * vadho va marauam 

K * * Hutivi na janasha dhaj/to cha ye taram radbi 

Q a va apavaho va janasata 

G 6 va apavaho va janasata . ; 

K lipa badhasa vadanasba hata dhanasarida cha gluisha 

Q a — badhe vedana mata • c!ia . 

G 6 — badham vedana mata cha 

K mata ganamata — devanam piyasa mam ? cha ma * * 

G « ganamata cha deva — — : "* * * 

G b ganamata cba deva — — . — * * * — 

K sa mata hata tara na 1 me satata ha * * 'vasati 

Ga — . : 

G6 



K bamanaka sulakha yaiia tapasha cha ztavim vayevati 

G 6 — . "" 

K hata jasha etam bhoti auausha mata pitri shususa 

"~ " p<1 mata pitari sususa 

vi 6 

K 



Go 
Qb 



sa n>at:i pitari susunsa 

shusuri tana sususha mitaristata so anya 'fiatiki shu- 

guru sususa mitasastata sapiya fiatike pa- 
guru , susunsa mitasanatata sahaya fiatike sa- 
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K <lasa bliatikanam saga patipati su ? plialiti savatra bliati 

G a <lasa **»** * # * * * * ■ ■ 

G b dasa * * * * * « * * * * ■ 

K apagara va vadbi va ablioti tanaga jasu mapayasha 

Ga — 

G6 — 

K apt suti liklianam tasa atipa eva thara shamarisa 

Grt 

G6 

K sutasa aya fiati vavansana 'prapunati tatautam pitisha 

G a ■ ya fiatika vyasanam papunati tata so pitesu 

G 6 — — ya fiatika vyasanam papunoti vata so pi tesa 

K va upagliato pati anti bagavo sutrasa dama??? gavama 

ava 

G a — upaghato patipati bhage vesfya pa ****** 

G b — upaghato patipati bhago visa sava * * * * * 

K cha dcvanam priyasa uasti iva bbavata prinam anja 

G a * * * * a * yato nasti manusanam ekataramhi — 

G b * * * * * * yato nasti manusanam ekataramhi — 

K chlia dana ga pasu oseyama tu sananda? kusti gaha 

juna 

G a — pasanQamhi — na nama pasade yavatako * * 
Q b — pasanQamhi — na nama pasade yavatako jana 

K vimoha cha chhatu para 1 * * * "sata bhagava sa- 

G a tado — «* * * * * na yasako — va mi- 

G 6 tada — * * * * * na yasaka — va mi- 

K hasra bhagam va asagatra devata devanam piyasa ye 

G a taveya vapi ataviyo ■ : — 

G 6 taveyii vapi ataviyo 

K pachhao patiriyati mamitratiyati va devanam piyasa 

Ga — 

Gb - 

K yasasa mama?? ya pitri eva ri devanam piyasa avati 

sa 

G a devanam pi* -* yata 

G 6 ■ i devanam pi* * pasa 
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K bhavati pi enadati ana « japiti a'tava pipitreua 

pi jilo pati 

G a pajito pita ft * » ft * < 

6 b pi jito pati * a * * * 



K bhava Mevanam priyasa vachatiti sakiti eva kbapayana 

Ga 

Gb 

K ?tl yasa ichbati bi dcvanam priyc sava bhutanam ?cbbati 

G a 'ft ft ft * * * * * * sava bbutanam acbbat;i 

G b • « ft * * « * * * * sava bbutanam acbluitim 

K — sayama sauia itiya va bbasiya ayotiya tasa niti 

G a cba sayaman cha sama * * ft * ft 

G b cba sayaman cha samam * * * ft * 

K viya devauam piyasa yo dhauiavijayo so cba II! di 

a 

G a — cbaron cba madava cba * * ft * * * % 
G b — cherau cba madava cba ft * ft * ft * * 

K devanam piyasa 11111111 tisba "sampapi yo janasa 1 

Ga 

Gb 

K sanyatain Antiyoko nama yona raja paraucba tena 

Ga ' ft « ft ft » * « » oft youa raja parancba tena 

G b * 9 * » * * « * * * * yona raja parancba tena 

K Antiyokcna chaturo | j | | rajano Tnramara nama An- 

G a cliaptiiro — rajano Turamayo cba An- 

G b cbattaro rsijiuio Tnrauiayo cba An- 

K tikona nama Mako nama Alikasunari nama likbichba 

igono o 

G a takana cba Magd cba « * ft *-* * ft ft ft ft ft ft ft 



G b takana cba Maga cba 



ft ft ft •> ft ft -.v ft ft ft ft ft 



K tliana jayavata anansa ye asa miti puna rajanli eva bi 

G a ft ft ft « « — — - — — 

Gb 



* ft * ft * 



K yona kati yasha ti,blia? *roja miti bi kite audhapana 

o 

G a ■ ■ idba parindesu 

G b . idbe parindesu 

vol. sir. Q 



226 THE ROCK INSCRIPTIONS OV 

K jaslia savatam devanam priyasa dhamanusastim anu- 

G a savata devanam piyasa dhammanusastim anu- 

G b savata devanam piyasa dhammanusastim anu- 

K vestariyatam pi devanam priyasa na va ichhayantiti 

G a vatarcyata ptidati ■ . 

G b vatarcyata pidiiti — — — 

K pisatama devanam piyasa dhamal vatamvi dliana ? 1 

G a 

G6 



K 

Go 

Gb 



G« 
Gb 



K samaH vidliiyati asti dhiya savi iyesu atilatu 

G a i» * 

G b 



« * * * * * ft 
s * » * * * * 



K bhena bhoti savata vijayesu 1 '»vijaye sati rase 

G a ks ft ft % vijayo savatha puna vijayo piti raso 

G b :■„ * * * vijayo savatha puna vijayo piti raso 

K viladha bhosa priti — dhamasiya hi 1 ckatari sa 

G a sa ]adh:i sa piti hoti dhammavijayamhi 

G b sd ladha sa piti hoti dhammavijayamhi 



mo viparanti va mo rama atilamesu devanam piyo 



K etaye 1 1 1 1 ayo dhame 1 pi 11 1 kiti prataga prito me 



***** ** * 
***** ** * 



K tasa ova vijayo ya ma vijatavam ama cha samiiako 

G a * * * ft vijayam ma vijetavyam mam fiasarasake 

G b » « * * vijayam ma vijetavyam mam fiasarasake 

K yo si yajati 11111111 chaturo hi ya vijama cha 

G a cva vijayechhati — — — cha ft * 

G b eva vijayechhati ■ cha * * »■ 

K "yo dhama vijasa va hi navam kiki param sasti 

G a 

Gb . 

K kosi ra iti vati ko tu yaccha mata pasadhi ilia 

G a ' ' » ft ft * ;.v ft % >> vt * * * * * * * i 

CJ b ft ft ft ::, :;, ;;, !i. 9 ft ft ft ft ft ft * ft i 
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K lokika — paralokika — 

G a lokika clia paralokika cha [* * * va swcto hasti sava 

6 b lokika cha paralokika cha [* * * va sweto hasti sava 

a loka sukkaharo nama] 
G b loka sukkaparo nama] 



TABLE XIII. 

The division of the Girnar inscriptions, numbered by Mr. Prinsep as 
13, finds a counter part at Kapur di Giri; but unfortunately it is not 
of a nature to supply the defects and imperfections of the Girnar 
tablet. As mentioned by Mr. Prinsep, the rock at Girnar is at this 
part so much mutilated, that it is difficult to put together the context 
of the entire tablet: portions of tke inscription are wanting at either 
end of each line, especially at the beginning, but the middle portions 
are tolerably perfect. The rock at Kapur di Giri has not apparently 
suffered much mutilation, and the inscription is consequently more 
complete, supplying the words effaced from that at Girnar; but it is 
not only in this respect that it exceeds in length the Girnar inscrip- 
tion. There are evidently additional passages which the latter does 
not contain, and which intervene between what are apparently in- 
tended for the same passages in both places; on the other hand, there 
are several obliterations or deficiencies in the Kapur di Giri inscrip- 
tion where that at Girnar is entire. In collating the two, therefore, 
wide gaps occur without a parallel, partly owing to these respective 
mutilatious, — partly to the additional matter at Kapur di Giri. From 
place to place, however, concurrent passages do occur, which leave no 
doubt of the general identity of the inscriptions, as will appear from the 
collateral copy. 

It happens, however, still unfortunately, that neither the additional 
nor those which are evidently identical passages in the Kapur di Giri 
inscription, are for the major part to be satisfactorily deciphered. 
The circumstances under which the characters were transcribed suffi- 
ciently account for the disappointment. Mr. Masson has explained 
the impossibility of taking a fac-simile of this part of the inscription, and 
he was obliged, after many fruitless efforts to effect his purpose, to be 
content with carrying off a copy only. But the position of the stone, 
which prevented a fac-similo from being made, was also obviously 
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unfavourable to the making of a faithful copy, and it is not at all 
therefore to be wondered at, that the forms of the letters should have 
assumed deceptive appearances, difl'ering consequently in different 
parts of the inscription, in words -which there is reason to beliove to 
be the same, and varying from one another in words which from one 
or two distinct characters arc known to be identical, as for instance in, 
Dcvanam priya, in which the latter term is generally legible, and wo 
may therefore infer that, dcvanam, precedes it; but without such a 
guide it would be impossible to read, dcvanam, as it presents itself in 
a number of different and unusual forms. Mr. Massou's copy, however, 
is more legible than one made by a native employed by M. Court 
the use of which has been kindly allowed to the Society by Professor 
Lassen. In this, very few words can be made out even by conjecture, 
and with the assistance of Mr. Masson's transcript. It ha- not, how- 
ever, been wholly unserviceable. 

Mr. Prinscp has ventured to propose a continuous translation of 
the Thirteenth Tablet, although he admits that insulated phrases alone 
arc intelligible. Such is the case in the Kapur di Giri inscription; and 
it were very unsafe to propose anything like a connected rendering 
even of what is perfect, although a few words and phrases arc deci- 
pherable, and may be compared with similar words and phrases in the 
Girnar tablet. In most of these passages, however, the reading of the 
original itself is conjectural only, for it will follow from the sources of 
imperfection described, that although a transcript has been attempted 
as above in Roman characters, yet no great reliance is to be placed on 
the greater part of it, particularly where parallel passages are not 
found in the Girnar inscription. 

One word only can be identified in the openiDg of the two inscrip- 
tions, panasa for patasa, the meaning of neither of which is satis- 
factory. Blank or indistinct letters follow at Kapur di Giri, so that 
wo have no similar terms with those which occur at Girnar, and which 
Mr. Prinscp reads, pasamata tatihatam, &c., readings which are ren- 
dered doubtful by Mr. Wcstcrgaard's copy. We have nothing cor- 
responding with, kalingcsu, supposed by Mr. Prinscp to refer to the 
Kalinga provinces, &c, to which he adds, " not to be obtained by 
wealth;" adhanuladesu, for which Mr. Wcstergaard has, adlnina 
ladhcsn, which might bo rendered, now, or recently acquired. His 
dhamma viyo, which he renders, decline of religion, Mr. Wester- 
gaard reads, dhammavayo; the sense of both is equally doubtful, tho 
word, viyo, being of uncertain purport, as noticed by Mr. Prinscp, 
(vi. 58G), where it occurs singly in a passage in one of the Liit 
inscriptions; a like compound, viyo dhamma, is rendered by Mr. Tur- 
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nonr, perishable things (vi. 623), but it may possibly be intended 
for, vyaya, waste, expenditure. The two copies agree in reading, 
vndho va maranam va apavaho va, but these words can scarcely mean 
murder and death, and the unrestrained license of mankind, espe- 
cially as the- last term appears to be, janasata, a good man, not janasa, 
the genitive case. We have however at Kapur di Giri, janasha, 
though none of tho preceding. The following words partly agree, 
but there is no making senso of them till we come to, devanam 
priyasa, of which at Girnar wo have, (leva, only. This is followed 
by a series of questionable syllables at Kapur di Giri, unknown to 
the Girnar tablet, but which apparently refer to Brahmanicnl rites, 
bamanaka sulakha, to sacrifice, yajna, ascetic penance, tapasha, aud 
dwelling in the forests, atari m; and possibly recommends that reve- 
rence should bo paid to those who observe such practices, jasha 
etam bhoti sususha (for yasya etadbhutasya susriisa). In recom- 
mending what follows both inscriptions agree; service or duty to 
mother, father, friends, kindred, servants, and masters. In place of 
padasa, Girnar b reads sudasa, which the Kapur di Giri inscription 
confirms. 

We have then again a passage with which there is nothing to cor- 
respond at Girnar, the purport of which, without help from such a 
collateral sourco it is not easy to conjecture; a few words may be 
guessed at as, yasha, fame, or, yasa, of whom ; suti likhanam, which 
will admit of, writing of the Sruti or Veda; and sutasa, which may 
hero be intended possibly for, sutrasya, a rule or precept. The 
words that follow nearly agree, fiatina vavansana prapuuati; but 
they cannot be rendered without great uncertainty, cleanse away 
the calamities of generation. 

We have several legible words in what follow, more or less con- 
current with those of Girnar; where the latter reads, bhagovesa, 
according to Prinsep, bhago vesiya, we have what appears to he 
Baghavo, which if correct, may be intended for Bhagavan, a divinity, 
sometimes applied to Buddha; but tho Girnar readings leave this 
doubtful. In the passages that follow, again, wo may delect a few 
similar words, but the Kapur di Giri inscription has much additional 
matter here, and, Devanam priyasa, is repeated six times for once that 
it occurs at Girnar. Sava bhutiinam, of all creatures, is common to 
both, but the, achliata or achhatim, of Girnar, appears to be, ichhati, 
he wishes, at Kapur di Giri. 

Deficiencies at tho end of the seventh and beginning of lino 
eight, at Girnar, arc rather more than adequately filled up at Kapur di 
Giri, and some of the additional matter is important. The name and 
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designation, Antiyoka nama yona Raja, aro given distinctly: why 
lie is introduced docs not very well appear, but wo might venture to 
connect it with what precedes, and to interpret and fdl up the pas- 
sagos thus: I To who had obtained the allianco of men — he has been 
received as the friend of (me) Devanampriya: we have for this con- 
jectural rendering, Devanam priyasa, then some unreadable letters, 
sampapi, (for samaprapi) yo janasa (sit) sanyatam. At Girnar we 
have only, yona Raja, but no name, no Antiochus, nor any circiuustanco 
relating to him. Both inscriptions next read, parancha, and after- 
wards; the Girnar has then, teua, by him, which as no name was 
specified, Mr. Prinscp necessarily interpreted, by whom, (rather by 
him) the Greek king: in the Kapur di Giri tablet, tena, rcfera of 
course to Antiochus, but not to leave any doubt on this score, the 
inscription repeats the name, and gives us, tena Antiyokcna, by that 
Antiochus; thus furnishing a very important illustration of the Girnar 
tablet. What then was done by him 1 ? by that Antiochus? this is not 
to be made out very distinctly, but connected with what follows, it 
may be conjectured to imply that four other Greek princes were 
brought under subjection by him. There can bo no doubt that the 
numeral which Mr. Prinscp read, chaptaro, is properly, chattaro. 
There is no, p, in the Kapur di Giri inscription, it is clearly, chataro, 
with the usual disregard of correct orthography and identification of 
long and short vowels. In the Girnar inscription the form is like, pt, 
no doubt, hut this combination, as already observed treating of Tablet 
XII., is so utterly repugnant to the most characteristic feature of 
Pali, that it cannot bo allowed; and in this case, if tho original 
word intended be the Sanskrit numeral chatwiira, the p would be 
gratuitously inserted. The only admissible reading is, chattaro, tho 
regular Pali form of the Sanskrit, chatw.-ira: four indistinct marks 
follow the numeral in each inscription, being probably intended for 
figures equivalent to four. We then have the several names of 
the four princes remarkably distinct, and it luckily happens that 
M. Court's copy is also very legible in this passage, and entirely 
confirms Mr. Masson's readings. Tho passage runs thus: Turamara 
nama, Antikona nama, Mako nama, Alikasunari nama. At Girnar 
tho last name is wanting, thcro being some letters obliterated. We 
have also some variation in the reading, but not material, the names 
being there, Tiirainuyo cha, Antakana cha, Magii cha. The two 
inscriptions give us no doubt the names of four Greek princes, 
of whom, Ptolemy, Antigonns, and Magas may bo readily recog- 
nisod, although, how they come into juxta-position with Antiochus 
on tho one hand, or Alexander, on the other, is only to be explained, 
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by the supposition, that although these names had from their celebrity 
reached the west of India, the history of the persons so named wa a 
vaguely and incorrectly known. 

We shall however recur to the subject: at present we are only 
concerned with the purport of the inscription, which is unfortunately 
by no means distinct. We have tho order, by that Antioclius 
four Yavana kings, were; — what? neither inscription enables us 
to answer: tho Girnar inscription being in fact here mutilated. 
Mr. Prinsep, in his introductory remarks, supplying tho connexion 
conjecturally, fills up the blank by reading, " And the Greek king 
besides, by whom the four kings have been induced to permit," but there 
is nothing to warrant such a translation; and in tho actual rendering 
of the passage, (p. 261) the latter clause is omitted: wc there have, 
"and the Greek king, besides, by whom the kings of Egypt, Ptole- 
maios, Antigonos, (?) and Magas, &c, and then follows a blank. 
The Kapur di Giri inscription, although entire, presents characters 
of undetermined value, and probable inaccuracies. Tho first term, 
likhichha thana, is very doubtful; the next appears to be, jayavata, 
which might be rendered victorious, in the instrumental case, agreeing 
with, Antiyokena; anansa, is doubtful, both as to reading and sense; 
ye asa miti puna rajanti, might be rendered, " they who (the kings) 
become his friends, again shine (or enjoy dominion)." We may also 
render, eva hi yona kati yasha, " such, indeed, is the, Yavana, become 
of whom;" there then follow some indistinct characters, and tho 
phrase seems to terminate with, miti hi kite, " friendship or allianco 
has been made." This I admit is very conjectural, and a corrected 
copy or a better founded interpretation of the original may show it to 
be wholly erroneous; but in tho present stato of the inscriptions wo 
may hazard the conjecture, that tho purport of tho whole passage may 
be, that the four princes after being overthrown by Antioclius, had been 
reconciled to him, and that an alliance had then been formed between 
him and the Indian prince Devapriya. There is nothing whatever to 
justify the supposition that Devapriya had attempted to make con- 
verts of the Greek princes, or to disseminate the doctrines and prac- 
tices of Buddhism in their dominions. 

We havo somo apparent correspondence between the inscription 
in the next passages, referring to the moral laws promulgated by 
Devapriya, but they do not givo the sense Mr. Prinsep attaches to 
those at Girnar: tho correspondence is only for a lew words, and 
a long passago ensues, to which there is nothing parallel at Girnar 
after allowing for a partial mutilation. Wo can only render the last 
words, "is not everywhere in victories;" a few words again agree, in 
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which tho term, vijaya, occurs, and which, at Girnar at least, winds 
up with what may be rendered, although pleasure may be derived 
from conquest, yet the best pleasure abides in the triumph of virtue. 
Apparently wc thcu have at Kapur di Giri, the name of tho prince as 
usual, and the moral edict, aya dhama (li)pi: next come, vijaya ya 
ma vijatavam, victory is not to be conquered, for tho vijayam ma 
vijetavyam, of Girnar; the latter is however hero mutilated and 
presents other omissions, so that tho two cannot be compared; both 
end alike, ilia, or, i lokika (cha) para lokika (cha), " in this world 
and in the next;" preceded at Kapur di Giri by, what appears to be, 
yaccha mata pasadhi, " which opinion is celebrated." There is nothing 
that corresponds with what appears to be a supplementary addition 
to the inscription at Girnar. 

The state of this transcript of the Kapur di Giri inscription is very 
far from satisfactory, while from the names it records, it appears to be 
of great historical value. It would be very desirable to have a fac- 
simile carefully taken, and as tho part of tho country in which it is 
situated is now within the reach of British influence, it might now be 
possible, perhaps, without much difficulty, to havo such a copy. In 
tho Journal of the Asiatic Society of Bengal for February, 1848, 
Captain Cunningham mentions in his Diary, his having visited the 
spot and taken a copy of the most legible portion of the inscription; 
he adds, however, that a proper copy could only be made by 
levelling the ground and building up platforms, and by white-washing 
the surface of tho rock to bring out the sunken letters: a work of 
time, but which would well repay the labour'. The translation of 
Mr. Prinsep is subjoined for the sake of reference, but I caunot venture 
to propose any connected version. 



Mr. Prinsep's Translation. 

Whoso equality, and exertion towards that object, exceeding 

activity, judicious conduct afterwards in the Kalinga pro- 
vinces not to be obtained by wealth the decline of religion, 

murder, and death, and unrestrained licenso of mankind; when 
flourished the (precious maxims) of Devdnampiyo, comprising the 

i Correspondence of the Commissioners deputed to the Tibetan frontier. In 
the number of the Journal of the Bengal Asiatic Society for January last, a paper 
by Mr. Laidlay, is announced on Edicts of Asoka, found by Captain Cunningham 
jicar Shah-baz-ghari, from which we may infer that a fresh transcript has been 
scut to the Society. 



KAPUK DI 01RI, DHAULI, AND GIltNAR. 233 

essence of learning and of science: — dutiful service to mother and 
father; dutiful service to spiritual teachers: the love of friend and 
child; (charity) to kinsfolk, to servants (to Brahmans and Sramans, 
&c, which) cleanse away the calamities of generations: further also 
in these things unceasing perseverance is fame. There is not in either 
class of the heretics of men, not, so to say, a procedure marked by 
such grace, nor so glorious nor friendly, nor even so ex- 
tremely liberal as Devdnampiyo's injunction for the non-injury, and 

content of living creatures and the Greek King besides, by 

whom the Kings of Egypt, Ptolesiaios and Anticonos,(?) and 

Magas, both here and in foreign (countries), everywhere the 

religious ordinances of Devdnampiyo effect conversion, wherever they 

go; conquest is of every description: but further the conquest 

which bringeth joy springing from pleasant emotions, becometh joy 
itself; the victory of virtue is happiness: the victory of happiness is 
not to be overcome, that which essentially possesses a pledge of hap- 
piness, — such victory is desired in things of this world and things of 
the next world! 

And this place is named the White Elei'Hant, conferring pleasuro 
on all the world. 



TABLET XIV. 

K "Aya dhamalipi devanam piyasina rafia 

6 a Ayain dhammalipi devanam piyena Piyadasina rafia 
G b Ayam dhammalipi devanam piyena Piyadasind rafia 

K likhasati eva asati toti likhiua asti yo vistivida? 

6 

G a likhapita asti eva «sankhitena asti niajhamcna asti 
6 6 lekhapita asti eva sankkitena asti majlianicna asti 

K cha savatasa sasti gapasama apakivati likhitoia — 

eh 

G a vistatcna nava savam pavata ghalitam 'luahalako pa- 
G b vistateua nacha savam pavata ghatitam mahiilako pi- 

K cha liki ft me ft &imo hi va 

G « vijitam baliu cha likliitain likhapoyisaiu cheva asti 
G b vijitam bahu cha likhitam likhapayisain chema asti 
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K agatifcam va punapuna apiti taaa tasa yajasa ma- 
G a cha etakam 'punapana vutam tasa tasa. atbasa ma- 
G b cha etakam punapuna vutam tasa tasa athasa mar 



K dhiriyayo va * 
G a dhuritaya kata 
G b dhuritaya kiti 



K 

G a 
Gb 

K 

Ga 
Gb 



* * 
jano 
jano 



avati hi 



? 1 1 

karaiiam 
karaiiam 



asamasa 

asamatam 

asamatam 

f 



* * 
tatha 
tatha 

li ? 1 

likhitam 
likliitaui 



"pavijayati 
patipajctha 
patipajctha 



tasa sava 
Hata ekada 
tata ekada 



aavasm 

asadesam 

asadesam 



ichhati 

nln ptii. 

cha "Rclachepu 
va alovetta 



lipikitam eva 

lipikara 

lipikara 



khatika va 
cha sachhaya 
cha sachhaya 

apandanena — 

rnrihrna 

pandithena cha 
paradhena va 



TABLET XIV. 

Continuous with the inscription which corresponds with No. 13 at 
Girnar, we have a portion that presents a like identity with that num- 
bered 14. The commencement is clearly the same; this moral edict 
has been caused to be written by the beloved of the gods; with a differ- 
ence of name, which is here Piyasi. An exact agreement docs not seem 
to continue; although it is not impossible that a more correct transcript 
might restore the concurrence more completely. In some instances, 
wo have obviously tho same combination intended as, tasa tasa yajasa 
inadhiriyayc, should no doubt be as at Girnar, tasa tasa athasa madhu- 
ritaya, "through the pleasantness of this meaning." There does not 
appear to be anything agreeing with what Mr. Prinsep conjectures to 
be the name of the Pundit by whom the inscription was composed; 
and M. Wcstergaard's reading instead of, Rela ekepu lipi kara pan- 
dithena cha, is, Aovctta lipikara paradhena cha, while at Kapur di 
Giri we have merely, lipi kitam eva apandanena: what either implies, 
I cannot pretend to interpret. 



CONCLUDINO OBSERVATIONS. 



Till? inscriptions on tho rocks of Girnar, Dhauli, and Kapur di Giri, 
and on tho columns of Delhi, Allahabad, Mathia, and Bakra, form 
two classes of inscriptions, tho general style and purport of both 
of which aro essentially tho same, while there is a close agreement 
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between the individual members of each class. They are documents 
of singular interest from their antiquity, the illustration which they 
afford of the written language of India at a distant era, and from the 
light they cast upon the state of society, and the doctrines then cither 
prevalent or in progress. They offer also sonic illustration of the poli- 
tical history of the country, although less than we might have ex- 
pected or may desire. Even with respect to the subjects to which they 
evidently relate, they are less satisfactory than could be wished, and 
except with certain qualifications and within probable limits, they 
leave us very uncertain as to the conclusions which may be safely 
drawn from them, and very much in tho dark as to the objects for 
%vhich they were made public, the time at which they were sculptured, 
and the prince by whose orders they were promulgated. On all these 
points many doubts and difficulties are suggested by the inscriptions 
themselves, as far as their interpretation may yet be relied on, the 
solution of which is likely to require still more careful and competent 
investigation, 

According to the late Mr. James Prinsep, tho original decipherer 
of all these inscriptions, the documents in question are royal edicts, tho 
essential objects of which were the establishment and propagation of 
the precepts of the Buddhist religion throughout India, and through 
the adjacent parts of Persia and Khorasan, which were then subject to 
the Seleucidan princes. These edicts were issued by Asoka, tho 
grandson of Chandragupta, who was contemporary with Antiochus tho 
Great, and who having become a convert to Buddhism early in his 
reign, engaged with tho zeal of a proselyte, and the munificence of a 
monarch, in projects for its propagation. These deductions have been 
worked out by Mr. Prinsep from his translations of the inscriptions 
with remarkablo acuteness, with most meritorious carefulness and 
labour, and with very extensivo research, and they have received tho 
ready acquiescence of many of the most distinguished oriental scholars. 
In the main tlicy may possibly be correct; but the interpretation, as wo 
have seen, is sometimes disputable, and tho meaning appears to havo 
been imperfectly or inaccurately rendered in various instances; tho 
language of the inscriptions, even where satisfactorily readable, is 
often very perplexing, owing partly to its peculiar structure, and as 
it must bo admitted, in a still greater degreo to our imperfect know- 
ledge of it; and it is frequently of questionable decipherment in con- 
sequence of the indistinctness, tho occasional deficiencies, and possiblo 
ignorance of tho original inscribers. Tho historical facts asserted of 
the supposed originator of tho edicts, rest upon grounds that aro not 
of an indisputably authentic character, and that aro irreconcilcable 
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with those we derives from other sources of information; and these 
considerations may naturally make us hesitate before we assent to the 
conclusions which have hitherto been considered as established, or 
recognise them as no further liable to investigation. 

In the first place, then, with respect to the supposed main purport 
of the inscription, prosclytism to the Buddhist religion, it may not 
unreasonably be doubted if they were made public with any such 
design, and whether they have any connexion with Buddhism at all. 
In favour of the supposition, it is argued, first, that the prince who 
assumes the credit of being the promulgator, and who names himself, 
Priya, or Piyadasi, was the same with Asoka, who, according to the 
traditions of the Buddhists, was a zealous promoter of their faith, and 
issued, according to one statement, 84,000 precepts, or according to 
another, erected as many monuments, vihars, chaityas, and sthupas, 
monasteries, temples, and topes, in its honour, and for its propa- 
gation; and secondly, that the language of the inscriptions is evi- 
dence of a similar intention. The identity of Asoka and Piyadasi, I 
shall subsequently advert to. The meaning of the language of the 
inscriptions is, to say the least, equivocal. 

The language itself is a kind of Pali, offering for the greater por- 
tion of the words forms analogous to those which are modelled by the 
rules of tho Pali grammar still in use. There are, however, many 
differences, some of which arise from a closer adherence to Sanskrit, 
others from possible local peculiarities, indicating a yet unsettled 
state of the language. It is observed by Mr. Prinsep, when speaking 
of the Lat inscriptions, " The language differs from every existing 
written idiom, and is as it wero intermediate between tho Sanskrit 
and tho Pali." Tho nouns and particles in geueral follow the Pali 
structure; the verbs are more frequently nearer to the Sanskrit forms; 
but in neither, any more than in grammatical Pali, is there any great 
dissimilarity from Sanskrit. It is curious that tho Kapur di Giri 
inscription departs less from the Sanskrit than the others, retaining 
some compound consonants, as pr'm priya instead of Piya; and having 
the representatives of tho three sibilants of the Devanagari alphabet, 
while the others, as in Pali, have but one sibilant: on tho other hand, 
tho Kapur di Giri inscription omits the vowels to a much greater 
extent, and rarely distinguishes between tho long and short vowels, 
peculiarities perhaps not unconnected with the Semitic character of 
its alphabet. 

The exact determination of the differences and agreements of tho 
inscriptions with Pali on tho one hand, and Sanskrit on the other, 
would require a laborious analysis of tho wholo, and would bo 
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scarcely worth the pains, as tlio differences from cither would, no 
doubt, prove to be comparatively few and unimportant, and we may 
be content to consider the language as Pali, not yet perfected iu its 
grammatical structure, and deviating in no important respect from 
Sanskrit. Pali is the language of the writings of the Buddhists of 
Ava, Siam, and Ceylon; therefore it is concluded it was the language 
of the Buddhists of Upper India, when the inscriptions were en- 
graved, and consequently they are of Buddhist origin. This, however, 
admits of question; for although the Buddhist authorities assert that 
Sakya Sinha and his successors taught in Pali, and that a Pali grammar 
was compiled in his day; yet, on the other hand they affirm, that the 
doctrines of Buddha were long taught orally only, and were not com- 
mitted to writing for four centuries after his death, or until B.C. 153, 
a date, no doubt, subsequent to that of the inscriptions. In fact, the 
principal authorities of the Cingalese Buddhists appear to have existed 
in Cingalese, and to have been translated into Pali only in the fifth 
century after Christ. 

According to M. Burnouf and Mr. Hodgson, the earliest Budd- 
hist writings were not Pali but Sanskrit, and they were translated 
by the Northern Buddhists into their own languages, Mongol and 
Tibetan. It does not appear that they have any Pali books. The 
Chinese have obtained their writings from both quarters, and they 
probably have Pali works brought from Ava or Ceylon. They have 
also, according to M. Burnouf, translations of the same Sanskrit works 
that are known in the North. It is by no means established, there- 
fore, that Pali was the sacred language of the Buddhists at the period 
of the inscriptions, and its use constitutes no conclusive proof of their 
Buddhist origin. It seems more likely that it was adopted as being 
the spoken language of that part of India where Piyadasi resided, 
and was selected for his edicts, that they might be intelligible to tho 
people. Hence, also, tho employment of different alphabets, that of 
Kapur di Giri being the alphabet current in Afghanistan and Bactria, 
as we know from tho Graico-Bactrian coins. The use of the pro- 
vincial or local alphabet was evidently designed for the convenience 
of those to whom it was familiar, while the ancient funii of the Deva- 
nagari was that employed in Hindustan as being there in general 
use. The popular currency of the language, admitting that it might 
have been the spoken dialect of the north-west of India, would be 
moro likely to prevent, than to recommend its use as a 'sacred' 
language, and its being applied to such a purpose by the Southern 
Buddhists was in some degree probably owing to their being as a 
people ignorant of it, and it would then assume in their eves a .sine- 
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tity which as a spoken dialect it was not likely to possess. At the 
same time, we can scarcely suppose that tho language of the inscrip- 
tions was understood in all the countries where they have been dis- 
covered, beyond the Indus, at Delhi, in Behar, in Orissa, and Guzcrat, 
where we know that very different dialects, however largely borrow- 
ing from a common source, at present prevail. Neither is it likely 
that edicts intended to regulate the moral conduct of the people at 
large should have been intelligible only to Buddhist priests, or should 
have been perpetuated on pillars and rocks solely for their edification. 
We may therefore recognise it as an actually existent form of speech 
in some part of India, and might admit the testimony of its origin 
given by the Buddhists themselves, by whom it is always identified 
with the language of Magadha or Behar 1 , the scene of Sakya Sinha's 
first teaching; but that there are several differences between it and 
the Magadhi, as laid down in Prakrit grammars, and as it occurs in 
Jain writings. It is, as Messrs. Burnouf and Lassen remark, still 
nearer to Sanskrit 4 , and may have prevailed more to the north than 
Behar, or in the upper part of the Doab, and in the Punjab, being 
more analogous to the Saurascni dialect, tho language of Mathura and 
Delhi, although not differing from the dialect of Behar to such an 
extent as not to be intelligible to those to whom Sakya and his suc- 
cessors addressed themselves. The language of the inscriptions, then, 
although necessarily that of their date, and probably that in which 
the first propagators of Buddhism expounded their doctrines, seems to 
have been rather the spoken language of the people in Upper India, 
than a form of speech peculiar to a class of religionists, or a sacred 
language, and its use in the edicts of Piyadasi, although not incom- 
patible with their Buddhist origin, cannot be accepted as a conclu- 
sive proof that they originated from any peculiar form of religious 
belief. 

There ia nothing in tho injunctions promulgated or sentiments 
expressed in the inscriptions in the sense in which I have suggested 
their interpretation, that is decidedly and exclusively characteristic 
of Buddhism. The main object of the first appears, it is true, to bo a 
prohibition of destroying animal life, but it is a mistake to ascribe tho 
doctrine to the Buddhists alone. Whatever may have been the cause, 
and it is not unlikely that the progress of Buddhism may have exer- 
cised some influence in popularising the notion, tho Brahmans adopted 

* Tumour's Introduction to the Mahawanso, xxii, Sa Milgadhi mula bhasa. 

* Essai sur le Pali, p. 1»7, " l>a Palie e"tait prcsque identique a Pidiome sacrf 
des Brahmaucs, parcc qu'ello en dcrivait immiSdiatement." 

* Pali, means, original text, regularity, — Malia. Introd. xxii. 
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and enforced it equally at an early period, and declared tenderness for 
living creatures to be the first of duties. Ahinsd paraina dkarma, 
tenderness is the supreme merit, is the language of Manu, and the 
Malidbharata repeats the same text, and adds that "it is best devotion, 
supreme truth, the most precious of gifts, the best friend of man, the 
highest happiness, the best Veda. Whatever gifts may have been 
offered at sacrifices or ablutions performed in sacred streams aro 
inferior in their consequences to tenderness of animal life, — such 
are its virtues that they could not be enumerated in a hundred 
years '. 

No doubt can be entertained of the purport of, AhinsA, not only from 
its literal meaning, and its being described as that sentiment which 
looks upon living beings as upon ourselves, but from the association 
along with its eulogy of the merits of abstaining wholly from eating 
flesh, which the great and eternal Rishis, it is said, hare declared to 

' The merits of, Ahinsa, are cursorily mentioned in very many passages in the 
Mahabharata, but there is a panegyric in particular upon it, and the non-eating of 
flesh, in the Anusasana Parva.— Printed Edition, vol. iv., 1. 56*34 to 5/22. The 
following are a few of the expressions. 

••Slf-flJT tHT? ^ *nfT VW WT-ffi II and again 

'sfw trc^rt finrafw vx* *ps n 
^ifwr wr wmnfim ^cf' ^ i 
^4^5 ^t ^pf *r-=n?t% ^ipi ii 
^<M4^rgTfa ^rrrpsrJifswi I 
^fw-s rnfr s ^*rfwi- -^m *jtt ii 
^fw: ^wrem *rcrr *tt<tt ^tot fa<rr i 
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be the certain source of blessings — of wealth, of fame, of life, and 
of heaven'. The prohibition of destroying living creatures would not 
therefore be conclusive evidence of a Buddhist origin, even if it were 
more positively and distinctly enunciated ; but as already remarked, 
the language of the inscription is far from being satisfactorily inter- 
preted, and the prohibition appears in strange contradiction with what 
appears to be, if it is rightly understood, the practice of the Royal 
kitchen, in which thousands of animals were slaughtered daily. So 
far also from the eating of flesh being utterly reprehended, a sub- 
sequent passage, as 1 have proposed to render it, seems to authorise 
an admission that the eating of animals for good purposes is not 
objectionable ; as remarked also by Mr. Prinsep on the inscription on 
the south face of the Lilts, which prohibited the dcatli of certain 
animals, or of some at particular days, the use of animal food is not 
absolutely interdicted, — on the contrary, he remarks that the goat, 
sheep, and pig, arc expressly mentioned as kept for fattening, and arc 
only not to be slaughtered while with young, or giving milk. Eating 
animal food is in fact common among the Buddhist nations of the 
present day, and its prohibition therefore, even if more clearly 
enjoined, would be no incontrovertible proof of Buddhist dictation. 

Again, wo cannot look upon the provisions of the second edict 
-—even if they did include medicaments for animals and men, which 
is at least questionable, as containing anything exclusively Buddhist. 
Digging wells, planting trees, constructing resting-places for travellers, 
are quite as meritorious in the eyes of the Brahmanical, as in those 
of the Buddhistical Hindus. The same may be said of the injunctions 
in other edicts, to shew due reverence and affection to parents, 
teachers, children, and dependants. Numerous parallel passages may 
be found in Brahmanical writings, as essential parts of duty, or 
Dharma. 

To these inconclusive evidences of Buddhism we have to opposo 
negative indications of a less equivocal character. Of this description 
is the total omission of any allusion to Buddha himself by any of 
his appellations, Sugata, Tatbagata, Gautama, Siikya, or Sakyasinha, 
all which occur repeatedly in the Buddhist writings, both of Tibet 
and of Ceylon, and which the Sarnath Buddhist inscription proves 
it was not unusual to allude to in the sculptured inscriptions of that 
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religion. Neither is there any allusion to his family, or to any of his 
early disciples, or to any of the Bodhisatwas, who arc sufficiently 
conspicuous in the Kah-gyur and Mahawanso, nor docs any hint occur 
of Sthupas, Vihars, or Chaityas, or of the Uodhi, or Bo tree, — every- 
where else so frequently adverted to. Neither do we find anything 
that cau be regarded as peculiarly Buddhist doctrines, for the moral 
duties inculcated arc tho same that are enjoined by Brahinanical 
writings, and there is at least one duty enforced which it is very diffi- 
cult to reconcile with the spirit of Buddhism ; reverence for, or 
rather the service of (Susrusha) the Bralinians. Now one great 
object of Siikyasinha's reformation was the subversion of the autho- 
rity of tho Bralinians, and it were utterly inconsistent with that 
object to hold up their service as one of the most weighty of moral 
obligations. The same service, it is true, is to be paid to tho 
Sramanas, who are usually understood to be Buddhist ascetics, — or 
at least disciples of Buddha. In the, Atoka avadnna, Sramanas are 
called tho Sons of Ssikya — but they are reproached with sitting on 
carpets and broad scats, and are therefore questionable ascetics. The 
term, however, means ascetic in general, one who endures fatigue or 
privation, and there might be Biahmana Sramanas as well as Buddhist 
Sramanas. Buddhist ascetics are also more commonly designated 
Bhikhus, mendicants, and Buddha himself is often termed Maha- 
Bhikhu, — a word that never occurs in the inscriptions. However, we 
may be content to accept Sramana as commonly understood, — and to 
regard the passage as intending both Bralinians and Buddhist ascetics, 
putting them upon a footing of equal sanctity. On the Girnar rock 
and the Lats, the Bralinians have precedence, and the term is, Bah- 
mana-samana. In Cuttack, and at Kapur di Giri, we have the order 
reversed, Samana-biihmana. At the same time this objection is not 
altogether fatal to the Buddhist tenor of the inscription, as it appears 
that the phrase, Sramana-brahmana, is not uufrcqucnt in the Buddhist 
Sutras, which are among their fundamental authorities — but although 
mentioned together it docs not appear that they are thus associated 
as equally entitled to veneration. They are merely enumerated among 
tho objects of the knowledge of Buddha, who is described as 
knowing all creatures, including Sramanas and Brahmanas. In 
so far, therefore, as tho service of the Bralinians is enjoined, the 
injunction can scarcely bo regarded as consistent'with Buddhism. 

It may bo granted, however, that Piyadusi intended to enjoin 

equal reverence to Bralinians and to Buddhist teachers, for such a 

purpose would be not incompatible with that spirit of unqualified 

toleration which seems to have been one of his principal objects. I 

vol. xrr. It 
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have already endeavoured to shew that edict, No. 12, in particular, 
exhibits this intention most unequivocally, nnd that the prince 
enjoins in it no attempt at conversion, but universal respect for all 
forms of religious belief, — his own as well as any other Pdshanda. 
The term, Pashanda, I may here add, although rendered heresy or 
heretic, does not bear properly so restricted a meaning. According 
to the annotators on the vocabulary of Amara Sinha in voce, it 
applies to external conformity with the Vedas, although neglecting 
their observances. The only synonyme is Sarvalingi, one who wears 
the marks of all, that is, who assumes the staff, water-pot, girdle, and 
cord of the throe first classes. One commentator explains, Sarva, 
by its synonyme, Siva., and makes the Pashandas, Saivas, but the best 
explanation seems that quoted from an early scholiast, Vyari, who 
says it includes the Siinkhyas, the Sabdikas, or logicians, and the 
Vcihintis, or the three chief philosophical schools, the Saivas, the naked 
ascetics, or Nagnas, and the Bauddhas, all, in short, who do not regard 
the authority of the Vedas as infallible and divine, and who draw from 
them doctrines which tend to set aside the necessity of mere formal 
ceremonies, — and this, in fact, appears to be the main object of all 
the edicts, whether on the rocks or on the pillars, — the exaltation over 
all ceremonial practices, over a religion of rites, of the observance of 
moral obligations; the enjoining in preference to the sacrifice of animals, 
obedience to parents, affection for children, friends, and dependants, 
reverence for elders, Sramans and Brahmans, universal benevolence, 
and unreserved toleration. These are evidently the principal objects 
of liaja Piyndasi's enactments, and are no more compatible with 
exclusive Buddhism than with exclusive Brahmanism. They cannot be 
regarded as wholly peculiar to either, although it is very possible that 
like the same doctrines plentifully scattered through the Santi and, 
Anusnsana Parvus of the Mahabharata, they may have been suggested 
by the teaching of the early Buddhists, and originated in an attempt to 
effect a sort ofcoinpromi.se between the two religions before any active 
hostility had commenced, while the Brahmanism of the Vedas was 
yet in the ascendancy, although Buddhism was beginning to assail 
its pretensions to exclusive predominance. It is remarked by M. 
Burnouf, that in the early Buddhist writings, very little difference 
appears between the Buddhists and Brahmans, and Buddha is often 
described as followed by a crowd of Brahmans as well as Bhikhns 
and Sramans. The edicts may be taken as historical evidenco that 
Buddhism was not yet fully established, and that Piyadasi was desi- 
rous of keeping peace between it and its predecessor by inculcating 
social duties and universal toleration in place of either ritual or dogma. 
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An argument in favour of the Buddhist character of the inscrip- 
tions has been deduced from the asserted identity of the Raja Piya- 
dasi with Asoka, tlio grandson of Chandragupta, Raja of Ma- 
gadhi'i, and witli the latter's conversion to Buddhism according to 
Buddhist tradition, and his munificeut patronage of its professors, and 
construction of innumerable monasteries, temples, Sthiipas, and columns 
in its honour. The identification rests upon a passage in the Dipa- 
wanso, a work of rather doubtful character, being supposed by Mr. 
Tumour to be properly termed Mahawanso; — although not the same as 
that which he translated. He conceives it to be older than the Maha- 
wanso of Buddhaghosha, but it is not of a very remote antiquity, as 
it comes down to the end of the reign of Mahasena of Ceylon, a.d. 302, 
being a work of the fourth century. Mr. Tumour had but one copy 
of it, which was procured from Ava, in a very imperfect condition. 
As far as it can be received as authority, it no doubt is warrant for the 
identification, — stating that Piyadassano, (better Pali than Piyadasi) 
was inaugurated 218 years after the death of Buddha: at his inau- 
guration many preternatural manifestations took place. The date 
here assigned to Piyadassano's inauguration is the .same as that which 
is specified as the date of the inauguration of Asoka, and therefore 
leaves no doubt of the intention of the writer. Other circumstances 
are related in connexion with this passage, which are told of Asoka by 
name, — as his being the son of Bindusaro, and grandson of Chauda- 
gutto, his government of Ujjayin before he succeeded to the throuo of 
Pataliputra, and his begetting Mahindo, who became a great saint, and" 
carried Buddhism into Ceylon, the main object of the Dipawanso 
being, according to Mi". Tumour, the record of the succession of Budd- 
hist teachers, in which, he says, it is full of chronological mis- 
takes. Without withholding all assent from the application of the name 
Piyadassano — Sans. Priyadarsana, of kind or agreeable appearance, to 
Asoka, — it seems very inexplicable why, in none of the inscriptions, 
his own appellation, Asoka, or Dharmasoka, should ever be men- 
tioned. In no one of the rock or pillar inscriptions is there the 
slightest trace of such a name as Asoka. There is no reason, as far 
as we are aware, why an Indian prince, whether Buddhist or Brah- 
manical, should prefer an alias to his proper denomination, and the 
practice of all later times is opposed to such a peculiarity. In the 
numerous inscriptions found in other parts of India, the names of the 
Princes, and very commonly of their ancestors for several generations, 
are recorded, and we may be reasonably enough surprised that in this 
instance alone, an epithet should have supplanted a name, — for 
that Piyadasi is not a proper name, but an epithet, we not only infer 

It 2 
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from its literal signification, but we know it to be so from its being, 
according to Mr. Tumour, the title of one of tlio twenty-four 
Buddhas iu the Dipawanso. We find it also to have been applied to 
ono other prince at least, who was a different person from Asoka. 
Su-darsana, which is much the same thing, or good-looking, is a very 
common name for Hindu princes, — but wo have a Piyadasano — or 
in the Magadhi form, Piyadasano — in the Kalpa Sutra, one of the 
scriptural authorities of the Jains, of which a translation by the Rev. 
Mr. Stevenson, has been lately published by the Translation Com- 
mittee. The term Piyadasane, which he renders, lovely to behold, is 
there applied to the Raja Siddhartha, sovereign of Kundagrsima, and 
putative father of Mahavira, tho last Jain Tirthankara, who, according 
to the Jaina, was the preceptor of the Buddha Gautama. Tho same 
prince also bears the title of Devanupiya, — the beloved of the Gods 
— so that neither of these epithets is exclusively restricted to Asoka, 
even if they were ever applied to him. 

That they were so applied is rendered doubtful by chronological 
difficulties, of which it is not easy to dispose: Piyadasi appears to 
have lived, cither at the same time with, or subsequent to, Antiochus. 
Could this have been the case if he was Asoka? For tho determination 
of this question, wo must investigate the date at which the two princes 
flourished, as far as the materials which are available will permit. 

Tho first point to be adjusted is, which Antiochus is referred to. 
There are several of the name amongst tho kings of the Scleucidan 
dynasty, whose sway commencing in Syria, extended at various times, 
in tho early periods of their history, through Persia to the confines of 
India. Of these, the two first, Antiochus Soter and Antiochus Theos, 
were too much taken up with occurrences in Greece and in the west 
of Asia, to maintain any intimate connexion with India, and it is not 
nntil the time of Antiochus tho Great, the fifth Scleucidan monarch, 
that we have any positive indication of an intercourse between India 
and Syria. It is recorded of this prince that he invaded India, and 
formed an alliance with its sovereign, named by the Greek writers, 
Sophagascnas, in the first member of which it requires the etymological 
courage of a Wilford to discover Asoka. The late Augustus Schlcgel 
conjectured the Greek name to represent the Sanskrit, Saubhsigya scna, 
ho whose army is attended by prosperity; but we have no such prince 
in Hindu tradition, ami it could scarcely have been a synonymc of 
Asoka, the literal sense of which is, he who has no sorrow. Neither 
is Sophagascnas more like Piyadasi, and so far therefore we derive no 
assistance as to the identification of Antiochus. Still, with reference 
to the facts, and to the allusion to his victorious progress, which 
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Tablet XIII. seems to contain, we can scarcely doubt that he was the 
person intended, and that the Antiochus of the inscription is Antiochus 
the Great, - who ascended the throne, B.C. 223, and was killed, B.C. 
187.' The date of his eastern expedition is from B.C. 212 to B.C. 205. 
There is, however, an obvious difficulty in the way of the identifi- 
cation from the names of the princes which arc found in connexion with 
that of Antiochus, and which the thirteenth Tablet appears to recapitu- 
late as those of contemporary princes, — subjugated, if the conjectural 
interpretation be correct, by Antiochus. With respect to one of them, 
Ptolemy, this is allowable, for Antiochus the Great engaged in war 
with Ptolemy Philopator, the fourth king of Egypt, with various 
success, and concluded peace with hint before he undertook his ex- 
pedition to Bactria and India. He therefore was contemporary with 
Antiochus the Great. It is, however, to be recollected that Ptolemy 
Philopator was preceded by three other princes of the same name, 
Ptolemy Soter, Ptolemy Philadelpbus, and Ptolemy Euergetes, — ex- 
tending through a period of rather more than a century, or from B.C. 
323 to B.C. 221. These princes were frequently engaged in hosti- 
lities with the Sclcucidan kings of Syria, and we cannot therefore 
positively determine which of them is referred to in the inscription. 
The long continuance of the same name, however, among the kings 
of Egypt, as it was retained until the Roman conquest, no doubt 
made it familiar throughout the East, and we need not be surprised 
to find it at Kapur di Giri or Girnar. 

The same circumstance will not account for the insertion of the 
name of Mako, probably Magas, for although there was such a prince, 
he was far removed from India, and of no particular celebrity. Magas 
was made ruler of Cyrene by his father-in-law, Ptolemy Soter, the first 
Greek king of Egypt, about B.C. 308. He had a long reign of fifty 
years, to n.c. 258. He was not therefore contemporary with Antio- 
chus tho Great, dying thirty-fivo years before that prince's accession. 
He was connected with Antiochus Soter, having married his daughter, 
and entered into an alliance with him against Ptolemy Philadelpbus, — 
and this association with the names of Antiochus and Ptolemy, gene- 
rally but not accurately known, may have led to his being enumerated 
with the two other princes of the same designation, Ptolemy Philo- 
pator, and Antiochus the Great. There was a Magas also, tho 
brother of Philopator, but he is of no historical note, and was put to 
death by his brother in the beginning of his reign. The allusion is 
therefore, no doubt to the Magas of Cyrene. 

It is impossible to explain the juxta-position of tho other two 
name.-;, Antigonus and Alexander, upon any principle of chronolo"icnl 
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computation, although wc can easily comprehend how tho names were 
familiarly known. That of Alexander the Great must of course have 
left a durable impression, but he is antecedent to any of his generals 
who made themselves kings after his death. It is very unlikely that 
bis son Alexander, who was not born till after his death, and from tho 
age of three years was brought up in Macedonia, where ho was mur- 
dered when only twelve years old, should bo tho person intended, 
and a greater probability would attach to an Alexander who was 
Satrap of Persia in the beginning of the reign of Antiochus the Great, 
and rebelled against him. Ho was defeated and killed, B.C. 223. So 
far therefore wc have an Alexander contemporary with Antiochus, if 
that be thought essential; but it seems more likely that here as in 
the case of Magas, the concurrence of names is no evidence of synchro- 
nism, and arises from the name being familiarly known without any 
exact knowledge of the persons by whom they were borne. 

Such seems to be the case also with respect to Antigonus. The 
most celebrated of the name, Alexander's general who succeeded to 
the sovereignty of Phrygia and Lycia, extended his authority to 
the East by the defeat and death of Eumcncs, and his name may thus 
have become known in India, although the scene of his victories over 
his rival was somewhat remote from tho frontier, or in Persia and 
Media. Tho latter portions of his career were confined to Asia Minor 
and Greece, and he was killed B.C. 301. He was contemporary with 
the first Ptolemy but not with Antiochus, having been, killed twenty 
years before the accession of Antiochus Soter. We have another 
Antigonus, the grandson of tho preceding, who was contemporary with 
Antiochus Soter, but his life was spent in Macedonia and Greece, and 
it is not likely therefore that any thing should have been known of 
him in India. It can only be tho first Antigonus whoso designation 
reached an Indian prince, and the mention of him in conjunction 
with Ptolemy, Antiochus, Magas, and Alexander, shows clearly that 
the chronology of the inscription was utterly at fault if it intended to 
assign a contemporary existence to princes who were scattered 
through, at least, an interval of a century. We must look, therefore, 
not to dates, but to the notoriety of the names, and the probability of 
their having become known in India, for tho identification of tho 
persons intended. Under this view, I should refer Alexander to 
Alexander the Great, Antigonus to his successor, Magas to the son- 
in-law of Ptolemy Philadelphia, Ptolemy to cither or all of tho 
four first princes of Egypt, and Antiochus to tho only one of the 
number, who we know from classical record did visit India, and who 
from the purport of the inscriptions wo may infer was known there 
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personally, — Antiochus the Great. In this case we obtain for the date 
of the inscriptions some period subsequent to B.C. 205, at which it 
seems very unlikely that Asoka was living. 

There is an entire accordance between the Brahmans and the 
Buddhists as to the descent of Asoka. The series of princes in the 
Puranas and in the Mahawanso are manifestly the same, and wero 
both derived probably from a common source, tho lists of the bards, 
or professional chroniclers, to whom tho preservation of historical 
traditions was consigned. Asoka, according to both was the son of 
Bindusnro (called in one Girnar inscription, Pushpagupta) the son of 
Chaudragupta, and there is no reasonable ground fur questioning tho 
identity of Chandragupta, or Chandagutta, with the Sandrocoptos 
or Sandrocottos of the Greeks, the ally of Scleuuus Nicator, n.c. 305. 
According to the Vayu Purana, Chandragupta reigned twenty- 
four years, and his successor twenty-five. Some of tho Buddhist 
authorities assign thirty-four years to the first, but the Attakattha, 
in a passage, the reading of which Mr. Tumour prefers, agrees 
with the Purana 1 . To Bindusaro, twenty-eight years are assigned, 
which makes an interval of fifty-two years between the accessions 
of Chandragupta and Asoka. How much of Chandragupta's reign 
preceded his alliance with Seleucus, wo have no means of ascer- 
taining. As far as we can trust to Justin, he was personally known 
to Alexander, although not then reigning; aud it appears gene- 
rally from classical authority, that he attained sovereignty not long 
after Alexander's invasion. If we deduct five years from that event 
we shall place the beginning of Chandragupta's reign about B.C. 318; 
and that of Asoka's will consequently commence about n.c. 2CC. He 
reigned, according to one authority twenty-six years, and to another 
thirty-seven years; if we admit tho longer period he will have died 
229 n.c, or seventeen years before Antiochus the Great engaged in 
his Eastern warfare, twenty years at least before the supposed alliance 
with him could have taken place. If we are to class the inscriptions 
in the order of their succession, which however is not exactly the case, 
we should have to place the alliance of Piyadasi with Antiochus 
still earlier. It is alluded to for instance in the Second Tablet, 
whilst the Third Tablet is dated in tho twelfth year of his reign, 
or n.c. ('260 — 12) = 254, which is forty-two years earlier than the dato 
of tho commencement of the expedition of Antiochus to the East. 
Of courso tho formation of the alliance would have fallen within the 
limits of the reign of Asoka, some years prior to his decease, and in 

1 Jouni.il Asiatic Soeicty, Bengal, vi., 725, note. 
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proportion as it approached the beginning of liia reign, the distanco 
between the probable date of the alliance and tho existence of Asoka 
is enhanced. To obviate the chronological difficulty it has been sug- 
gested that the Antiochus alluded to is not Anliochus Magnus, but 
Antiochus Thcos, who reigned from B.C. 261 to B.C. 216, and who 
would therefore be contemporary with Asoka. This is no doubt true, 
but as intimated above, historical events arc opposed to the main- 
tenance of any friendly connexion between tho princes of India and 
Syria during the reign of Antiochus Tlieos. At its very commence- 
ment he was involved in hostilities with tho King of Egypt; the war 
continued during the greater portion of his reign, and amongst its 
results, were the neglect and loss of the Eastern provinces. Media 
and Buctria became independent principalities, and their geographical, 
as well as political position must have completely intercepted all com- 
munication between India and Western Asia. It is very unlikely 
that an Indian sovereign would have promulgated any alliance with 
the enemy of his immediate neighbours, and wo should rather look for 
the names of Arsaccs or Theodotus in bis edicts, than that of An- 
tiochus Thcos. We cannot, therefore, upon historical grounds admit 
the identity of the Antiochus of the inscriptions with Antiochus 
Theos, any more than we can recognize an alliance between Asoka 
and Antiochus Magnus, as chronologically probable upon such pre- 
mises as wo derive from classical Pauranic, and partly Buddhist 
data. 

If, indeed, we are guided solely by the latter, we shall render the 
synchronism of tho two princes still moro impossible. According to tho 
Dipawanso and Mahiiwanso, Dharmasoka was inaugurated two hundred 
and eighteen years after the death of Buddha; his inauguration took 
place four years after his accession, and we place the latter therefore 
two hundred and fourteen years after tho Nirvtiu of Gautama. Tho 
date of this event was B.C. 543, and 543 — 214 = n.c. 329, and Asoka, 
therefore, ascended the throne, according to the Buddhists, before the 
invasion, not of Antiochus, but of Alexander the Great. This how- 
ever must be wrong, and Mr. Tumour acknowledges that the chro- 
nology of the Buddhist chronicles is here at fault; he makes the error 
amount to about sixty years, and conceives that it was an intentional 
vitiation of the chronology: with what purpose he has not explained. 
It is enough for us to determine that Asoka cannot have been the 
cotemp'jrary of Antiochus the Great, according to the chronology 
either of Brahman or Buddhist. That Piyadasi was tho cotemporary 
of Antiochus, or even posterior to him, is evident from the inscription, 
and therefore Piyadasi ami Asoka arc not one and the same person. 
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That Asoka became a convert to Buddhism after commencing his 
reign as a sanguinary tyrant, may or may not lie true: we have only 
the assertions of the Buddhists for the fact. But allowing it to lie 
true, if Asoka was not the author of the edicts in question, no in- 
ference of their Buddhist character can be drawn from his conversion 
to the faith of Buddha, and the uncertain evidence afforded by their 
language is not rendered less equivocal by any positive proof of their 
having been promulgated by a prince who was :i zealous patron of 
the doctrines of Sakyasinha. , 

But who then was Piyadasi, the beloved of the gods'? This is a 
question not easily answered. The term is evidently an epithet applied 
to more than one individual, and not the proper designation of any one 
person exclusively. We have no such name in any of the Brahmanical 
traditions, and find it in the Buddhist, as indicating a sovereign prince, 
to whom it could not havo been applied consistently with chrono- 
logical data, upon the authority of a work of the fourth century of 
our era. That any uncertainty with regard to its appropriation 
should exist, seems very incompatible with the extent of the domi- 
nions ruled over by the priuco of the inscriptions, as far as we arc to 
infer, from the sites in which they are found, as Guzerat, Cuttack, 
Behar, Delhi, and the Punjab. A monarch, to whom all India, except 
the extreme south, was subject, must surely have left some more posi- 
tive trace of his existeucc than a mere epithet, complimentary to his 
good looks, and shared with many others of equally pleasing appear- 
ance. That such almost universal sovereignty in India was ever 
exercised by a single prince is extremely improbable, and it is unde- 
niable from the evidence of the inscriptions themselves, that they have 
not been sculptured, in the situations in which they occur, cotem- 
poraneously with the year of any individual reign. Thus, in all 
the rock inscriptions, the third and fourth edicts are said to be 
issued in the twelfth year of Piyadasi's inauguration; the fifth and 
eighth, in the tenth year; the two later edicts in point of time 
taking precedence of the two earlier, in the order of inscription — 
an utter impossibility. We can only infer, therefore, that they were 
simultaneously inscribed. Air. Prinsep states, that it is so specified in 
the Fourteenth Tablet, but I am unable to understand the passage in 
that sense. That it was the case however is obvious, from the in- 
verted order of the dates, and from the uniform appearance of the 
inscriptions. The whole must havo been cut, therefore, at some sub- 
sequent period to the latest of the dates. How long subsequent, is 
another question of impossible solution; but it is very improbable that 
the rocks of Guzerat, Dhauli, and Kapnr <li Giri, were all engraved at 
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the same time. The operation must have been spread over some 
years, and it is not unlikely that it was subsequent to the date of 
their reputed author, if he ever had a real existence. It seems, 
however, not improbable, that the rtders of the several countries 
or influential religious persons adopted the shadow of a name, to 
give authority to the promulgation of edicts intended to reform the 
immoral practices of the people, and for that purpose repeated 
documents which had acquired popular celebrity in some particular 
locality not yet ascertained. 

An indisputable inference is also to be drawn from an assertion 
of the inscriptions themselves against their homogeneous character. 
Either those prior to the twelfth year of Piyadasi's accession, or 
those subsequent to it, and extending to the twenty-seventh, cannot 
bo Buddhist, for the latter declares that an edict issued in the 
twelfth year of Piyadasi's reign, was caused to be destroyed as being 
a sinful obstruction of the increase of Dharma, or as Mr. Prinsep 
renders it, — from the Raja's regarding his former religion as sin, — 
Inscription of the Eastern compartment of the Delhi Lat. If the 
translation is correct, and in substance it seems to be so, there are 
two sets of opposing doctrines in the inscriptions, and of course 
both cannot be Buddhist. Mr. Prinsep comes to the conclusion that 
the Buddhist account of the date of Asoka's conversion, the fourth 
year of his reign, is erroneous, and that he could not have changed his 
creed until after his twelfth year. Then it follows that most, if not all 
the Rock inscriptions arc not Buddhist, for the only dates specified 
are the tenth and twelfth years. Those on the Lata appear to be all 
of the twenty-seventh year. If, however, those of the earlier dates 
are not Buddhist, neither are those of the later, for there is no 
essential difference in their purport. They all enforce the preference 
of moral to ceremonial observances, and often employ tho very 
same phraseology. We can only reconcile tho contradiction by sup- 
posing the language of the Lat inscription to be misinterpreted, — and 
wo must then feel how unsafe it is to come to any confident conclusion 
upon premises so insecure as the imperfect rendering of the very 
obscure expressions of the original inscriptions. 

From these considerations, I have been compelled to withhold my 
unqualified assent to the confident opinions that have been entertained 
respecting the object and origin of the inscriptions. Without denying 
the possibility of their being intended to disseminate Buddhism, and 
their emanating from the Maurya prince Asoka, there arc difficulties 
in the way of both conclusions, which, to say tho least, render such an 
attribution extremely uncertain. The inscriptions still requiro to bo 
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interpreted by somo }>erson who is at once a thorough Sanskrit and 
Pali scholar, and possibly they still require to be re-examined and 
transcribed: at any rate, such is indisputably the case with the Kapur 
di Giri inscription. And until we have readings and translations on 
which we can implicitly rely, it will be prudent to refrain from substi- 
tuting positiveness for possibility. 

In coining to this conclusion, nothing can bo farther from my in- 
tention than to undervalue what has been attempted and accom- 
plished. Infinite care and labour have been bestowed upon the 
transcription of the inscriptions, as far as circumstances have per- 
mitted; and at Girnar in particular, whatever anomalies and obscu- 
rities occur, must be chargeable to the carelessness and ignorance of 
the sculptor, as we cannot question our being in possession of most 
faithful copies, after the able exertions of Wilson, Postans, Jacob, and 
Westcrgaard. Dliauli and Kapur di Giri have not yet been examined 
under equal advantages. 

With regard also to the translations which we owe to the 
learning and ingenuity of the late James Prinsep, we must remember, 
that they were the first attempts to convey a knowledge of the pur- 
port of documents in a new character and unknown language; and 
that copies of the Lilt inscription had been published for many years, 
but had baffled the application of the most eminent scholars, and had 
remained undecyphered until James Prinsep discovered their real 
nature, and rendered them readable by his successors, without which 
they would probably have continued to the present day as unintel- 
ligible as ever. Whatever may be objected also to particular pas- 
sages, the substance of the inscriptions is no doubt correctly translated, 
and whether it justifies the conclusions which the translator has drawn, 
is fair matter for discussion. Its incorrectness, even if established, 
will not invalidate his claims to our acknowledgment and admiration 
for what ho has accomplished with unequalled labour, iucomparablo 
ingenuity, and unrivalled success. 



